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THE METRE OF THE BRHADDEVATA.
By A. B. KEITH, M.R.A.S. '

T is perhaps difficult to exaggerate the importance from
the point of view of the literary history of India of
the Brhaddevata attributed to Saunaka. That this has not
hitherto received full recognition is due in part to the fact
that it has been held, for example even by Dr. E. Sieg,!
that the Brhaddevata is later in date than the Mahabharata.
This is, however, certainly not the case, as Professor A. A.
Macdonell has shown conclusively in his edition? of the
former work. About 300 glokas of the work -are devoted
to legends, and this must, it seems, be regarded as a con-
clusive proof that at the date of its composition there
existed ,in Sanskrit an akhyana or itihasa literature. Now
the date of the Brhaddevata is fixed by Professor Macdonell,?
on grounds which appear to me unassailable, at about
400 B.c., perhaps earlier. It follows, therefore, that a Sanskrit
itihdsa literature can be proved to have existed in the fifth
century B.C.

1 Die Sagenstoffe des Rigveda, pp. 126, 127,
2 Brhaddevatd, vol. i, p. xxix,
3 Op. cit., vol. i, pp. xxii, xxiil. Cf. Victor Henry, Revue Critique.

J.R.A.8. 1906, 1



2 THE METRE OF THE BRHADDEVATA.,

This appears to me a most important result in view of
the controversy over the date of the epics. Two competing
opinions on this point are held at the present time. The
one, represented by such scholars as Professor Jacobi,
Professor Macdonell, Professor Rapson,! and Mr. Thomas,
ascribes the epics to an early date, say the sixth to the
fourth century B.c.,, and considers that at the fime of
composition they were written for and were intelligible to
a comparatively wide circle of the people; the other, which
counts among its supporters in various degrees M. Barth,
Professors Bergaigne, Liiders, and Rhys Davids, Dr. Senart,
and Dr. Grierson, considers that the epics are comparatively
late work, the result of the gradual growth of the influence
of the literary language of the Brahmanic schools, which
still show in many traces evidence of their being translations
or adaptations of Pali or Prakrit originals. The question
is of course intimately connected with the kindred question
of the extent to which Sanskrit was ever a spoken language.
It is not, I understand, ever now held that Sanskrit—in
the sense of the language which was known as a bkdsd to
Panini—was a vernacular of all the people in any part of
India, but it obviously makes a great difference in the view
taken of the nature of Sanskrit whether we are to regard
it as a mere priestly language applied in late times to
secular purposes, or are to hold that there was a time when
a heroic epic was written in a language approximating to
that of the Ksatriya class, and one which could be understood
without great difficulty by the mass of the people. We
cannot believe, I venture to think, that the early audiences
to whom the epics were recited were satisfied to listen to
what they did not pretend to understand. No doubt, as
Dr. Grierson? says, the Ramidyana and Mahabharata are
nowadays recited to villagers who know nothing of Sanskrit,
but that is the result (@) of the sacred character now attaching
to the works as the result of centuries of fame, and (b) of

1 Cf. the discussions in J.R.4.8., 1904, pp. 435-487.
2 J.R.A.8., 1904, p. 475.
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the fact that the outlines of the story are familiar through
vernacular translations and imitations. Neither of these
features could be found in the primitive akhyanas out of
which the epic developed. It is really inconceivable that
a man should compose works to appeal to the people—as the
epics were beyond question intended to do—in a language
unintelligible .to them, whereas there is no difficulty in
understanding how the epics soon became less and less
generally understood, and yet retained their hold on the
populace.

Taken in this connection the Brhaddevata appears to me
to be decisive for the early date of the Sanskrit epic poetry,
and against the theory of translation from Pali or Prakrit.
If there were Sanskrit epic legends in the fifth century B.c.,
it is unreasonable to look for the composition of the great
epics in the first or second century A.D.

Since the Brhaddevata has the great merit of being
preserved in a text which is in all probability free from
serious interpolation or corruption, as is proved by the
quotations in the Sarvanukramani, I have thought it may
be of interest to examine the metres of this early piece of
quasi-epic literature. In the present state of the text of the
two great epics no useful comparison of metre can be made,
but it is not improbable that such a comparison may in
course of time be rendered possible when critical text studies
of the Mahabharata and Ramayana have proceeded further
and some better criteria of old and new strata of text have
come to light. ‘

The following remarks are based entirely on the text as
constituted by Professor Macdonell, Rajendralala Mitra’s
edition being quite useless from this as from every other
point of view. I use a comma to denote the cwmsura, or
rather dimresis, whenever it can be determined with fair
certainty. It is assumed that for the purpose of the
dieoresis a prefix like sam in sambhaitah counts as a separate
word ; this could easily be proved if mecessary. I have
omitted the references to save space, and there are very
possibly some errors in the enunciation, but the main results
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will not be affected by such errors. In any case the numbers
would be altered if readings other than those adopted by
Professor Macdonell were accepted. Cha has, of course,
been regarded as always making position.

The anustubh in the Brhaddevatd is essentially of a later
form than the anustubh, even in the latest portions, of the
Rgveda. This is shown especially by the fact that the
second pida of each half-verse ends always?! in  — — =,
In the first pada the second half is — — — = in 2,002
cases out of a possible 2,382.2 On the other hand, the
remaining 380 half-verses show a much greater variety of
form than is allowed in the kavya €loka, and it seems fair
to regard the sloka here as exhibiting a transition stage to
the éloka of the later literature.

Of the variant forms five half-lines have nine syllables in
the first pada, which begins with «— — save in one case
(IV,102). In 182 cases the first pada ends in — - — =,
Two forms only of the first four syllables occur frequently, viz.,
—_—— — =, — — = in 86 cases, and ~— — — — —,
— — > in 73 cases. In VIII, 792 occurs — — o —— —,
— =< but the reading may be incorrect for yatha ca gharmal
sambhatah. The other instances are distributed as follows :—

~—
T T —+ ;_mal-cse;ra after the 4th syllable
—_—— e e — 2
—_——— Yy —— = 2
——— e —, — — X 2 )
————y, — — — = 1

— e e ey e ]

— e —, ——— = ]

1 For an apparent exception see Macdonell, p. xxvi, n. 2.
2 In the first four syllables ~ — ~ — and — — — — oceur twice each,

~— ~ ~ — and — ~ — ~- once each only. The other possible forms are
all frequent.
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In 68 cases is found — ~— — = as the end of the first
pada. As before only two forms occur frequently, viz.,
— — < — —, ~ — X~ in 16 cases + 3 with ceesura
after the fourth syllable, and « — « — —, v ~ =
in 84 cases + 1 with ceesura after the fourth syllable.

There are ten other forms, as follows :—

¢l
1
¢
(<
11
CCCC(
(<

Q¢ (C 1 1C 1C K«

I(
DO e b b pe b DD e O

(
(
|
I
l
(
¢ ¢ <«
I(

(
(
(
l
|
(
I(

In 52 cases the first pada ends in — « — >, There
are seven forms, of which four are fairly common :—

——— e, —— 18

+ 2 with ceesura after the fifth syllable.
+ 1 with ceesura after the sixth syllable.

e 7
—_— ——, — ) — .
+ 1 with casura after the sixth syl]able.
3 — — N —_ N — e 9
-+ 1 with ceesura after the sixth syllable.
Nt — NS —_ ”—-— Nt ::/. 9
+ 1 with ceesura after the sixth syllable.
—_— N N - -—‘V — 1
N e N —— =~ 1

In 43 cases the first pada ends in ~ — — =, There
are seven forms distributed as follows :—



6 THE METRE OF THE BRHADDEVATA.
—_———e— — Sy N = 9
+ 2 with ceesura after the fourth syllable.
N m— e —— N N N e 8
+ 3 with ceesura after the fifth syllable.
+ 2 with ewmsura after the sixth syllable.
— N ———— N N N T 3
— — N — \_/, S N
~+ 2 with czsura after the fourth syllable.
— N ey N e =~ 1
A e SN IEND A S ;1
et N —_ T N \—--/
+ 1 with coesura after the fifth syllable.
In 15 cases the first pada ends in ~ — « . These

cases are of special interest, as the later form avoids carefully
the jambic ending. There are six forms :—

— e, o =]

N —_— N — >~ 2

- — -, —~ =< 4
+ 1 with cesura after the fourth syllable.

—'v’ e — NS -~ 1

N e N N = 4
a very remarkable form.

el

V\_/v’— —_—

+ 1 with czesura after the sixth syllable.

In 12 cases the first pada ends in ~ < — =, There
are eight forms, but all the occurrences are sporadic :—

~

(

.

¢ €«

———’\J\./—‘\—/ 2 «
___._’\_,\/.__\.;’ 1
v—,vv—¥ 3
v——,vv-——}—/ 2
\/\/v,\-/——:—/ 1
—\_/’\/\./-—\—-'{ 1
\/vvv,——:—-—/ 1
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There remain 3 cases of endings in — — « =, viz, i—
NGNS N |
.- —— —y — — X ]
——— — —, — o X~ 1

2

This large variety of forms appears consistent with and to
support the date assigned on other grounds to the work by
Professor Macdonell. It was most probably written at
a time when the §loka had not yet received its final form,
and when the verses which are irregular according to the
later metre were still felt to be correct. It may, of course,
be argued that some of the forms are the result of the
introduction of quotations from the Rgveda, but, even
allowing this to be the case in some instances, the explanation
cannot be applied in the majority of cases, and it would
doubtless have been easy for the author to put them in
another form, had they seemed to. him unmetrical.

Consistent also with the antiquity of the verse is the fact
of the separation of the piadas. Hiatus is quite freely
allowed between padas in the same half-verse. There are,
according to my reckoning, about 112 cases of such hiatus.
It is true that hiatus occurs also elsewhere, but these cases
can nearly all be reduced to (1) Vedic quotations, e.g., fe astu,
I, 54a; ko adya, 1, 57a; or (2) aor @+ r,0or i 47, or u 4 r—
all special cases.! Other exceptions are extremely rare
(e.g- I, 111a). Between padas, however, all sorts of hiatus
occur freely.

On the other hand, there are not lacking signs that the
connection of the padas was becoming closer than in the
period of the Samhitas. The instances are of three kinds.
(1) The break at the end of the first pada occurs in the
middle of a compound, or after a prefix to a verb, e.g.,
pratah | savanam, 1, 115a, or abhi | diyate, I, 80a. - There

1 Sakalya, it may be noted, is cited in Panini, VI, i, 127, as permitting the
absence of sandhi in the ease of i, u, and r followed by a dissimilar vowel, and
Saunaka is associated with Sakalya. The absence of sandhi between 4 or & and
r is permitted by Panini, VI, i, 128, also on the authority of Sakalya, according
to the Kagdika Vrtti,
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are seven other instances (I, 98q, 103¢; 1IT, 86b; IV, 825;
V, 58¢, 1756; VI, 880). (2) There is elision at the end
of the first pada; the elision is almost always of ¢ becoming
¥; of which there are eleven instances (11, 1275, where the
verse should probably be divided after the ’py; III, 695,
135a; IV, 144b; V, 816; VI, 63b, 68b; VII, 83a, 105b;
VIII, 14, 94b). There are three instances of the elision
of initial a (I, 546; 1V, 139a; VI, 1564); and one instance
of % becoming » (II, 1155). (3) Finally, in six cases the
verse runs on irregularly : they are I1I, 83a, dngirasasydsan;
1346, varunasyaryamnak ; 9a, naktanakts; 11, 141a, hittham;
IV, 1168, anganyanaduhak ; VIII, 57, tvantydnydh.

The examples of hiatus taken together with these signs
of the tendency to regard the pidas as united seem to be
conclusive evidence of the transitional character of the verse.
The same view follows from the treatment of the tristubh.
There are some 42 verses in this metre in the Brhaddevata,
and the details given below seem conclusively to show that
the metre was still in an experimental stage. No one after
the later metres had definitely formed themselves would have
composéd these curious forms, which, however, find a natural
explanation as transitional forms from the free tristubh of
the Samhitas, where the last four syllables are alone of
importance, to the later verses, where all syllables are
determined.

Only one verse occurs where all the padas are alike in
metre, the indravajra, IV, 2. Verses with mixed padas of
indravajra and upendravajra occur in I, 44 (4. 4 4. 4 w. + 4.),
45 (o +u 44 44); IV, 1 (u. 4 u. 4+ 4. +¢.). In III, 154,
the first, second, and fourth padas are indravajra, the third
is salini. In 155 the first two padas are galini, the
third and the fourth irregular. In IV, 95, the first and
third padas are upendravajra and the second indravajra, the
fourth is irregular. In 96 the last two padas are indravajra,
the first two are irregular. The second and third padas of
V, 8, are identical ( — — — — — — — — — ),
and so in V, 46, and VIII, 127 (-~ — <« —,
-~ — =), the first and fourth being irregular. In

— NS e



THE METRE OF THE BRHADDEVATA. 9

V, 113, the first two padas are upendravajra, the last two

~ — ~ —, —~ — — « — =, In VIIT, 101, the
first two are indravajra, the last irregular. In 125 the
second and fourth are v — — — ) « « — — ~ — =,

the others irregular. In IV, 99, the second and third are
salini, the rest irregular. - In all, 15 verses have two or more
padas alike.

On the other hand, there are no less than 7 verses with four
pidas of 11 syllables all dissimilar (III, 156; IV, 5, 6, 7;
V, 114; VIII, 128, 129); and 19 verses contain padas
of differing numbers of syllables. In five cases only is there
any correspondence of padas: in IV, 10, the verse consists of
12 4+ 11 4- 11 4- 11, the last two being — — — — — ~
~ — — — =; in IV, 4, of 11 + 11412 + 11, the
second and fourth being — — —— w v — —  — =
inV,7,0of 11412 4 11 + 12, the second and fourth bemg
- —— — v~ — — ~ — = TV, 3, consists
of an indravajra 4 upendravajra + indravajra + 12 ; and
V, 11, consists of two $alini padas 4+ 12 + 11. The other
verses show different variations of padas of 10, 11, and 12
syllables as follows :—

IV,97: 10 411 4 11 4 11.

V, 112: 10 4 11 + 12 4 12 (the first pada may be read as
11 with vyaha).

V,10: 11 411 4+ 10 4+ 10.

111, 126, 127

VIII, 99, 100 } 11+12 411 +11.

II1, 128; V, 9: 11 4 11 4- 11 4 12.

IV,8: 12 411 4+ 11 411

IV,9: 12 411 +12 4+ 11,

I0T, 129 : 12 4-12 + 11 411,

I11,130: 12 4+ 11 4- 12 3-12.

IV,98: 11 4+ 11 + 12 +12.

There remains VIII, 130, which has 6 padas of 11
syllables, the fourth and fifth being upendravajra, and the
first and sixth indravajra.
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Of the 24 jagati padas only 12 have the characteristic
]agatl ending of — — « =; 10 end in — « — =3
2in— «— — — and — — ~ — respectively. On the
other hand, of the tristubh padas 2 end with the jagati ending
— — ~— =,and 1 with — —«— — —.

In four cases hiatus is permitted between the padas of the
half-verses, while in one case ¢4 becomes #v.

Confirmation of the view here taken that the metre of the
Brhaddevata represents a genuine stage of the historical
development of the &loka may be derived from an
examination of the 58 half-verses in the epic narrative in
adhyaya 33 of the Aitareya Brahmana, which must date
about 200 or 300 years before the Brhaddevata. In 14 cases
the first pada ends in — — —=; in 13 in — — — =<
making 27 cases with the long syllable in the sixth and
seventh places, the characteristic of the classic sloka. Of
the rest there are 8 cases of w— — v —; 60f — v — =
bofw o o =;50f ——w—=;40f —— =, and
Sof — — — \—’. In three cases the second pada has not an
iambic ending. The verse is undoubtedly of an older type
than that of the Brhaddevata, but the line on which it will
develop is clearly one which will naturally lead to the later
metre, while its own history can be traced in the different
strata of the Rgveda.
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IL
MASUD-I-SA*D-I-SALMAN

BY MIRZA MUHAMMAD B. ‘ABDU'L-WAHHAB OF QAZWIN.

Translated by E. G. BROWNE.

(Continued from p. 740, October, 1905.)

Masid’s Second Imprisonment.

FTER Abt Nagr-i-Férsi had incurred the displeasure
of Sultdn Mas‘dd, his protégés were also arrested,
dismissed or cast into prison, and amongst them Mas“ad-i-
Sa‘d-i-Salmén, who was interned in the Castle of Maranj,!
where he remained a long time in confinement. During
this period also he composed in praise of Sultdn Mas‘dd and
his advisers and courtiers poems so touching and full of
pathos that, in the words of Nidhdmi-i-‘Artd{ of Samarqand,
to read them ‘“causes the hair to stand on end and tears
to well from the eyes.”” Yet these availed him nothing,
until, after eight years, according to' the most probable
conjecture, the efforts of Thiqatu’l-Mulk Téhir b. ‘Al
effected his release. I shall now cite verses in proof of the
facts summarised above.

A certain Muhammad Khatibi, one of the friends of
Mas‘0d-i-Sa‘d (perhaps also one of the protégés of Abih
Nagr-i-Farsi), was commissioner of Quzdér? in Sistin while
Mas4d was governor of Chalandar. Both were subsequently
dismissed and cast into prison. Mas‘id, in a gasida in praise

1 Maranj or Marang is the name of a castle in India, according to the
Burhdn-i-Qdts, but 1 have been unable to find any mention of it elsewhere.

2{0r %ugdé.r. See Le Strange’s Lands of the Eastern Caliphate, pp. 331-3.—
E. G. B. o
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of Thiqatu’l-Mulk Tahir b. ‘Ali,! one of Sultdn Mas“id’s
ministers, endeavours to console him, and it appears from

1 Thigatu’l-Mulk T4hir b. ‘Alf b. Mushkén was the Wazir of Sultan Mas‘ad
b. Ibrahim. <Awfiin his account of Mas‘td-i-Sa‘d-i-Salman (Lubdbu’ - A1bdb,
ed. Browne, vol. ii, p. 246) says: ‘‘ Of Thigatu’l-Mulk he writes as follows, at
the time when the chief seat of the Ministerial Office was filled with so much
distinction by him ”* ; and most of the gasidas composed in his praise by Mas‘ad-
i-Sa‘d also contain a panegyric on Sultdn Mas“Gd.  Of these I will only cite the

following couplet :—
[4 L el t s “ s .
S S o AT & e~ &I
¢ 6)\_‘.‘.& C_K_qu Oﬁ Os%uue }%j“‘" &

<« Neither is there such an ornament of the Empire as Thigatw'l- Mulk,
Nor such an Empire-maker as [ Sultdn] Mas‘vd !

Abu'l-Faraj-i-Rtni has also written gagides in his praise. In one of these
he says:— -

“adh s AJ.:J.Q\L &>_-S)>'~ € sls u)'L&) ol LAY &
¢ Thigatw’ I- Mulk, the King’s treasurer and confidential adviser, Khwdja Tdhir—
may God’s Eye watch over him !

From this couplet it appears that he held the rank of ¢¢ Khdss” (confidential
adviser, or Privy Councillor) before that of #aszir (Premier). Sand’i also has
composed poems in his .praise, and in his Kdr-ndme, after praising Sultan
Mas‘ad, he says :—

[ 2. - e 4 s P
Grszsls G o a20h T e o plb N i
L TS . s ¢ . - « (o

¢ Thigate’1-Mulk Téhir b. ‘Al : the King is as the Prophet and he as the Saint.

Since Heaven made thee manifest there is [but] one Earth and [one] Tdhir,
[one] Tdkir.”

He was also praised by Mukhtari of Ghazna, by whom this quatrain was
written: —
¢ . P 4w o
LS ol LAY Ei alb
‘ . ; T

4 /. " "
WA s (il plet b

4 . g
¢ Tdhir Thigatw'l-Mulk, great Chicf-Justice! The heads of chiefs bow to thy
written edict !
Since his heart vegards mercy in the world, reckon lifs abiding and pass by the
world !
His biography is wanting in the A'thdre’l-Wuzard (‘¢ Traits of the Wazirs ")
composed by Sayfu’d-Din Hajji b. Nidhtmu’l-Fadli (Or. 1920 of the British
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certain expressions which the poet employs that the cause of
his imprisonment was connected with the government of
Chélandar.
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Museum) and the Dastirw’l- Wuzard (* Manual of Ministers”’) of Ghiyathu’d-
Din Khwandamir (Or. 234 of the British Museum). In the poems of the poets
his nams and title appear as above, ‘‘ Thigatu’l-Mulk Tahir b. ‘Ali.”> The only
authority for the statement that his father ‘Ali was the son of Mushkan is the
statement of Nidhami-i-‘Aradi of Samarqand (Chahdr Magdla, Browne’s
translation, p. 74). This Mushkin was the father of Abf Nasr Manstr b.
Mushkan, who died in a.x. 431 (=4.p. 1039-1040), who was secretary to Sultin
MuBEitd and his son Mas“ad, author of the Magdmdt of Ba Nast Mushkan, and
teacher of Abu’l-Fadl Bayhaqi, author of the ¢ History of Mas‘ad” (Tw’'rikh-i-
Mas‘idi). For the biography of Abti Nagr Mushkan, see Salahu’d-Din Safadi’s
Wdft b1- Wafayat (Add. 23,359 of the British Museum, f. 15), Ibnw’l-Athir’s
Chronicle under the events of the year A.m. 431, and the History of Abu’l-Fadl
Bayhaqi passim. It would therefore appear. that Thigatu’l-Mulk Tahir b. ‘Al
b. Mushkan was the nephew of AbG Nasr Mushkan. I have not been able to
agcertain the date of his death, which, however, appears to have taken place after
A, 500 (= A.p, 1106-7) and before .1, 510 (= A.p. 1116-17).
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“ 0 Muhammad, if there be in the world a monument of talent
it is thou, O Essence of Talent and Incarnation of
Genius !

Men call thee Khatibi, which is but right and proper, for
thou art & most eloquent orator (kKhatib) botk in verse

‘ and prose.

When I read the statement of thy case, every corner of my
gall-bladder was choked with blood, for thou didst state
thy case in verses sweet as sugar.

Even so, when we well consider the matter, all our migfortune
arose (after God’s predestination) from Quszddr and
Chdlandar.

We are two scholars, two noblemen, two men well proved, yet

" withal ill-advised, wrong-headed, and far from clear-
sighted.

Hereafter, should Fortune befriend me, my part shall be the
praise of my lord and master with pen and paper ;

In praise of Thigatw I-Mulk (how ocean-hearted a benefactor!)
the diver of my genius shall bring up treasure-houses of
pearts.”’

It was about the same period, namely, at the beginning of
his second imprisonment, that he composed his celebrated
M-gasida, which is so touching and full of pathos, and which
begins :—

¢ \,J\A,,,dj_fo Ry ‘r—5\’“f‘5“i ity 5, S 5\

¢ sl da an b 80 C ol o it aad I'JK

PR . ) ¢ F . e
oS e (ad = e 2 (0T e 6 e )

“1 am sorry jor what I have done: I know no other way
save repentance :
I fortune tangles all my affairs; I twist my tongue in my
mouth.
This sphere turns not according to my desire; why showid
I turn wild words 2° '
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A few verses further on he says:—

£ s ¢ Z e v “
Coilod gy a8 Le @ fa U pupasrr e is (s lsol; U
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< Canl S 5o Cn £
l.:bl.»,\m%)wuad,a ably 555 550 ;-5 S

< O wonder, since I was born I am in bonds : am I then assigned

to prison until death ?

For some while evil Fortune kept me racked by all kinds of
sorrow and afffiction.

When I put on the raiment of office, evil Fate seized my collar.

Again without cause am I afflicted: Fate has brought me
to a desolate cell.

Wherefore, O Heaven, dost thou thus each moment inflict
such blows on my head? I am not an anvil!

Wherefore dost thou trail my body in blood 2 I am not
o pole-axe! Wherefore dost thou put wmy heart in
a furnace 2 I am not an arrow-head !

W herefore dost thou attack, for my sword ts blunt? Wherefore
dost thou pursue, for my field is narrow ?

Avaunt, avaunt! for my stced halts! Enough, enough!
Jor my buckler is broken !
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Great Heavens ! Wikl no one tell me why I have deserved the
King’s bonds !

By God, I am [innocent] as the ‘Wolf of Joseph’ : by God,
they do falsely accuse me!

If there be ever an atom of guile in me, I am no son of Sa‘d-
-Salmdn !

And in conclusion he says:—

‘ (’”}'S.E" TN T e ‘ f;}g‘" o 5 ) g g |
¢ ‘.:LAJMJf\ ‘_S‘A..:& —g=d )‘ ¢ U\J\ALMM' ,_5‘ f’"\“‘") db}

“ I continually weep kke the cloud or the candle, while I recite
this verse like some charm or psalm :
O Musulmdns, for God’s sake come to my aid, iof I be
& Musulmdn !’

All the verses of this gagsida are in this vein ; and though
the lines cited above are foreign to our present purpose, Whlch
is to adduce evidence connected with Mas‘Gd’s biography,
they are given as a specimen of his prison-poems.

In another gagida in praise of Thiqatu’l-Mulk T4hir b. ‘Ali
he says that in the preceding year he was one of the notables
and officials of the State, and that every dirkam of public’
money for which he was responsible could be accounted
for; yet, notwithstanding this, he had been imprisoned for
a year in the utmost destitution and misery in the fortress
of Maranj. This gasidae he composed in the first year of
his [second] captivity, and after the customary laudation
he says:—

‘ leemst dduar  pesm by o 0 50 oy At
C My iy el Jln B sa g
oosolad el s el S ol e i g e
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f ol s i S ol 38 & F o o0, Sy o WlsoS
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¢ Priend and foe have seen that only a year ago I was one of
the nobles. '

[ had] many horses and countless servamts, all sorts of
property and all kinds of luzuries.

Like those who are drunk [with success], at the mere opening
of my mouth I made [my subordinates] run right
and left.

I relied on all, thinking that none would venture to traduce me.

Such work have I wrought and such panegyrics have I composed
that none have seen the like of either.

Not one dirham remains against me in my official capacity
on any score in any Government office.

[ Yet] behold, I am in this Fortress of Maranj, plucked and
singed, with neither house nor home !

[ swear] by God that during this year neither back nor belly
hawe received clothing or bread !”

From another gusidae in praise of the same person it
appears that at the time of its composition he had been
imprisoned two years in the fortress of Maranj. After the
panegyric he says :—

kg of sy e ol ‘ gj—';,/v'w)")\"?} &
s A gy @l ddh e e s b
D pren S e 0 oy prbus jlos g
et G o= Sl S O 5 il s

“ Grief and detention in the fortress-of Maranj have vewed my
soul and wounded my spirit ;
2R.A8. 1906, 2



18 MAS‘UD-I-SA‘D-I-SALMAN.

By thy mercy and beneficence redeem: my spirit from grief
and raise up my soul from care!

Wouldst thow really on thine own part be content if I should
die miserably in such a prison-cell 2

When I remember [ the sufferings of | this year and last year,
bitterly do I weep in regret for the year before last !

Finally, in addressing a certain minister whose name is
not mentioned, though it is almost certain that the above-
mentioned Thigatu’l-Mulk is intended, the poet clearly and
explicitly defines the periods of his imprisonment in different
places. This gaside he composed in the third year of his
imprisonment at Maranj :—

¢ . S

‘dt{,j’ U‘;> LS S PAVI ‘Oﬁ rm\)a...\;?-w> WS o
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% How long shall I remain in this imprisonment with felters
so gricvous on my feet ?
Sé and Dahak erushed me for seven years, and thereafter for
three years the castle of Ndy.
Now I have been for three years in Marans, and it is actually
the case that I continue to abide in this hellish place.”

In connection with Maranj, no mention is made in his
poems of any longer period than this, that is, three years.’
In another gasida in praise of Sultén Mas‘dd b. Ibréhim,
which appears to have been written shortly after hi§ release
from prison, when he had been pardoned and received into
favour by that monarch, and which begins—

¢ s i A-M/-Q &S \)uﬁ—:-g: oLl
i e e i

« Former kings, who wrought naught by injustice, the King of
the Age hath done away with sword and spear,”
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he says, after the panegyric :—
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“By my veneration for the Sanctuary [of Mecca, I swear],
0 King, that it never entered my heart that I should
become so honoured !

Nay, nay : since to praise thee is the crown of honour, it is
but right iof he who praises thee be honoured amongst
mankind !

I trust that bodily weakness may not cause my mind to be
suspected of failure or shortcoming in thy praise;

For, through bodily suffering, Despair hath laid hands on my
heart, while, through mental anxziety, Sickness has over-
come my body ;

And erstwhile Fate, which wounds like a lion, hath fallen on
my life, property and rank like @ wolf on a flock of
sheep.

Henceforth in thy service, like the pen and Uke the pen-case,
I will eagerly gird up my loins and open my mouth
in praise.”’
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Again, in another gasida in praise of the same ruler,
he says:—

Colails olo b a S sls plat
RSP T PE IR CHf SN
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CeSlas plen pamy a2 b 0
“ How can I adequately express my gratitude for the favours
of the King, which gave me [or restored me to] house
and home ?

If by day I publicly praise kim in verse, at night I privately
pray for him in prose.”’

On Thiqatw’l-Mulk Téhir b. ‘Ali, who effected his release
from prison, he composed the two following quatrains, which
confirm the truth of Nidhami-i-‘Ardd{’s statement that this
minister was instrumental in effecting his deliverance :—

¢ u\»?i_m o e hd i g oty
folas oS e ilSaiin i slar
¢ oL S Pt ol oy S
¢ oW U_Sl_g &.sl" J_zzs\_b Eadso o
“ When Fate, without doubt, designed to slay me, thy position
guaranteed my life.

Al night, from evening until dawn, I cry: ¢ O Fortune of
Tdhir son of ‘AL, long endure !’

C ol m‘-:‘. &J..ml_b i o
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“ In the service of Tdhir son of ‘Al I visk my life, since I owe
my life to the services of Tdhir son of ‘Ak:
Every morning I take my soul in the palm of my hand, and
bring my life to the service of Tdhir son of ‘A4.”

There is some difficulty in determining the exact duration
of the period of his imprisonment in the fortress of Maranj.
On the one hand it appears, from the two verses beginning
“ 84 and Dahak crushed me jfor seven years” (see p. 18 supra),
that the whole period of his imprisonment was thirteen
years, namely, ten years in the reign of SultAn Ibrdhim and
three years in the reign of Sultdn MasGd. And although
it does not necessarily follow from the verses in question
that the period of his imprisonment in Maranj did not exceed
three years, since his captivity there may have been prolonged
for some time after he composed these verses, yet in another
passage he explicitly mentions this period of thirteen years,
to wit, in a guside which he composed in praise of Malik
Arslin b. Mas“4d. - In this poem Mas‘id-i-Sa‘d craves the
favour and good-will of this Prince; describes his former
life and the misfortunes which he has suffered at Fortune’s
hands, and adds that he had been imprisoned for thirteen
years, a statement which exactly tallies with the two verses
to which reference is made above. This gasida begins :—

et g 300l oy 5l gy b
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“ With fresh face and smiling lips Spring came to wait on the
victorious Hing and monarch. "
Sultin Abwl-Mulik Malik Arslin, whose precious person
Empire hath nursed on her bosom.”
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After the panegyric he continues :-—
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““ I continue in “expectation of thy clemency and javour, O thow
whose time Fortune hath so long awaited !
I thy servant have remained imprisoned jfor thirteen years,
and have syffered agonies of sorrow in prison and th
fortress,
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Lying in want in hard and narrow cells, fast bound in heavy
bonds.

I have a thousand jfoes, and but one life, and go in bodily fear,
but my debts exceed eight hundred thousand s

I am without resources or means, while round me are gathered
countless women and tnnumerable children.

Many a hoper hath received jfrom thee a portion; I am
portionless, yet continue to hope.

I am old, weak, poor and helpless : show mercy to the age and
weakness of this thy servant !

Granted that I am a transgressor (though by God I am not
80}, hast not thou pardoned every transgressor’s trespass ?

So that, if time be vouchsafed me, I may happily pass such
time as still remains to me in praise and glorification
of thee.”

On the other hand, in the Haf¢ Igkm (Or. 208, £. 3095)
and the Majma‘w’l- Fusahd, as well as in the printed edition of
the Diwdn, a fragment is ascribed to Mas‘td-i-Sa‘d wherein
he addresses Abu’l-Faraj.! Some of the verses in this
fragment run as follows:—

1 Ti is not clear who this Abu’l-Faraj was, but apparently he cannot be
identified with Abuw’l-Faraj-i-Rani, as the authors of many Tudhkires have
supposed. For Mas‘ad-i-Sa‘d certainly did not comgose this fragment during
his first imprisonment, the entire duration of which did not exceed ten years, for
how then could he say ¢ for nineteen years I have been a captive’” ?  And during
his second imprisonment he remained on the very best of terms with Abw’l-
f‘a{aj -i-Rini ; for in a gagide which he addressed to him from prison and which

eging—
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“Q Master ’ Bi’l- Faraj, thou dost not remember me, so that this sad heart of mine
_may be gladdened !’ :

it is clear beyond all doubt that it is Abu’l-Faraj-i-Rani to whom he is

speaking, since in the course of the poem he addresses him as ¢¢ O Rani.” Nor~
can Abw’l-Faraj Nasr b. Rustam, the governor of Lahore, be intended, as is stated
in the printed edition of the Diwdn, for he was the subject of Mas‘ad-i-Sa‘d’s
praises in many gagidas dedicated by the poet to him. Mas‘ad also composed
an elegy on his death, from which it appears that he died in the reign of Sultan

Ibrahim. How, then, could Sa‘d-i-Salman say that he had been a prisoner

for nineteen years, seeing that the whole period of his imprisonment during

the reign of Sultan Ibrahim was only ten years? Therefore the Abu’l-Faraj

to whom allusion is here made cannot be either of these two.
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“ Q’Bu’l-Farej, art thou not ashamed to have cast me inlo
. imprisonment and bonds by thine endeavours 2
8o that now I weep in sorrow, whilst thow in happiness laughest
afar off 2 )
What 1 did for thee through good fellowship hath been
Jorgotten.
. -Does it cause thee no compunction that I have been a captive
Jor nineteen years 27’ '

This fragment implies that he had already been imprisoned
for nineteen years, and that he had again been cast into
prison at the time when he composed it. There is no
doubt that one of these two passages contains an error;
i.¢., either the word ‘“nineteen” in the sentence “TI Jave
been a captive for nineteen years,” or the word * thirteen”
in “ Thy servant hath remained in prison for thirteen years,”
is a mistake, and that we should read either * thirteen”
or “nineteen”’ in both places. From the hint given by
Nidhémi-i-‘Arddi, who states that Mas‘4d-i-Sa‘d was im-
prisoned for eight years in the reign of Sultdn Mas‘ad,
I feel pretty sure that the word ¢ thirteen” in the gasida
of Malik Arslan is a mistake, and that it should be
“ nineteen” or “ eighteen.” We should then arrive at the
result that the total period of Mas‘4d’s imprisonmeht was
nineteen or eighteen years, so that, deducting his ten years’
captivity during the reign of Ibréhim, the duration of his
imprisonment in Maranj during the reign of SultAn Mas‘Gd
would be eight or nine years, which agrees with the state-
ment of Nidhédmi-i-‘Aradi.!

! There still remains one difficulty which has not been solved, namely, the

period at which Mas‘ad-i-Sa‘d composed this ¢gif‘e which he addressed to Abw’l-
Faraj. For its implication is that he had been imprisoned for nineteen years,
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To conclude the matter, we must assume that ‘Ali-quli
Khan “ Walih” of Daghistén, the author of the Riyddu’sh-
Shu‘ard (*“ Gardens of the Poets,” Add. 16,729, f. 407Y),
Mr. Bland in his article in the Journal Asiatique for 1853
(ser. v, vol. ii, pp. 856 e seqq.), and the Majma‘u’l- Fusahd
have misread the word b, “eight,” as o,
““twenty,” in the expression of Nidhdmi-i-‘Arddi of
Samarqand “the period of his imprisonment in the time
of Sultén Mas‘Gd was eight years’; and that, having done
this, they added on their own authority the summarized
statement that Mas‘Gd-i-Sa‘d-i-Salmén was imprisoned
for twelve -years in the reign of Sult4n Ibréhim and
twenty years in the reign of Sultén Mas‘dd, or, in all,
thirty-two years,” not reflecting, apparently, that the whole
period of Sultdn Mas‘Gd’s reign did not exceed seventeen
-years, and that therefore Mas“id-i-Sa‘d could not possibly
have been imprisoned for twenty years in his reign. In
both manuscripts of the Chakdr Magdla in the British
Museum, as well as in the Tihrén lithographed edition, the
numeral “eight” (\=~i) is perfectly clear.

(¢) Third Period : Period of Happiness at the close of Mas“id’s
Life, from about am. 500 (= a.n. 1106-7) wuntil
AH. 815 (= a.p. 1121-2), which last is the correct date
of his Death.

This period extends over the last half of the reign of
Mas‘id, the whole of the reigns of Shir-z4d and Malik Arslan,
and part of the earlier period of the reign of Bahramshéh.
All the gasidas which he devotes to the praise of these
monarchs belong to this period, and since during it Mas‘ad- -
i-Sa‘d did not again suffer imprisonment, it may be called,
relatively speaking, the ¢ period of happiness,” although

and had again been cast into prison at the time when he composed it. Now if we
suppose that he composed the fragment in question at the beginning of his second
imprisonment, what is meant by his having been a prisoner for nineteen years?
‘While if we suppose that he composed it after his second imprisonment, then it
would appear that he was imprisoned three times, for which supposition we have
no warrant, since nowhere in his poems does he allude to a third imprisonment.
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during the reign of Malik Arslin he still enjoyed no great
favour, since his release from prison was still comparatively
recent, and some prejudice still existed against him in
consequence of the suspicions cast upon him by his enemies.
But in the reign of Sultdén Yaminu’d-Dawla Bahrémshih
bhis affairs prospered greatly, and he became one of the most
favoured intimates of this monarch’s court. It appears that
Bahramshah was a patron of letters and a friend of learning,!
and fully recognised the merits of this great poet, who was
at this time in extreme old age and well stricken in years,
so that he showed him special favour, increased his salary
and allowances, and did not suffer the remainder of his life,
which was but a very little period, to be vexed by the spite

" of prejudiced foes or the slanders of malevolent detractors.
So poor Mas“id-i-Sa‘d, who had passed the greater portion
of his life in prison and in bonds, enjoyed for the brief
remainder of his days a short period of tranquillity and
happiness under the protecting eegis of that great and royal
patron, and left behind him as a memorial several splendid
gasidas in praise of Bahramshéh.

In one of these gasidas he hints that previously to the
year in which it was written he did not even feel secure of
his life, but that now he was the object of the king’s gracious
and kindly solicitude. In this gagide, which would therefore
appear to have been written in the first year of the reign of

" Bahramshéh, he says, after the customary laudation :—
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! This appears from the number of great poets who assembled at his court,
such as Mas‘ad-i-Sa‘d-i-Salman, Mukhtari of Ghazna, Sana’i of Ghazna, Sayyid
Hasan of Ghazna, ‘Abdu’l-Wasi¢ Jabali, and others mentioned in the Laubdbu'l~
Albdb ; as well as from the books composed for and dedicated to him, such as the
Kalile and Dimne [translated from the Arabic of Tbnu’l-Muqaffa¢ into Persian
prose] by Nagru’llah b, ‘Abdu’l-Hamid, the Hadigatw'i- Haqigat of Sand’i, and
thezgza)zm-df'd-yi Fakhri by al-“Uthi. (See vol. ii of the Lubdbw'l-Albdd,
p. 287.
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“ Last year and the year before last I thy servant despaired of
my bife, but this year my state is not as it was last year
and the year before. ~

No one has such rank, position or degree, or affuirs so
Sourishing, as I thy servant have to-day.

At every reception some honour accrues to him from thy
thoughtfulness ; not a week passes but a gift of ¢ hundred
thousand [dirhams) is bestowed by thee !”

In another qaséda in praise of the same monarch he says :—
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“TI am that celebrator of praises who [alone] in the whole world
rightfully received honour and favour for my praises of
that right-recompensing King.

I am the King’s choice in the world for every accomplishinent :
what foe would dare to vie with me in any one of these
accomplishments 2

In panegyric my genius made many and countless utterances,
while my hand received from his generosity innumerable
benefits.”

In another gasida in praise of Bahrdmshéh he alludes to
that monarch’s recognition of talent in his own case, and
declares that in consequence of old age and weakness he can
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no longer continue in attendance on the King’s court. In
this, which must have been composed at the very end of the
poet’s life, he says, after the customary laudation :—
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“ Since he perceived in me his servant very high merit, he raised
me up in honour over the Green Vault [of Heaven].

He cast more than a hundred regards on his servant’s state
until [at length]] he raised him up from earth to this
high belvidere. ‘

He recognizsed his merits as transcending Heaven, and so
exalted him in honour above the sky.

Since craving and need had made me thirsty, his generosity
drew me to the celestial founiain of Kawthar.

But your servant falls short in service, because pain and
sickness have stretched him on his couch.

He cannot set down his foot firmly, nor can his hand bear
the goblet.”
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There also exists a fragment in which he describes his
former days and the time of his youth, alluding to his long
imprisonments and the grievous hardships which he has
suffered at Fortune’s hands. It is possible that he composed
this fragment at the end of his life, when he was no longer
able to attend at the court of Bahrdmsha&h on account of
advancing years and increasing weakness. It is, however,
also possible that he may have composed it after his release
from his last imprisonment, and before the reign of Bahrém-
shah ; and this supposition is in some ways more probable.

He says :—
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“ Alas for youth and for that time when the body knew naught

of the suffering .of age !

My joy in pleasure hath not become less, my hope of life hath

not been shortened.

In this month a weakness hath accrued to me which never

weighed on me last month.
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Vile Fortune hath cast me into a pit so profound that it has
no bottom.

Many a night hath passed over me in prison so dark that the
most clear-sighted was in that night not other than
one blind from birth.

Black as black and long as long could be, such that it held
no hope of dawn. .

I was one man, yet God knows that not less than ten warders
were set over me.

IF I possessed then any blessing which now remains not, I have
now knewledge which I had not then.

DLy body hath been eased of the burden of office, when at that
time it was not eased of the foe.

1 have been parted from the King's court; to that court I had
no longer means to go.

Now I have attached myself to the Court of God, than which
%o court better suited me.” !

Having now completed the biography of Mas‘ad-i-Sa‘d
in such wise and so far as we have been able to deduce it
from his own poems, it seems appropriate to conclude this
sketch with an account of the great poets who were his
contemporaries. '

1 In the Memoirs of Dawlatshah (ed. Browne, p. 47, 1624 —p. 48, L. 9), as
well as in the lithographed edition of the Diwdn of Mas‘ad (of which the
editor, no doubt, in the hiographical portion used Dawlatshih as his source),
a fragment is ascribed to our poet which implies that at the close of his life he
hecame a hermit and an anchorite, and adopted a mode of life similar to that of
the $afis and Gnosties. This fragment begins : —
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“WWhen now I perceived with the eye of certainty that the World is the Abode
of Decay . . .

The style of this fragment, however, presents an obvious dissimilarity to that
which prevails in Mas‘dd-i-Sa‘d’s poems, which, moreover, give not the faintest
hint that ke at any time adopted the life or practices of the $afi mystics. It is
also implied in two verses of the fragment in question (Dawlatshih, ed. Browne,
p. 48, L. 5-6) that the writer, abandoning the praise of kings, had devoted his
talents to the praise and glorification of God and to the celebration of the virtues
of the Prophet and his family; whereas no such poems are to be found in the
actually existing manuscripts of Mas‘ad’s Diwan. In all probability this

794

fragment is really by San4’i, whose poems it greatly resembles in style.
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Poets contemporary with Mas‘td-i-Sa‘d-i-Salmdn.

A great number of poets were contemporary with Mas‘ad-
j-Sa‘d. 'We have no intention of enumerating all of these,
but only such as are alluded to in his poems, or who in their
poems make mention of him, so that we may obtain a general
idea of that group of poets who indulged in dialogue or
mutual eulogies, and also show how most of the poets of that
period acknowledged the pre-eminence of Mas‘Gd-i-Sa‘d and
recognized him as their master.

1. Abw'l-Faraj-i-Rimnd.

Mas‘id-i-Sa‘d-i-Salmén explicitly recognizes this poet as
his master in a fragment to which allusion has already been
made (p. 23 supra, n. 1 ad cale.), and in which he says : —

foreolal Jo taafola i f el oK ol g s lys
€ ool sty pold ' ‘oSl s 8580y w3l
o ok 4 b ale ‘olag 3:;3)4 4SS sh =iy

“ 0 Master ’Bu’l-Faraj, thouw rememberest me not, that this
sorrowful heart of mine may be gladdened.
I glory in this, that I am thy pupil: I rejoice in this, that
thow art my master.
ORint . . . 1

Mas‘dd has also another ¢ Prison-poem’ in which he
expresses his regret for and longing to see Abu’l-Fara]
Here are some verses from it :—
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! The last verse appears to be corrupt, and is, at any rate to me, unintelligible.
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“Q0 ’Bu’l-Faraj, O noble lord, separation from thy society
has confounded me.

My body and soul have experienced such hardships as they
have experienced ; my heart and spirit have drunk such
bitterness as they have drunk.

O thou whose like in loftiness of song the poets have never seen!

Of all things I most desire thy countenance: the sick man
secks the cure for his ailment !”

. Once Mas‘td-i-Sa‘d-i-Salmén had built a lofty palace,
and Abu’l-Faraj sent him a fragment of which some of the
component verses are as follows :—
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“ On this building, about which so many different things have
been said, > Bu’l-Furaj )
Has a few wondrous words to say, at which Reason was amased
when it became cognizant of them.
He says . © For some while this [building] was the charming
bower of Ridwdn' in Paradise.
When Riduwdn made it [i.e. Paradise] over to Adam, it
became Adam’s abode therein.

Adam descended from Paradise to earth : his exile therefrom
took place according to Satan’s wish.

! [Rigwan is the name of the guardian of Paradise,~E. G. B.]
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The mansion [in question] was vacated by him, but it disappeared
and was hidden for some time.

When it reappeared in_ this age, it became the Palace of
Moas*lid-i-Sa‘d~i-Salmén.”

In answer to this fragment, Mas‘4d-i-Sa‘d sent a fragment
to Abu’l-Faraj-i-Rini, of which some of the verses are as
follows :—
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““ In truth the mind of Master ’Bu’l-Faraj hath become a mine

Jor the gems of prose and verse.

The splendour and beauty of his lofty poetry hath become
the ornament of Islam and the Light of Faith.

The road which was dark hath become bright : the matter
which was hard hath become easy. ’

When the miracle of his pen became apparent the sorceries of
men disappeared. '

When my héart saw his words, it repented of all that it had
vitered. )

What shall I say 2 For that which he has said is the glory
of Sa‘d and the pride of Salmdn!”’

Mas‘id-i-Sa‘d has written “parallels” to many of Abu’l-
Faraj’s gasidas, as appears from an examination of the two
Diwdns.

7.%.A.6. 1906, 3
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2. Rashidt of Samargand.

This poet had several “ poetical duels” (mushd‘ardt) with
Mas‘4d-i-Sa‘d-i-Salm4n. On one. occasion Mas‘dd, while
imprisoned by Sultdn Ibrdhim,}! sent him a gasida in reply
(“ parallel ”’) to one which Rashidi had written in his honour,
beginning :—
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“When black night gathered up her skirts from the air, and
the shirt of earth was blanched by the sun,”

and in the course of it he says :—
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“ Why should I speak in riddles? I have seen a qasida [ fair]
as the season of Spring and [ fresh] as the Spring in
the méadows !

I was sure, when round about me earth and air became
Jragrant and bright with its words and ideas,

That it was the work of Rashidi, that peerless philosopher,
that poet so lofty in speech with the sharp sword of
the pen.

1 For in this gasida is also contained praise of Sultan Tbrahim,
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I recognized his verse by intuition from afar; yea, from afar
doth its fragrance give thee tidings of the musk of
Khutan 1”

Further on he says, apologizing for making payment in
kind (that is, for sending only a poem in return for the one
which he has received) —
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“ Naught is left me of my [ former] estate save this gold-hued
[Le. sallow] cheek, else would my reward to thee be
something more than verse.

Accept my excuses for [sending] verse unaccompanied by
anything else, for to-day Fortune is ‘067’!/ recaleitrant
and Luck very restive!

! The lithographed Déwdn reads )S , and Taqi Kashi ()92 for )f .



36 MAS‘UD-I-SA‘D-I-SALMAN.

.Forme7 ty I had fear and hope of foe and friend: now I am
in such plight as grieves my friends and delights my foes.

Neither doth my foe come to me, nor can I go to my friend,
for I have a dragon concealed beneath my skirt.

It has two heads, and tn each head there gapes a mouth, and
each head holds in its mouth one of my feet.

When it twists itself, so that the mouth grips, I writhe in such
Jashion that my two cheeks are filled with wyinkles I”

Further on he says :—
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“I kept saying, as I composed this qasida, ‘ How can I send

dock-leaves as a gift to the garden 2’

For Master Rashidi is not one of those philosopliers who-
wonld have ¢ congectured’ or ¢ suspected.’

So many poems did he write and afterwards send from
Samargand—stuff more precious than pearis of Aden—

That I was astonished, seeing that thy genius is a flaming fire,

< how verse could approach it!” A

In answer to this gaséda, Rashidi sent another beginning :—
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* Thy poem, O Crown of the Poets, reached me like roses fresh-
blossoming in Spring around the parterre.”’

3. Rdshidi.

 No account whatever of this poet is to be found in any
of the Tudhkiras, and in the Chahdr Magdla only (p. 46 of
Browne’s translation) is the barest mention made of his
name in the enumeration of poets of the House of Subuktigin
(or Ghazra). His poems seem to have entirely disappeared,
but it may be inferred from certain poems of Mas‘id-i-Sa‘d
that he was one of the court-poets of SultAn Ibrdhim, and
that he had composed a gasida beginning :—

‘}M,vm\)T}jimssL;-i ‘JWJ‘.&?&&&A‘:’X&))
“ One ever on the move, o reducer of castles and a render of

ranks,
The refuge of the army, and the ornament of the camp.”

Mas‘ad-i-Sa‘d composed a gasida in praise of Sayfu’d-
Dawla, in reply (or “parallel””) to the gaside of Réshidi,
some of the verses of which, containing eulogies of Réshidi
and some biographical data, are as follows :—

1 For the remainder of this gasida, see the Lubdbw’l- Albdb, vol. ii, pp. 177-9.
There is in that text a lacuna which would lead one to suppose that the gasida
in question is by Mas“ad-i-Sa‘d, whereas it was really composed by Rashidi in
reply to Mas‘aGd. Moreover, in two passages in Rashidi’s poems in praise of
Mas‘ad-i-8a‘d the word ¢ Wazir”’ is incidentally mentioned amongst his titles.
This is certainly incorrect, and there must be some mistake in the expression, for
at no time did Mas‘ad-i-Sa‘d hold such rank, though there is a faint possibilit
that during the period when he was in the service of Sayfu'd-Dawla Mahmu
this ruler conferred on him the title of Deputy-Wazir. Finally, to remove
possible confusion, we may observe that one of Mas‘ad’s gaséidas in praise of
Abw'r-Rushd Rashid-i-*“ Khéass’’ (in praise of whom he has composed many
other poems) is, in consequence of the similarity of name, erroneously attributed
by the author of the Majma‘u’I- Fusahd to Rashidi of Samarqand.
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“ He [thy servant, i.e. the poet himself | completed a panegyric
[fair] as a garden, in metre and sense a tulip, in
phraseology a narcissus,

Such that Rdshids, the master of this art, will declare the
virtues thereof before the King.

He composed it ex tempore in the Ubrary, by the glorious
Jortune of the victorious monarch.

He constructed it in that same way that Hakim Rdshidi, the
eminent poet, sings :—

‘One ever on the move, a reducer of castles and a render
of ranks, '

The refuge of the army and the ornament of the camp.’

Mafda“ilun, fa'ildtun, mafd‘ilun, fa‘—two letters short of the
Mujtathth metre !

O Sire, to-day, by the glorious fortune of Sultin Abwl-
HMudhaflar,

Rdshidi’s verse hath soared to Sirius in the sky: his poems are
Samed as the bounty of thy hand.

All the poems of the world are [derived] from his poetry, as
all derivatives are formed from the infinitive !

No prose s so full of ideas as his prose; no verse so life-giving
as his verse !

If thy servant be not credited before thee, and if thou dost not
believe thy slave,

See how he narrates without wordy padding; look at this
qasida which he has recited !

Without doubt men of talent will bear witness to it, if thy
servant should make such declaration in scholarly circles!”

In another qusida, also in praise of Sayfu'd-Dawla
Mahmid, he again alludes to Rashidi in such terms as to
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make it appear that these two poets were violently opposed
to one another. ‘
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“Q0 Sire, thou knowest what thy servant did with the glib-
tongued poets in the city of Ghaznin !
To every qasida which it had taken Rdshidi a month to compose,
I at once replied ex tempore with one better.

But for my fear of thee, O King, by God’s Truth, I would
have deprived Rdshidt both of fame and bread !

4, Sayyid Muhammad b. Ndgir-i- Alawt of Ghasna.

He was the elder brother of Sayyid Hasan b. Néagir-i-
‘Alawi of Ghazna, and both brothers were amongst the most
eminent poets. Mas‘Gd-i-Sa‘d says in praise of him in one
of his fragments :—
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“ The verse of Sayyid Mukammad Ndsir made my heart glad
and cheerful ;

1S, ol
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It produced in my heart delight and tranquillity; it strengthened
the soul and spirit in my body.

No man of letters can approach him [lit. can reach the trail
of dust he leaves behind him in his course], nay, every
man of letters is as dust in kis whirlwind !

He is aworld in himself and solitary in talent : how can I call
a world solitary 2’

In an elegy on his death he says :—
S J;.}f}x,& &S asby b ‘u-’.)‘ o e o & {.':.if)‘\g

“I desired to breathe a few sighs in verse over the death of
Muhammad-i-*Alaws ;
But again I said, * Henceforth it would be an il thing that
anyone should utter poetry 1’1

Mas‘ad-i-Sa‘d-i-Salmén, Abu’l-Faraj-i-Riani, and Sayyid
Muhammad Nésir have each a gasida with the refrain “déash
u ¢b” (“fire and water ”) and the letter »d with a preceding
fatha (“-ar”) as the rhyme. The gasida of Abu’l-Faraj is
in praise of Abit Nasr-i-Farsi, and it begins :—

¢ g_..;‘—) u?u’\- RN REPNLYE Y Y J),Z
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¢ Bire and water have found acceptance from the Seven Stars;
Fire and water have become unique in all the Seven Climes.”

The qasidas of Mas‘Gd-i-Sa‘d and Sayyid Muhammad
Nésir are both in praise of Sultdn ‘Al&’w’d-Dawla Mas‘id
b. Ibréhim, nor is it clear which of these two poets preceded
the other in making use of this rhyme and refrain, which
was afterwards imitated by the others. (See, for the text

! [Meaning, of course, that the Art of Poetry, as it were, had died with the
subject of the elegy.—E. G. B.]
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of these three qasidas, the Diwdns of Mas‘dd-i-Sa‘d and
Abu’l-Faraj-i-Rani, and ‘Awfl’s Lubdbw’l-Albdb, vol. ii,
pp. 267-9.)1!

5. Akhtart.

No mention is made in any fadkkira of this poet, nor is.
anything known of his circumstances, save that he was
a contemporary of Mas‘id-i-Sa‘d-i-Salmén and addressed to
him a gasida to which Mas“id replied in a gaside beginning :—

g acmad Judos gpo 8 sl Le i sl
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“O Akhtart, thou art naught else than a star (akhtar), by
whom the firmament of Talent has been rendered most
luminous ; :

Through the sodiacal signs of panegyric and praise thy verse
moves like a star through every clime.

The star of my fortune hath become fortunate (mas‘ad) by this
uminous, heaven-faced verse.”

6. Adbw'il-did ‘Atd b. Ya‘qub, known as Ndkik.

A biographical notice of this poet is contained in ‘Awfi’s
Lubdbw’l- Albdb, vol. i, pp. 72~75. Mas“id-i-Sa‘d praises him
in several passages, amongst others in the following :—

1 4 propos of Sayyid Muhammad Nasir, attention must be called to the fact
that there is in the Diwdn of Mas‘ad an elegy on the death of a certain * Sayyid
Hasan.” Both the Mayjma‘u'l-Fusahd and the Tihran lithographed edition of
the Diwdn, misled by similarity of names, have mistaken him for Sayyid Hasan-
i-‘Alawi of Ghazna, the well-known poet and the brother of this same Sayyid
Mubammad Nasir. In order to remove this misconception, we may remark that
Sayyid Hasan of Ghazna survived until the reign of Khusrawshah b. Bahramshah
(4.R. 552-9 = a.D. 1157-1164, according to the best authorities), whose praises
are celebrated in his Diwdn, and that this poet’s death is recorded as having
taken place in A.H. 565 (= 4A.p. 1169~1170), that is to say, nearly fifty years
aftehr1 t](;e death of Mas‘td-i-Sa‘d, who therefore cannot have written an elegy
on his death.
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0 ‘dtd-i- Ya‘qud, by whom the world of learning is dlluminated,
thou art a Sun, while we are like motes ;

Now that we are far from the light of thy face and thy counsel,
and, like motes deprived of the Sun, are hidden from
the eye of Justice,

I send thee my verse, for thou knowest that in learning we are
not like Such-and-such and So-and-so.

We have done justice to [thee in] poetry; do thou give us
Justice ; for when we have given justice, we take justice.”

He also says in an elegy on his death, which took place,
according to ‘Awfi (Lubdd, vol. i, p. 73), in Am. 491
(= a.p. 1098) :—
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“0¢Aid Ya'qub, I shudder of thy death ; thou hast departed,
and hitherto I had no fear of death ;
Alas for that speech whereof every modulation was all pearls!

Alas for that genius whereof every facet was ail
diamonds ! '
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Again he says :—
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“ By the death of ‘Atd ibn Ya‘qib the insolence of the World
hath been renewed.

At length, O wonder ! the running of the white and the racing
of the black [coursers of Day and Night] have put an
end to him.

Very masterly was his control of words; very high flew his
standard in talent !

Dried, dried up is the glade of Culture; darkened, davkened is
the stream of Wisdom !”’

7. ‘Uthmdn Mukhtdr: of Ghazna.

This poet has many fine gasidas in praise of Mas‘td-i-
Sa‘d-i-Salmén, in some of which he importunes him for
a gift of money. This alone is sufficient to show that
Mas‘id-i-Sa‘d is to be reckoned amongst the leading public
men of his time, for a great poet like Mukhtéari, to whom
Sand’i addressed so eloquent a panegyric,! would not con-
descend to beg a gift of any ordinary person. Here are
some verses from one of these gasidas of Mukhtari :—
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1 Sana’{’s gasida in praise of Mukhtéri is well known, and occurs in all copies
of San&'’s Diwdn. It begms
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 The field was narrowed to the poets; the foot of every eloquent

singer slipped :

Each gendus which had wielded magical powers through help-
lessness became amazed like one bewitched. ‘

The mind cannot find its way to the mceaning; thought
withdraus its head from the command.

[But] ideas are disclosed, as is the part fo the whole, to the
mind of Masbd-~i-Sa‘d-i-Salindn,

The lord of those who cultivate verse in Courts, the chief of
those who spread the [hospitable] table in public places:

His genius in wverse is ten thousand oceans; his hand in
generosity is a hundred thousand times as much.

The edges of his cloud of talent are invisible ; the bottom
of his ocean of verse is not to be found.

O Treasure of Benefits, thou hast turned to Paradise the
banguet of hope by the gifts of [thy] generosity !
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Thy bounty hath caused the name of Hdtim [of Tayy] to be
forgotten ; thy presence hath uprooted disappointment!

Every verse of thy poetry, even that least meditated, is the
ravest gift of Khurdsdn.

To take thy verses in the worid is like the effect of Solomon’s seal.

Thy mace rends the chain-mail from the helmet; thy sword
severs the joints of the cuirass.

Thou art a Sun and a Moon in the chief seat of the assembly;
thou art a Mars and a Mercury in the battle and the
Council-chamber.

Thou art at once the Sdihib [Isma‘il]-i-Abbdd of the age,
and the Rustam~i-Zdl-i-Zar ! of legend.”

His request for a gift runs as follows :—
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“ One cannot go beyond the limits of the [ predestined] portion :
Go, have no dealings with officiousness, O ‘Uthmdn !
Tall not over-much of thy heart’s grief ; write, and take
it and recite it to the Master.
Set thy heart on [the delineation of ] his glorious, qualities,
and receive from him a rich reward.” )

8. Sand’i of Ghazna.
This poet at one time made a collection of the poems of

Mas“Gd-i-Sa‘d-i-Salman, which he arranged in the form of

1 According to the Burhdn-i-Qdti‘, zar, besides its ordinary sense of ¢gold,’
has the meaning of albino.’
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a Diwdn. It happened that by mistake he incorporated
amongst them certain verses by other poets. Thiqatu’l-Mulk
Tahir b. ‘Ali called Sand’{’s attention to this inadvertence,
and Sand’i made his apologies to Mas‘id-i-Sa‘d-i-Salmén in
the following very distinguished ¢if‘s, in which, after the
customary laudation, he says (Or. 3302, /. 210%) :—
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“ When this thy servant saw that thy verse converted infidels
into true believers,

He collected thy beautiful verse, compiling it as [the Companions
of the Prophet compiled] the Quy’dn.

Seeing in thy poetry the advancement of the world, his
intelligence circled round [i.e. allied itself with] Ads
nclination.

When he had collected together all these poems in an Anthology,
he made it a Diwdn,

So that thy verse, like a tossing sea, made pearls and jewels
cheap in the world.
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When he had made a casket full of pearls, he made the
impotence of the thieves its guardian.

Tdhir told this matter to the Master ; the Master uttered one
observation and made it a proof :

He said : ¢ Yes, Sand’s in ignorance has associated the Qur'dn
with the filthy rubbish of Tayydn.!

He hath strung together on oue thread peavis and cowries,
and then hath scattered them.

When Master Tahir had spoken thus, thy servant was overcome
by shame which cannot be described :

Yet do thou pardon me; for the miracle of thy verse con-
Jounded me,

Because, in order to reward thy poetry, the verse of every
poet who has sung

I order to display its admiration, concealed itself in the midst.

How do I know whether, to secure a sale, he who made himself
like unto Hassdn [b. Thdbit]

When he produced o verse, and it was good, ascribed it to
Mos‘td-i-Sa‘d-i-Salmdn ?

Thy peari-like poetry made the heart and kver of him who
envied thee like rubies and coral.

Thy sweet simple-seeming verse made it easy to all to recite
poetry. i

What prayer shall I offer for thee, for indeed thine own genius
hath made thee the leader of the two worlds !”

9. Mu‘izzi.
Taqiyyu’d-Din Kashi cites these verses of his in praise
of Mas‘dd-i-Sa‘d-i-Salmén 2 :—
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1 e, Tayyan of Bam in the province of Kirméan, known as ¢ Zhdzh-Khd
(‘“the dirt-eater”), an opprobrious term which Rida-quli Xhan (Majme‘s’i-
Puguhd, vol. i, p. 328) confesses himself unable fo explain satisfactorily.

% T have not looked for them in the Diwdn of Mu‘izzi.

J.B.A.8, 1906, ’ 4
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“ Verse is in subjection to the noble mind of Mas‘b4d-i-Sa‘d-

i-Salmdn as were the fairies to Solomon,

That incomparable tissue which, from the wovkshop of speech,
daily gives new adornment to the Sultan’s court.

The utterances of his wisdom give brightness to the heart:
the narratives of his verse give refreshment to the soul.

Through joy at his culture and intelligence in the Abode of
Peace (i.e. Paradise) all peace. and happiness acerues
to Sa‘d and to Salman (the poet’s father and grand-
father).

If merit be a proof of greatness, then it is no wonder that ke
is the proof of the gieatness of God’s Bounty.”

In another passage he says, praising him :—
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“ 8o long as the budding! of the roses is in the thunder and

ightning of April,

So long as heartburnings are in the curls and tresses of the
Beloved,

So long as the order of the world is associated with decay, so
long as the promises of God are conjoined with threats,

8o long in the assembly of the great may there never be
wanting that ornament of greatness, Mas‘td-i-Sa‘d-
-Salmdn ! :

That eloquent poet, than whose verse none hath heard words.
more beautiful since the Qur’dn.”

In conclusion, I desire to express my hearty thanks to
Professor Browne, who is so deeply interested in all matters
connected with Persian and Arabic literature, for the warm
encouragement which prompted me to compile this article,
as well as for the trouble he has taken in translating it into
English.

MirzA MunaMMAD.
London.
Safar, 1323 (November, 1905).

! This meaning of t—) (in the sense of ° arising,” ¢ growing wup,”

““sprouting from the earth ”’) is embodied in the compound verb 4o Y t.ﬁ .
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IIL

THE PAHLAVI TEXTS OF YASNA LVII-LXI
(Sp.; IN S.B.E. xxxi, LVIII-LXII),

FOR THE FIRST TIME CRITICALLY TRANSLATED.!

By PROFESSOR LAWRENCE MILLS.

YASNA LVII (Sp.).
THE FSUSA MANORA.
THE TAT SOKIDIS CHAPTER: THE BEGINNING.

InTRODUCTION, 1-9.
The Holy Service and the Cattle-culture Benefit.

TO that Beneficial Farming result (literally ‘to that

cattle-culture profit’), (and) to the Praise (i.e. to the
Celebrated Service), do I devote my desire? (ie. do I turn
my prayers). Which is (i.e. the above means): toward the
Praise of the good seed (having the prospect of future
beneficial results in cattle-breeding and harvest in view, do
I turn my prayers). [It is (above all and as including the
above) quite necessary to turn (our desiring prayers) toward
the Dén (possibly meaning ‘in accordance with the Dén’),
and toward the profitable (result).® From that on they

! The texts from which these translations are made are expected to appear in
the Zeitschrift der Deutschen Morgenlindischen Gesellschaft during the course of
1906. Translations into Sanskrit, Parsi- Persian, and Gujrati, made upon texts
not collated and otherwise of an uneritical character, have alone preceded this.
The [ ] contain the glosses, ( ) my own explanations.

2 So, in great error. ¢ Desire’ was seen in ver; cf. verefrem.

% There is some question as to whether actual ¢agricultural profit’ was not
meant ; but in course of time this harvest Hymn lost some of its healthful point.
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should make it their own (or meaning ‘do it (?) of them-
~ selves’)],! (2) [even toward it (the beneficial result; see
above), let us devote our desiring prayers] with the con-
currence of A%i (as the Consideration of Recompense,? and
as the representation of wealth for the reward) [of themselves
it is necessary so to act (or ‘it is necessary to make that
their own’), when they would accomplish the Priestly
course of Studies prescribed by A&i (as the Venerating
Recognition of the Recompense) ?; also to it, the Profit and
the Service, they should offer their desiring prayers] with
the concurrence of Perfect Thinking? (ie. with Perfect
Reflection and Investigation the above indicated course of
action is to be pursued) [when (meaning ‘in case that’) they
should completely carry out a course of Priestly Studies (in
reference to the duties of the Sanctuary, and to Agriculture
as sanctified by the Religion of the State)].

(8) The Seed (meaning * the cattle-breed,” or ¢ the effective
grain seed’ as a figure of speech);—the seed of which
Service (meaning ¢ its effective generative result’) is ‘from’;
(that is to say, it is derived from’) the good Thought, the
good Word, and the ‘ good Deed’ (as exercised in the labour
involved in the occupations named); [and so it is offered;
that is to say, the seed is derived from that place where
¢ good thought’ is at home.t] (Of course, ‘man’’ must be
construed as = yehhya, which agrees with nemanhd, but
the Commentator looks back to the s0i3i§ ; hence this éifrem
= toym’ as ‘profit’ in the sense of fsu§, ¢cattle-profit’);
(4) and that Praise of ours (the Universal Public Religious

t

! So, better in the concrete, of the actually attending congregations. Can
it mean that here the congregations are to carry on the celebration ¢of
themselves’?

? That ASi means ¢ f'ustice in the light of acquisition,” as ‘reward,” or as

result’ in the original at times, is quite sure, and the moral idea was even
sometimes quite lost in the idea of the ‘result’ as reward. It even seems at
times to mean ¢ property’ or ¢ wealth.’

3 Notice that ar(ajmaiti is not here ¢ the earth,” as we might more naturally
expect in this Harvest Man#ra.

4 This Man6ra’s original looked toward the harvest as its objective. A later
glassist brings in the interior virtues.
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Service) shall! save us from the hostility of the Demons,
and from that of [evil] men. :

(5) To that Praise (i.e. to the established Celebration of
Public Worship) do I deliver an inviting? announcement,
and to it do I deliver also the settlements and (our) persons
for? (so=bara) protection and for direction (‘ chieftainship’)
and for careful observation (literally for ¢ oversight’).

(6) I desire this praise (the Celebration of the Sacrifice,
ete.), O Atharmazd [from (the consecrated) persons]; for
(their) praise (there is a desire) even to me; that is to say,
(to me* there will be) satisfaction [which (shall be realised)
in that time when they shall fulfil duty and good works].

(7) And (this) Service (the Established Religion) would
I accept for myself; and I would (therefore, indeed and
again) announce the Service (with invitation); (8) and
I would consign (or announce) the Settlements (and) our
person(s) (to it) for* protection, and for direction, and for
further chieftainship, and for (close guardian) observation.

. (9) Yea, to the Service® (do we thus declare, and to it
do we confide ourselves and our interests), when so it is
a Service offered on to You.

! The imperative in -ata must have been seen ; from this the ¢ bard’ = ¢shall’
rather than ‘will’ (save us).

% Is there no trace of the meaning ¢invitation’ here; see the verbal form in

, the original rendered by yehabanam. )

3 ¢Bara’ must be used in this sense here; the oblique case was seen, and
recognised as dative.

4 Bara in this sense.

5 In order to acquire the interior meaning here we should do our best to grasp
both original and Pahlavi in the concrete. ¢ Praise’ seems to be the theme of
the introduction, but it would be a great dereliction as to duty if we rendered the
word in thet flat manner only. ¢ Praise’ of course means here attendance upon
(or ¢ attention to ) the Celebration of the Holy Sacrifice, as a good Churchman
might say. Worship was regarded in the most concrete sense of personal action
with interior sincerity, but solemnly celebrated in fullest ritual. The interest
held in view was no improper one, when we at the same time describe it as
a ‘rational Priesteraft.” If the Priesthood could not sustain the services of the
Sacrifice, of course the national Faith would dissolve.



56 THE PAHLAVI TEXTS OF YASNA LVII-LXI.

Tue MaNera.

The Cattle Chicf.

(9) The Cattle Owner (as represented by the Chief of the
local Cattle-Culture) is even the Saint (meaning the ¢ typical
excellent Citizen’); and he is successful (lit. ‘victorious,’
successful as the One who is predominant), and the best!
(possible)—even the cattle-thrift Maker (is) a benefit to (all
of) us.

The Herd’s Father..

(10) He (it is) who (is) the Father of the Herds [that is
to say, he? produced them]; and -Asa Vahista increased
[the Profit®], and also (established = increased) the Saints
(see the original; that is to say, his influence formed their
character); and the other [‘Yazats’ (work with him)]*; and
the desire® of Asa is strong® (within him, or ‘in his favour’).
(So is he the Father) of the creation (see the original stois)
[of the entire creation (gen. by position) (he was the Father)
when it desired Asa, (or ‘when Asa desired it’; and then)
their Father he (the Cattle Chieftain is); (see Y. XXIX, 2)7.
(The reading adjist (for aodjist), so C.; the Parsi-Pers.,
translating ‘buland,” would relieve the intricacy, though
A., B. otherwise and also the original require a ‘sti’; zag

1 See the original. )

2 This looks as if Ahura were meant; but see below.

3 B. (D., Pt. 4) reads Artavavahist, as a mere gloss to Ahardyih, which would
leave -nha¢a unrendered; ¢imcreased the profit’ looks clumsy enough; but
see Profit as the theme throughout; va hatvaxit, ¢ beneficently prodyced,’ is also
awkward. Omne might think of ‘ hamtvaxst.” It we read va siitvaxst the question
arises, ‘What does it translate?’ I can only suggest, as often, that -nhati
must have once stood in an Avesta-Pahlavi character, which being so indefinite as
to ‘n’ and ‘v,’ the word may have looked like vaxst as ‘h’ was expressed by the
same signs as Ak, x. Or ha¢ = ‘to accompany in a friendly manner,” might
have been tentatively rendered ¢ prosper,’ ¢increase.”

¢ Hardly “he produced the other Yazats.’

5 A curious mistake which occurs elsewhere, -vairi, the feminine possessive
suffix, was seen as a form of var = ‘to choose,” ¢to desire.” Have we here
another double translation? Whence comes ¢ other’? Was -apara also seen in
-avairya- owing to the original early character? Or did ha(¢5) suggest hi(n)?

& AGj- was, as elsewhere (7), suggested by the external form of -adséa; ¢ would
be rendered by the same sign as ¢J,” but what suggested hamak
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hamiak sti looks also the more like gloss, as the first sti ends
the original. I put the sti in the gen. by position, as the
original so indicates. With the reading an ic sti we can
only render ‘and the desire of Aga is even for the world.’)

(11) Manifestly (i.e. publicly) is he (the thrifty Chief,
the ideal Husbandman!) the (public) Benefactor? for whom
“(so better, see the original) Ye® are the producer(s) of
greatness (i.e. of ‘predominance’), O Ye August Immortals,
and of goodness (meaning ‘of happiness’), of a benefit
(meaning ‘ of general prosperity ’).

(12) And (may) that Chief Yeoman also (be) our Chieftain
as to the spiritual? interest; (may he be) also a watchman
over us [for earthly things] in view of the continued
existence (sic, hada-dahe¥n = hadd) of the sacrifice to Asza,
-and of the work and agriculture® [of the ‘others’] (not
of the ‘duty and good works’ with some MSS.; see the
original) and of forth-flowing bountifulness (lavish generosity)
and of partition ® and genial character (lit. ¢ hate-absence’) as
regards also to (or ‘by means of’) the (Holy) Fire created
by Aiharmazd.

! The leading Yeoman Chief representative of the agricultural interest was
always held in view. Cf. Y. XXIX, 2; Gafas, pp. 22, 112,

2 B, (D., Pt. 4) has dayfak = *sign’ possxblymwew of askarak, but erroneous
for debitk = dehak ; see the original.

3 See the Amesaspends below This havet which I put in the 2nd pl. with
kartar for kartaran with kartarth: ¢ Yours is the production . . > hardly
“Ye are the production . . . ’; see the Ameias below, is in an Way a mistake.
‘Was the 2nd person, though in the plural, suggested by the -ahi of -mahi, so
mistaken for a 2nd singular, as elsewhere ?

¢ Was this ménavadih suggested by the terminations -rata of nidaitharata, ete.

5 The Cattle-breeder with the Agriculturalist held a position analogous to the
great grain or cotton Leaders of other lands and of other days. Cattle-culture
was the ali-in-all of the national resources, and Political Economy was of the
‘most rudimental type, but for that very reason it was all the more vital fo
the national existence, enabling it to maintain itself upon its original basis as
a law-abiding eommunity. Aside from agriculture ¢ freebooting’ was the usual
Tesource, and fresbooting was Aéima. Ci. Y. XXIX, 1. .

6 Meaning ‘sharing with the poor.’
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A [ppeals for Protection.

(13) As we have been created by [You], O Ye Amesa-
spentas, so do Ye grant us saving protection.! (14) Do-
Ye grant us protection, O Ye Good ones, Ye Males? (so,
referring to the non-feminine names; hardly ‘to us men’):.
do Ye grant us protection, O Ye Female Ones? (with names
in the feminine), Ye Amefaspentas who rule aright; (i.e:
¢who rule justly over us’), Ye who are well-giving (‘who
give generously ’).

(15) Not one other than You [and (Omni)scient® Ye are;
—not a person (other)] do I know [from whom benefits (so
come) as from You], (and as) a revering recognition *
(= asa (s0), or ‘reward’ (sic)) [which I would fully make
effective, i.e. ‘realise’]; so do Ye afford us protection.

(16) And (continuously) on do we offer Herd and Man
to the August Spirit® with our thoughts (i.e. intentions),
with our words and deeds, which Herd [is Auharmazd’s®].

Health from Ahura.

(17) The Herds and Settlements of Aiiharmazd are
healthy [that is to say, from Him is the thoroughly healthy
(element)], the healthy flock, the healthy man ;—all are

* (healthy as) the manifestation (meaning *the result’ or ‘the
creation’) of Asa (as the holy Spirit of the regulating Law’).

1 From the raids of AgSma ; see the Gifas. ;

? Males with the neuter names ASa, Vohuman, and Kh.; females with the
names in the feminine, Aramaiti; Haurvatat, and Ameretatat.

3 The ‘Intelligent, the knowmo* One,’ as a]iphed to Attharmazd, meant, of
course, the ‘superlatxvely mtelhgent One ; the grammatical form mistaken.
¢ None other than You’ is a Gafic expression.

4 It would be a pity to abandon altogether the idea of ‘ fearing consideration”
for tarsakas in B., which word, however, tarsakas, elsewhere renders asi where
it, ‘a¥i,’ occurs almost fully in the sense of “wealth’ as a reward. C., the
Pers. o often renders bandagi.

5 So with the better texts, A., B.; see the original; but Sp. has spendarmad

8 Was this suggested by the outward shape of haurva-?

7 The grammatical form is not reproduced.
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Lilumination for those having the Gift of it by Rz’g/zt.

(18) The gift of the Creator is the illumination! for those
having a right to gifts. [The meaning is that what it is
possible or proper to give to him (the one having (the right
to) gifts) he gives it to that one (the gift-having one) to
whom it is quite proper to give it], and within it (the
illumination) let me see ? (it) together with (i.e. ‘let me? see
it circumstantially together with’?) what (is the illumination,
or ‘the gift’) of Attharmazd.

To the Fire* (an animating insertion).

(19) Praise to Thee, O Fire* of the Lord, who wilt come
at the greatest matter [at the resurrection (so the Pers.,
1it. ‘at the advanced completion’) the future body].

(20) For the help of the great (matter), for the joy of the
great (cause) let there (be a) giving (infin. for imperv.; see
daidi) of Haurvatat, healthful weal,® and of Ameretatat
Deathless-long-life. ‘

(An Interpolation.)

(1) I sacrifice to the complete® set of the Staota
Yasnya’ (so meaning, the complete arrangement and
delivery in the sense of practical edition; i.e. furnishing
complete for the service).

! The grammatical form is not reproduced.

2 The erroneous -and (?) should of course -be read -ani; see the original;
elsewhere in glosses this 1s justified; but I believe that the correct -ani is
seldom, or never (?), written, not even in the Pers. With the impossible -and,
‘let them see what are the charaeteristics of Abura’; or ‘let them look upon
me who am Ahura’; but see the original. 1is understood; see the original.

3 8o, ‘with which,” as recognising the influence of ¢him,’ or possibly the
instrumental of rao¢ebis was expressed. :

¢ We must not forget that the sacred Fire upon the Parsi Altars was, and
perhaps is still by some, supposed to have come down from Ahura in Heaven,
and most appropriately represents the most searching form of purity. As the
Mandra was doubtless chanted in presence of the Fire, these frequent choruses
to it are natural.

5 Hardly here ‘ water and fuel,’ as the first does not agree ¢ with fire.”

8 Han of the original is absorbed (so to speak) in hamak.

? Those parts of the Yasna which are of the nature of Yasts ; so I conjecture.
The interpolation seems awkward ; it was probably meant to stir up the chanters
and the Priests in the course of the celebration,
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The Fire again, as Ahura’s Body.

(22) . . . . Beautiful (so better than ¢ good’ here) is
this Thy body,! [and also to Your] bodies? (see the original)
do I offer a proclaiming-invitation,® O Aliharmazd [that is
to say, within the world will I proclaim that this Thy body
is the most beautiful (lit. ¢better’)].

Spiritual Approach.

(28) To this illumination | that is to say, to this illumination
(of the heavenly bodies as if in view)]; to the highest of
the high let me come on [that is to say, to that called the
Sun-track ; that is, may our Soul come on to the beyond (so
‘may it arrive even there’)]. '

To the Antiguity of the Holy Lovre.

(?4) I sacrifice to the Staota Yasnya* which are the
product of the primeval world [that is to say, that which
first was, through it (or ‘in it’) existed the Gafic law].
[(Rubric.) At this place, i.e. at this point in the Yasna, the
Zot places his hand upon the holy water receptacle and
pours water into it.%]

1 Referring to the brilliant flame. Recall Heraclitus. The first three words
of (22) are not translated.

2 The Stars are elsewhere His body. A curious expression this plural ‘bodies’;
it has reference to the plural ¢ stars’ here understood. ‘o

3 T cannot shake off my recognition of ¢invitation * as part of the idea here and
elsewhere present; and this in spite of the glosses which persistently render
merely ¢proclaim.’

¢ That portion of the Yasts which is introduced into the Yasna Service; so
I conjecture.

5 This last translation (of 24) needs technical corroboration on the part of
those familiar with the details of the sacrifice.
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YASNA LVIII (Sp.).!

To Victory (i.e. to Success), and to the Princely Saviour (*the
One about to Benefit’).

() T sacrifice to Victory, the Aitharmazd-made One, and
I sacrifice to the Sao3yaiit, the Beneficent, the Victorious.
[(Rubric.) At this point the Barsom is to be taken up
from the Mahrii according to regulation. Also the persons
celebrating the Sacrifice at the same time with (or ‘at’) this
point are themselves to advance the fragam (sic, the forefoot
of the Barsom even with the lower end of it (the Mahra);
also when this is done the Mahra is to be set again in its
place).] :

(The translation of this rubric is again conjectural, and the
items of the ceremonial may indeed have changed with time.)

To the Barsom.

(4) 1 sacrifice to this Barsom, together with the Zaofra,
with its (the Barsom’s) girdle-band, spread out with asa
(the sacred-regularity); (5) and I sacrifice to his? (my
client’s) own soul and to his (my client’s) own? fravasi.

To all the Yazats.

(6) And T sacrifice to all the holy Yazats, even to all the
Ratu (-chiefs) of Asa (as the Holy Law), [and to every
holy Yazat] (7) at the (appointed) ratu (the ritual-time-
and-service) of Havani, at the time and service of Savanghi
and at the ritual time of Visya, and to all the greatest Chiefs
at their ritual-times-and-places (in the service).

1 For the text of Y, LVIII, 1 (Sp.), see Y. XVII, 56-69, and for the text
of 2 Y. XXVI, 1-33 (Sp.). For my text of Y. XVII see J.A.0.8., July, 1905;
for my Y. XXVI see a possible future contribution.

2 The word ‘own,’ as elsewhere in similar places, is here intended to be really
indefinite. It refers to the ‘soul’ of the party in whose interest the saerifice was
being celebrated ; here, I think, the idea js associated with the Zaotar likewise.
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An Antiphonal (here introduced to solemnise the Celebration).

- The Rasvig (Ratu) addresses the Zot (Zaotar). [(The
Rasvig is to say the following standing ! at the place of the
Frabaretar.)] '

(8) Good art thou (perhaps meaning ‘fortunate,” ‘beatified’;
and for the sake of Thee (meaning merely ‘for thee’) may
that happen to thee which is better than the good,? (9) to
(thee) thyself may that happen of which thou, O Zat, art
worthy, (10) for thou art on thine (own) account worthy
of that reward, (thou) who art a deserving Zaotar
(11) advanced in good thoughts, abundant in good words,
and advanced in good deeds .

The Zaotar reciprocates in response.

(12) May that come to you (likewise) which is better than
the good [that is to say, (may) sanctity’ (be thine) (in
the way of ritual rank and merit)].

Deprecation.

May that not happen to you which is worse than the evil
[(this last is repeated in some MSS. The Ahuna-vairya
follows): As is the will of the Lord . . . the Benefit of
Aga is the best . . . (this Asem VGhu) is to be said
twice to its end)].

(18) T sacrifice to the Ahunaver, and to Asa Vahista the
Beneficent,® the Immortal and the August, do I sacrifice.

14

1 One might think that the following was rather the meaning: The Ratu is
to say (the following) from the beginning (from the foot) in place of the F.;
but “bun’ is used for ¢ beginning.” Upon these technical rubrics referring to
particulars in the movements of the Priests in the sacrifice, of course, only the
Local Priests have full information.

2 Y. XLIIT, 2. Organic embodiment of ideas ; not mere external citation.

3 8o for A., sragita-, which we should more naturally render the beautiful,’
referring to the Fire which ASa later represented.



THE PAHLAVI TEXTS OF YASNA LVII-LXI. 63

And T sacrifice to the Fsu§-Manfra, the Hadoyt, and to
‘the Entire Collection of the Stot Yast which the primeval
world produced. [(The Yenhya Hatam here recurs.)]

The Antiphonal resumed.

The Zot (Zaotar): As is the will of the Lord, [as is the
will of Agharmazd], (as a) Zot speak forth to me.

The Ratu, responding .

As is the will of the Lord, [and as is the will of
Anharmazd], thou who art the Zdt speak forth to me.

The Zot (Zaotar) rejoins.

As is according to the ritual regulation, and as using
a Destoor’s authority from Afa [in every way], I declare
the sacred duties and doectrines with intelligence [that is to
say: with full learning I declare that all duty and good
works are to be done according to the Destoor’s authority
as Aiiharmazd wishes].

YASNA LIX (Sp.).

, Blessings upon the Home.
A Household Priestly Visitation and Service at Domicil.

(2)' May those propitiations come to this House which
are those of the Saints; and may the venerating rewards
(gained for good works) come also here, and the giving
away? and the free-acceptations,® may those come up now
to this Vis (this Hamlet) ; and (may) A$a (also come) and
the Sovereign Authority and the Solid Gain and Glory and
Splendour (or ‘ideal comfort’),

1 For the text of 1 see Y. XLIII, 3, Gadas, pp. 158, 511; 3aste = ketrinst
suggested ¢ Home.’

2 Dab = ‘to deceive,” not being seen; the letter z was read as y; not so in
Y. LIII, 1.
3 Mutual approaches of the worshipper and the object of his devotions.
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(3) and what is the long advanced [Authority, the Van-
guarding of it] which exists through this Dén, the Religion
of Auharmazd and of Zartiist.

[(As to the word) pés, (it refers to leading authority in
a household) ; for (it is) clear that the household authority
of the householders! in a house should not be enforced by
all (meaning ¢ both’) (the man and wife) ; (this in case) that
within (this House) offspring should be born which shall
name (or ‘bear’ the name of) the one whose is the household
authority in accordance with (the station of) the householders?
(i.e. ¢ of the Father’).]

Deprecations.

(4) May wasting now (at once) ? be absent from the cattle
of this Vis [that is, the herd of the cattle should not waste].

[In advance (this for pés); for it is evident that from an
entire race (or family) a Mobadship of the Mobads should
not be (derived); therefore, within this (Priestly ) House?
let there be a progeny which may present its name as
a Mobadship of the Mobads (with especial claims to the
Sacred Office). ]

(5) May not Asa be a wasting (here), nor may there be
a wasting of the force of the strength of saintly men, (6)
nor a wasting of the legal Lore of Afiharmazd [(either of)
the plaintiff’s case or of the defence. Some said ¢ .
not a wasting of the legal Lore of Atharmazd, (adding not
of’) the making of a Lore of (legal) distinctions and of the -
administering of legal justice’].

The Fravasi prayed for to the House.

(7) Let the Fravasis of the Saints come here, the good,
the heroic, the august.

! So with the more natural reading manpatin manpatth, With magépatan
magdpatih we have a less pointed sense.

% T would now correct my translation in 8.B.E, xxxi, in this sense for asxsto,
asistem, ete., waste, absence, not ¢ swiftest.”

8 The fraztum patih may have suggested the High-priestly Residence as the
scene of this blessing. It was a Holy Office in the Official Home.
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Aharisvang’s Healing Power.

And may the healing power of Ahari$vang be (here). with
them (those Fravasis), [and that capacity which is derived
from correctness '], earth-wide and river-long, the sun-track-
high. [And may that (further) benefit which is from
Ahari§vang (here meaning ¢ wealth’) come on.]

(May they, the Healings of the Amesa, come on) and may
they (such influences) be as the confirmer(s) of the good
(or ‘benefit’) (curiously seeing a form of sta in i&ti, so
rendering asténtar = ¢ confirmer’), [that is, may they keep
them to themselves (compactly)] and be keepers-back of
the wicked ; may this (influence continuously) increase the
splendour and glory of Auharmazd [as His activity and as
His powerful energy]. (Naturally the exact syntax does
not here fully correspond with the original.)

Indiscipline deprecated from the House and Order prayed for.

(8) May Asrds (as Disobedience) be conquered by Sros
(Obedience?) (as driven) from this House; may tumult
(i.e. ‘non-peace’) be conquered by Peace, niggardliness by
generosity, impudence by respect,? lying by truthful speech
(the Druj by Asa).

The Yasna of the Amesas, male and female, within the House :
it should be closely read with private offerings.

(9) When also within (this house) [they may perform]
the Yasna of the Amefaspends and the Praise of Sros by

»

! These words do not strictly correspond to hadimnio, the first syllable of
which, haé-, is, as elsewhere, rendered by levatd = ¢with.” Could a form of
‘man’ = ‘to think’ have been seen in -mndo, so suggesting °thoughtful
regulation” and so ¢ correctness’ with vohu mansh also in mind ?

? While we should, of course, endeavour to understand these expressions in the
sense most egoistic to the Householder, it is clearly impossible to exclude the
finer sense.

3 This is a valuable passage to prove the depth of the moral idea in the later
Avesta. Here ar(a)maiti, with taro-maiti, cannot possibly mean the ‘earth’;
nor can the ‘truthful speech’ refer only to ¢exactness in reciting the ritual,’
nor can Asa mean simply the ritwal law,” nor can srao¥a mean anything less
than a moral obedience.

7.R.A.8. 1906, ’ 5
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the Destoor (so mistaking the paiti of paitiddn for paiti =
‘master’), (10) [let them perform!] too the good sacrifice
and praise [of the male? Yazats on behalf® of the men?]
and an effective sacrifice and praise of the female? Yazats
[on behalf?® of the women ®].

Their Offering.

(11) With a good offering (that is to say, with a well-
meant and well-appointed offering (let them celebrate this
sacrifice)), and with a benefit-offering (that is, with one
which seeks to secure and does secure a highly beneficial
result), and with an offering of (i.e. motived by) friendship
(that is, with an impulse of affection).

(Response of the Worshippers, or a Prayer of the Officiating
Priest for himself.)

The Reward.

(12) A bearer myself may I be of the long. [reward]*
(which is my own) [may I be].

The Glory, or < Ideal Comjort’ (the Priest speaks).

(13) Let (then). the illustrious Glory never waste away
from this House ; (14) let not illustrious riches, nor an
illustrious original ® (and not adoptive offspring).

1 Tt is not impossible that we have here another case of double ‘translation.
yal vebedinind or -yén might be meant to render paitisdn, though datébar
(dat'bar) renders paiti- with curious error. This, as often, was the translator’s
mode of giving an alternative translation.

* Male Yazats having names not in the feminine. Female Yazats having
names in the feminine.

3 This is the most natural rendering of the words, but it is a little suspiciously
intelligent ; the glosses may possibly mean ‘in special reference to these male
(Yazats),” and so of the females. :

¢ ‘MayImyselfbea . . ." Or ‘may we be ourselves bearers.” The ¢long’
reward recalls Y. XXX, 11, the word nafa rendering the xva- of yvabairyat
refers rather to the ¢ self’ as  bringing’ than to the person’s ‘own’ reward.

% So, perhaps better than ¢ legitimafe as I held formerly.
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The Householder (?) responds.

(15) My (supreme) comfort (so, better here than ‘glory’)
is observed (carefully watched) [for the beyond] (and so)
also [may] Ahari¥vang [be] on continuously for long (time)
a companion with me. '

Ahura’s Rule.

(16) At thy will, © Aitharmazd, do Thou rule for our
prosperity over (Thine) own creatures [that is, do Thou

provide Thy creatures with that blessing which is good
government] . . . .1

The Wished-for Joy.

(17) In order that (or ‘as’) we may be rejoiced-in-mind
and possessing our souls’ desire? (-i§td of vahisto (so) rendered)
(here upon the earth; see ‘tama’ above) (18) (

a gap in the translation) let one give us (the anticipation of)
the Better World (i.e. of Heaven. So, missing the case only
of vahi§to).

The Approach toward Heaven.

(19) Openly even (let me3) come on to Attharmazd and
to (we are hardly at liberty to write ‘and with’), and to
Asa Vahista, even to ASa, the Beneficent (we can hardly
say the ‘beautiful” with the original).

The Beatific Vision.

Tet me? therefore see Thee® and come on to Thee, and
altogether ® (attain) to companionship to Thee.

1 Here follows from Yasna VIII, 5-7 (or 10-16, to be treated later).

2 So following B. (2), Pt. 4; vahisto is not otherwise expressed.

3 Was the 1st personal form wused in yehemtanam from a curious mistake as
to the terminal ‘dm’ of jasefitim ? The 1st personal is in 20.

4 Reading -ani see the original and the Pers.

3 Recall kat 6va dar(e)sani; Y. XXVII], 5.

6 Ham(=hamem) + av-,not aman (same characters = ‘ours’); nof ‘ours (be)
Thou in companionship.’
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LX (Sp.).
The Holy Formulas Apostrophised (pealed jforth to Earth and
Heaven ; with their Effect).

(1) I proclaim the Ahunaver [that is to say, I declare
this thing to the fore (before other things)] between Earth
and Heaven.

(?) I proclaim the Afem Vahi$tem (the Afem Vohi)
I declare this matter to the fore between Farth and Heaven.

(3) I proclaim the Yehhya Hatim (as) the Guest! with
a worthy (lit. < good’) celebration of the Yasna [this thing
I declare to the fore] between Earth and Heaven; (4) and
I proclaim also the Afrin Blessing of the pious (saintly)
man (the typically correct orthodox citizen), [and the Afrin
Blessing of the pious of the good men (in general) ; I declare
this thing to the fore] between Earth and Heaven,

(The Withstanding and Dislodgment of Angra Mainyu, with
his Crew.)

(6) for the withstanding and removal of Ganrak (read
¢ Angrak’) Ménavad (Angra Mainyu) of the evil creation,
full-of-death.

The Kaheredas and their Evil Glory.

(6) for the withstanding and removal of the Glory of the
Kastars? (why not Kayastars ? so reading) (of the Kaheredas)
men and of the Kastars (Kayastars (sic ) ) women (Kaheredis),

(7) for the withstanding and removal [of the Glory] of
the Kastar-(Kayastir-)party, that of the men, and [of the
Glory] of the Kastar-(Kayastir-)party, that of the Women,

The Kayadas to be Withstood

(8) for the withstanding and removal of the Glory of the
Kastars (Kayadars) [the men] and of the Glory of the

! Asa and Vohi Mansh are elsewhere and more than once spoken of as
¢lodged’ in the body.
% ¢ Kastars’ is less rational, or Kaxadars (so reading) is nearer Kaheredas.
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Kastars (Kayadirs?) [the women], (9) for the Withstandjng
and removal of the Kastar-(Kayadar-)party [of the men]
and of the Kastar-(Kayadar-)party [of the women],

Thieves and Robbers

(10) for the withstanding and removal of the Thieves and
Robbers (or the Tyrants) . . . ,

The Zandas and the Sorcerers

(11) for the withstanding and removal of the Zandas 2 and
the Sorcerers . . . . [the meaning of ‘Zanda’ is that
emissaries of the Sorcerers are said to act (i.e. effect their
purposes) through the Zanda and the Sorcerer],

Against Contract-breakers

(12) for the withstanding and removal of the contract-
bréakers and of those who falsify the contracts,

The Persecutors

(13) for the withstanding and removal of the Murderers
of Saints and of the Tormentors of the Saints (the Persecuting
Opposition),

(Irresponsitles)

(14) for the withstanding and removal of the Law-
violators, the unholy, and of the tyrants full of death (who
execute raany of their subjects),

(15) for the withstanding and removal of whatever
injurious evil of whatever faithless persons of unholy mind,
«of unholy speech, and of unholy deed, O Spitama Zartast.

! As the sign for ‘s’ may be-read ‘y’ 4+ ‘d’ when more loosely written,
I should say that we ought to write Kayada = Kayada of the original; or at
least Kiyastdr, as ¢d’ sometimes goes over to the sibilant.

? Zanda here must mean the use of spurious commentaries perverting the sense
of original texfs to purposes of evil magic or sorcery.

3 0f those who fatally or seriously injure the Orthodox.
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The Expulsant Saviour.

(16) How shall they, the Saofyants, with a thorough
expulsion drive out! the Driij from hence [from this settle-
ment ]|, even the Draj of tyranny, with a thorough expulsion,
they, the Princely Leaders (SaoSyants, as they are) ?

How do they smite her with (as being of) this nature?
(i.e. with her inverted religious custom ?) with this Dén,
(How do they drive them hence with (their) Sovereign
Authority all those who lack it (who usurp all rightful
claims to it), out from all the Ke§vars which are Seven ?)

Expulsions continued

(17) for the withstanding and removal of all which is
of the creation of the Evil Ones through?® the Praise of ASa
(in the Celebration of the legally Established Worship)
[and through the sacrifice of Him] who is the Omniscient
[Atharmazd], whose? they are® [that is to say, His Own
they are, the Sacrifice, the Zaofra, and the Yast-Praise].

Ahura’s Will the Lauw.

As is also the. will of the Lord, [as is the will of
Aittharmazd ], so according to the ritual, [so according to
correct practice|, from (that is to say, in accordance with)
Asa duty [and good works] of every kind (are to be)
correctly (done), and duty and good works (are thus
practised) correctly as is the will of Attharmazd.,

1 See Y. XLIV, 13, 14. Gafas 203, 205, 532.

2 This is, of course, erroneous as a translation. The original word is him,
mistaken here for a Pahlavi xim, which shows in passing how often Avesta
characters were read as Pahlavi, and vice versd. R

3 ¢ Through the Praise of A.” is not improper as an explanation of the present
participle, if this was seen.

4 A%y represents yai either by mistake or with freedom.

5 Yoi hefiti = ye santi is characteristic in Vedic, and does not elsewhere
necessarily refer to the elements of worship. ‘Yoi hefiti’ does, however, here
refer to the Sacrifice, ete., as indicated in the gloss. ;
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YASNA LXI (Sp).

(A rubric.) [(The barsom is (here) to be lifted up from
the barsom-dan, and praise is to be offered to the Fire, and
the Yasna up to its end is to be sung standing (?).)]?

The Chief Yasna Hymn to the Holy Fire, accompanied with
Offerings.

With the Afrin-blessing I offer sacrifice and praise to thee,
O Fire, Atharmazd Son, with a favoured offering,? with
an offering securing a benefit, with an offering for (or of)
friendship * and accompanied with a Yast praise.

[The matter (or business) of the certain (that is, ¢of the
fixed and firmly regulated’) sacrifice, and of the austafrit
of praise and of the effective offering are (now) given (or
‘carried out’ at this present moment), and the offering of
benefit (or ¢ for happiness’), and the effecting of the increased
population of the country and of its protection is to be
furthered thereby, and the offering of (or ‘for’) friendly
(help), the effecting of friendly help and of mediation is to
be furthered in every way.]

The Fire’s Worth and Claims. .

(2) Worthy of sacrifice art thou, and worthy of (Yast)
praise, worthy of sacrifice and worthy of praise within (this)
house of (our) men (art) thou. [The One (of these two
considerations, this fitness for sacrifice on the one hand)
makes for thy praise, and the other (this fitness for praise
makes) for the afrin offering (as most of all an offering due
to thee).]

1 To be said standing. Or * to the end from the beginning’; as ¢sar’ = head
is used for ‘end,’ so ragela = ‘foot’ may (?) be used for the beginning ; but bun’
is almost universally used for ¢beginning.” I repeat my remark that upon
these rubries I do not possess that experience of ritual details which should make
my opinions ultimate ; and in fact such usages must have changed with time.

2 Ha = ‘good,’ ¢effective.’

3 An “uitd’ or ¢ benefit-offering.’

4 ¢ Friendship’ for vafita~beretim, ¢securing friendships,”



72 THE PAHLAVI TEXTS OF YASNA LVII-LXIL

Beatitude to him who Offers to the Fire.

(3) Happy be that man, even happy be he who sacrifices
continuously on to thee (4) with wood in hand, barsom in
hand, and flesh in hand [even meat.! Some say (that the
last word means) ‘which are tied together’ (relerring to
_the barsom)], and with a mortar- (or ‘héavani-’) offering
in hand (the Benefaction of the Priests).

Eapressions of Good Will fo it in Sacrifice.

(5) According to regulation wood provided be thou ;
according to regulation be thou provided with the perfume,?
and so as to regulation provided also with the fat ; according
to regulation provided with the (u) pasay- (not pasin ?)
. . . . andirons?(?).

Mature and Flaning.

(6) Be of full age® a chieftain(-guard) ; be of the age
for ritual,* a chieftain(-guard), O Fire, Aitharmazd’s son !

(7) Be (all) aflame within this house; be aflame always
within this house ; be light-giving within this house; be on
thine increase (as prosperity-bestower) within this house

(’till Frafakart)

(8) until the long time to the heroic Frasakart, even till
the good Frasakart (the Perfection of all Progress).®

1 As distinguished from ¢ milk,” sometimes named by the same name.

2 C., the Pers., had sitdr-i-niméab, ¢the star of midnight.” Possible (7)
reference to some extra midnight offering coinciding with the luminous
appearance of some star at a midnight; possibly ¢ pasin’ = ¢late’ was read;
from this ¢ the star of (late) midnight.” Other Pers. and Sansk. ¢laying on fuel.’

3 The Pers, does not translate. '

¢ Be pious, i.e. ‘religious chieftain-guard,’ one fitted for the official liturgy
of sacrifice.

5 Be ‘on thy growth’; ¢let there be more fire used.’

8 As woe should ¢ till millennium,” or ¢ till Paradise.’
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Rewards for 1his Devotion sought.

(9) Give me, O Fire, Aitharmazd’s Son, (10) speedy glory
{or ‘ideal’ comfort), speedy nurture! (fraitim), quick -
begetting (of my family, so for jitim) and abundant glory
{or ¢ great comfort’), abundant nurture, and abundant birth
(begetting and child-bearing), [so (to the degree) that there
may be no dying-out of life for us. Give us quick (O Fire
of Atharmazd), and give us much]. (11) (Give) learned-
understanding ? [(so for mastim) that is to say, that I may
understand the conclusion of the duty and religious dis-
tinctions], and give increasing-abundance (so for .spano).
[That is, may I understand a matter ‘from (the standpoint
of) a thing which is extensive (i.e. from abundant and
imposing considerations)]; (give me) nimbleness of tongue
[that is to say, in order that our tongue may be nimble in
the matter of duty and of religion] (and as to) soul [that is,
grant that our soul may be holy]| (and as to) enlightenment
(uski) [that is, may that our knowledge be ready (lit. ‘in
place’)]; and (may it the Fire give us) an after-sagacity
[(so) I call (it; may it be first (?))] the great [(and then)
the ear-heard (knowledge). (Two are) spoken of ; (the one,
the ear-heard one,? referred to is the sagacity of the man)
who has not (so, bara (?) in the negative sense of ‘exclusion’)
completed priestly studies, and does not understand (how)
to utter words of wisdom. (Was ‘agrpaistan’ suggested by
the external form of apairi affrem ?) Some say the meaning
is this: the person by whom things are not done radically
(in an interior manner it, this sagacity) is not in him.]
{One would say that either masita or mazadntem was left
untranslated here.) (Grant us, O Fire) the intelligence (?),
vir (?), (so misunderstanding the nair- of ‘nairyam’ at this
place; the ‘n’ of early Av. had the same shape as ‘v’);

! Possibly ¢ deliverance.’

* So for mastim.

3 A well-known Zoroastrian distinction between the knowledge which comes
instinetively and that which is acquired from without, and yet, notwithstanding
this, the higher instinetive wisdom of conscience is here conceived as being
imparted by priestly instruction.
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but see below ; [this (intelligence, vir) is that through which
they would effect (a purpose practically). (Or was nar =
‘man’ properly seen here, ¢(grant us) the man through whom
they would effect (a purpose’)); and the information (hag, or
‘enlightenment’ (recurring to the above)) is that through
which they would consider (or ‘maintain’ an opinion) ; and
the sagacity (yrat’; see also above) is that through which
they would maintain (an opinion) to its effective completion
(hardly merely ‘for duty.’” The pascacta after nairyim is
not translated here)]. And (give me, O Fire) that also which
is the philanthropic desire! [and the power (capacity)] of
men [in the matter of duty and religious opinion],

(12) and a standing-on-foot (we must, however, render
‘give me a standing on foot’); (and give me, O Fire)
an (offspring; so it should be; see the original) [that is,
may it be possible to me (so missing the point of the original,
which refers to offspring) to do good service on foot (that
is, requiring energy and movement from place to place)]
and sleeplessness [that is, so that (or ‘while’) I may not
sleep on (aside) from the religiously appointed time], that is,
three times day and night, [and more may one not sleep];
(an offspring) ‘quick from the couch’ [that is, may it be
possible to me to be quick (free) from Busasp’ (quick to
shake off untimely sleep)]; and give strength (-having-)
alertness,? watchfulness [as to what it is needful to do

by hand].

Distinguished Offspring asked for of the Fire.

(18) And a name-bearing offspring do thou hestow on
me (so, with error, seeing sru§ = ‘to hear’ in tufrus-),
an offspring original (‘mine own, ie. not adopted’), and
one order-giving [to the country (or ‘world’)3 region

1 So for ¢ ham-mart-azakih.” The cause of this egregious blunder was that
‘var’ was read as ‘par’ = ‘mart.’” Var probably stood in a quasi-original
Av. Pahl. character, in which ‘var’ and ‘par’ would be spelt with the same
signs. Then a later hand added as alternative var as aziikih = ¢ var’ = “{o desire.’

2 The hervandi of C., the Pers., seems to be a variant of the &rvandih to
aurvant. xvés arvandih would be ¢ spontaneous alertness.’

3 (., the Pers., has only sahr.
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(i.e. used to command)] a man of meetings (or ¢ assemblies”;
one whose presence draws and regulates multitudes; arastar
yacni zéb dehendah)?® (14) well-grown, well-escaped? from
distress [i.e. from Hell], having many men (the head of
a clan, or, on the contrary, having ‘much intelligence’)?
[that is to say, desirous of full knowledge as to what is
later (as to what may be indispensable to do later, so,
probably taking hiivirdm as having reference to ‘vir’ in
the sense of ‘intelligence ’)],

(15) who enlarges my house and hamlet and district and
provines, and rustic fields (open country; so here?).! (Or
is sastim in dahhyu sastiméa translated dadistik (so C.2)
in the sense of ‘authority’? I think not; it is va réstak
in C. = muly.)

Preparation and Heaven.

(16) Give me, O Fire, Auharmazd’s Son, that which may
be® a completing preparation® (a soul’s Havani) even now
and till the Eternal Future (lit. ‘advance’) and the Best
World of the Saints, (Heaven,) the shining, the all-glorious.”

The Reward and the Cinvat.

(17) A seizer® of the reward, may I be [that is to say,
may I8 make it my own] of the good reward (the effectual

! A man with a name to conjure with.

2 Hardly ¢ gaining much booty,” the ‘r’ is to be read as if a’ in a hu-ap, not
“hii-apar’; the Pers. has curlously ‘as having handsome eyebrows’; ‘par’
suggesting ¢ Uru,” same signs, Ha-ap’ = ¢ well reached.’

3 8o the Pers. In the original we should rather defer to vir = ‘man’; see
the following text, not gloss. The Pers. has hamrostar (sic) = ham straf, xadar =
bar dast kunandah, min tangi = az duzax. The above section is one of the most
difficult in the Pablavi Avesta.

4 The -sasti does not seem to be translated—unless a ‘réd-sastak’ is to be read
for the ‘rod-satik’ of B. (D., Pt. 4). C., the Pers., trl. mulk = rastak.

5 Havét (s0), not amixt, is to be read; so the Parsi-Pers. An amixt might
indicate a glance toward sah (sanh).

6 Erroneously seeing ¢saz’ in afrasaodghao.

7 Between the meanings € comfort’ and ¢ glory’ there might be some mediation,
if we understand extreme ¢ comfort’ as ¢ beatification.’

8 Zazé buve.
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reward) [which is beyond] and of the good renown! here
(on the earth may I be too a seizer), and of what is the
long good? preparation (possibly ‘ Havani’ (?)) for the soul
[and of the vision which is upon the Cinvat Bridge.]

The Fire Spealks (personified as Haoma was).

(18) The speech-word for® all, the Fire, Aitharmazd’s
Son, declarest (to all) (19) for whom they cook the sacred?
(meal %) and the feast® [that Fire (the one) who sits in the
house (declares it) ; his (is the) assembly (of the congregation
to hear his speech ; he need not go forth to gain a hearing)].

Its Desire.

(20) The Fire’s desire from all (of every kind) is a good
offering (one which offers a real value), and an offering
bringing especial prosperity (an usta-offering) and an offering
of friendly devotion (spontaneous and delighted, so for vaiita)
[and on to such offerers, name by name,” will he (the Fire)
speak in order that (so for vad) within this offering of a benefit
there may be a production (kartan) of a circuit (sic (?) that

! See Y. XXXII; the ¥ good renown’ there mentioned seems to be referred to
Heaven.

? The ‘long preparation of the soul,” so S.B.E. xxxi, seems to me now to be
suspiciously intelligent; perhaps the idea is a long havani-service referring to the
first sacrifice of the day at sunrise, when the H(a)oma-mortar (havana) was first
used. The ‘long havani’ would be the continuous religious service looked
forward to in Heaven, and to the vision (so it seems doisarih); but C., the Parsi-
Pers., seems to read ¢ vindsari’ (sic (%)), ‘the overmastership and the gaining of
headship,” and it translates with what seems meant for nazil =(‘hospitality,’
¢ alighting,” ¢the hospitality beyond (or ¢at’) the Cinvat Bridge.’

% Gen. by position for dative.

+ E. has a 2nd sing. B. has yedrinyén, as 2nd sing. imper.; but we are
obliged to follow A.’s burad with the original.

5 Why was the evening meal called dahm = ¢ pious,” or merely ¢ good”; so
the Pers. nék ? Possibly because it was the substantial meal of the day, and so
entailed more ceremonies.

6 Sar would more naturally mean ¢feast’ than xurad = ‘eats’; so C., the
Pers. But in the original it seems from antithesis with the ¢ evening’ to mean

- the * morning meal.” ~Possibly the spit ‘sairi’ on which meat was roasted gave
the name.

7 1f)r does ‘name-by-name’ refer to the several objects upon which the Fire
speaks P
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¢of general priestly defusion,” or ‘of the bow of Heaven’ (?),
that is, ‘of a heavenly state’(?)), and in this offering of
friendship (spontaneous and delighted devotion) may there
be, O Spitaman, the making of mediation (between the
Saints in conflict or between them and their God)].

The Fire is keen ; ¢ searches close the hands of those who come
o it for offerings. .
(21) To the hand of all the passing men the Fire (keenly)
looks,
(22) saying this: What will the comrade bring to the
comrade, the friend to the friend, the man going out (among
the people) to him even who is (at home) alone [the Fire];

(4 gloss to offset the Isolation of the Fire.)
[There a place (in a text) which says thus of the Fire,
‘the charioteer.” (He is not always sitting and at home.)]
(23) (That passage is) : I sacrifice to the August Fire
who is doughty, who (is) the charioteer [so it says (i.e. so
it. reads) ; its body is lonely (an hermit body ; so its character
is) the ¢ spirit charioteer ’].

If Satisfied, it Blesses.

(24) And if he (the sacrificer) brings wood even as they
would bring according to Afa (the exact ritual measure
due), and the barsom (too) spread forth, with ritual
(measure), and the Hadanaepata plant (25) him afterwards
the Fire of Auharmazd blesses (26) when contented not
offended, and (so) satisfied,

Terms of its Benediction
(27) (saying) thus: May a herd of cattle come to thee,
and a full advance’ (great initiative) of men [and a man
(-throng) which is young].
1 So tds seems to have suggested the form rovesnih. A. has ¢a full-bearing,’
¢ plr-baresnih.” It seems as if the idea of ‘motion’ was recognised in -tis =
tats; so elsewhere; ‘tad’ was hardly seen. It looks as if the long & 48

were read in its Pahlavi value as ai, suggesting a form from i, ae = ‘to go.’
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(28) On to thee may follow! (as inciting) a desire in
accordance with intellect, and a desire in accordance with
the soul? [that is to say, with the desired object, which
concerns intellect, let that which concerns the soul be right].
(Which would seem to mean €that the desires excited by
perception should be accordant with those excited by
conscience.’)

(29) With joyful-minded soul live® in (thy) life during
the nights which thou livest?® [this way do thou live*].
This is the Fire’s Afrin-blessing, [and this do thou con-
tinually fulfil]. '

(30) (This is the Fire’s blessing for him) who brings it
wood dried and looked after® for shining (flame) with
respectful longing for Asa, [(with) a religious desire which
is for the sake of the duty and good works] of the purifier,®
[that is to say, of the just].

(I have met with no passages in the Pahlavi Yasna so
difficult as the above; and scholars who have not made
close studies in these texts, the crux of the Avesta, might
differ from my conclusions much.)

1 So D. hatat; C. hatdd (Psic) translates kamah = ¢desire,’ a mistake.

2 The Pers. trl. has dil = ¢heart.’

3 Notice the 2nd sing. indie. used as so often as imperv., and then just after in
its usual sense.

¢ Or ‘that is’ (expressed as often by .aé = ‘this’) ‘live according to the
§sacred) custom.” But is not this a mere grammatical note? This (zivih, in

orm a 2nd sing, indicative, is) a fashion for ziv', the literal 2nd sing. imperv.,
5 ¢ Sought out’ ; i§ = “to wish for’ seen.
8 As if yaozdatim weré seen as the (?) pl. of the participle.
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THE HAYDARABAD CODEX OF THE BABAR-NAMA OR
WAQI'‘AT-I-BABARI OF ZAHIRU-D-DIN- MUHAMMAD
BABAR, BARLAS TURK;

KING OF FARGHANA 1494-1502 (899-908 m.); xiNG oOF
KABUL 1504-1530 (910-937 B.); PIRST TIMURID EMPEROR
OF HINDUSTAN 1626-1530 (932-937 w.).

By ANNETTE S. BEVERIDGE.

(Concluded from p. 762, October, 1905.)

No. IV. The Bu/:lzdrd MS.

THE opinion that a Babar-ndma exists in Bukhfra rests

upon inference and rumour only. It is on record that
a copy of the book was made in Bukhara in 1709 (p. 81),
and that in 1824 this copy belonged to a Bukhariot merchant,
named Nazar Bay Turkistani.

In 1813 it was known in India that there was a Babar-
ndma in Bukhara, since Mr. Elphinstone then sent there for
a copy of it for Mr. Erskine.!

All T have learned about the manuscript of date later than
1813, is in shape of a rumour kindly communicated to me
in 1900 by Professor C. Salemann, from friends of his own
in Turkistan, that there is a Babar-ndma in Bukhara, owned
by a member of the Amir’s family and highly prized.

1 What was written by Mr. Elphinstone in 1813 about the Bukhara MS. may
be quoted for the sake of exact information :—

¢ November 10, 1813.—1 did not delay writing to Mir ‘Izzatu’l-1ah at Bukhara
for the Turkish of Babar.”

“Pooxa, February 14, 1814.—In hunting for the Persian franslation of Bibar
to compare with yours, I stumbled on the original Turkish, which I have been
writing to Bukhdra for and which all the time has been among my books. The
Turkish copy derives great consequence from its being the one used by Leyden.”
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This conjectured manuseript was clearly out of consideration
as a rival to the Haydarabad Codex for reproduction. Even
if it had been accessible, its minor mutilations, identical in
all its descendants, would have made it impossible to photo-
graph successfully and to reproduce without critical work.

It is not easy to estimate the age of the Bukhara MS. (or
manuscripts) ; aceording to the most authoritative information
T possess, one was copied in 1709 (1121 1.). This information
is second-hand only, being derived through Mr. Senkovski.
Dr. Kehr assigns a date for his source which two readers—
Dr. Ilminsky and Professor Smirnow—have read as 1126 .
(1714). The St. Petersburg University MS. however, has the
given date of its source blurred slightly in the hundreds’
place, and it may be read as 1026 n. (1617), or, with Kehr, as
1126 =. (1714). There is much to lead to the opinion that
Dr. Kehr’s copy is the direct archetype of the University
Codex, and in the matter of this date, they show a coincidence
of unusual position : in both it stands before the end of the
short record of 936 1., and in the margin at the end of
935 1. Which is the true date (1026 . or 1126 m.) cannot
be ascertained until the Bukhara Codex is seen. Dr. Kehr
may have miscopied, and the earlier date may be correct.

Great interest attaches to the Bukhara MS. It may be
a really good example, with minor mutilations only; with
it may be the “Fragments” (p. 85), in their true place and’
not amongst the /alis ; and it may reveal authoritative sign
of their authorship.

No. V. The British Museum MS. <

This is a collection of fragments, the last one of which
has a tailpiece bearing date just one hundred years after
Babar’s death. It is a valuable relic both by its age
and by the excellence of its scribe’s handwriting. It
has been severely criticised in a letter (unpublished) from
M. Quatremére to Mr. Erskine, on the ground of its paucity
of diacritical points.
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The volume was given to Mr. Erskine by Major Yule
in 1836, and therefore, was not used for the Memoirs. On
a fly-leaf of it stands the note which locates the Elphinstone
Codex (g.2.) in Edinburgh in 1848 ; it has the interest, also,
-of having been lent to M. Quatremére when he was preparing
his Chrestomathie Twrque. From it he copied, perhaps the
whole, but his published Chrestomathie stopped short and
does not include the Babar-ndma.

No. VI. Nagar Bay Turkistani’s MS.

Of the continued existence of this transeript I have no
information ; what is known is, that it was copied in
Bukhara by Mulla ‘Abdu’l-wahhab akhand Ghajdewans, and
was finished on Tuesday, Rajab 5, 1121 . (1709); also that
it was the archetype of the Senkovski MS. in 1824. Whether
it is a complete copy, or whether, like its descendant, it ends
with 913 ., cannot be said. It is identical in defect with
what is stated by Ilminsky of Kehr’s transeript, and with
what stands in the University MS.

No. VII. The St. Petersburg Foreign Office MS.
(Dr. Kehr’s Transeript).

The copy of the Babar-ndma which was made by Dr. George
Jacob Kehr in 1737 and is preserved in the St. Petersburg
Foreign Office, is of great and varied interest. It is
a monument of the patient labour of its scribe and of human
fidelity to a task assumed, for, in Dr. Ilminsky’s well-
informed opinion, Dr. Kehr was not expert in Turki and
often worked mechanically. Though his copy cannot have
critical value, it has played a part in the history of the
Babar-nama which evokes gratitude.

Dr. Kehr’s work only is the Turki basis of Dr. Ilminsky’s
imprint; it has had, as sequels, the French translation of
M. Pavet de Courteille and Dr. Teufel’s discussion of the
“ Fragments” which it brought to light. With minor
omissions, it is complete, and its defects notwithstanding, has
done real service to literature.

7.R.A.8. 1906, 6
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That it is unfit for photographic reproduction is clear from
its western origin, the defects of its archetype, and the
inexperience of its scribe.

.As has been said when speaking of the Bukhara Codex,
Dr. Kehr'’s transcript descends from that MS., but whether
directly or not, I am mnot able at present to judge.
Dr. Ilminsky says in the preface to his Bdibar-nima
imprint that he had no knowledge of Dr. Kehr’s source;
if he had seen the Senkovski, he would have inferred the
Bukhara Codex. . It is remarkable that Dr. Kehr should
not have given any information beyond the statement of
its date, about the MS. from which he copied, because
he has made various annotations in the progress of his
transcription.

Dr. Tlminsky had much work to do in the preparation
of his imprint ; what that work was can be judged best by
collation of the imprint with manuseripts and from his own
preface. That his work was necessary justifies the super-
session of the imprint—now, moreover, a rare book—by the
photograph of the Haydarabad Codex. Neither Dr. Kehr’s
copy nor the imprint amended from it can claim, and
Dr. Ilminsky disclaims it for them, to be true in detail to
Babar.

To dwell on the point of the critical inadequacy of the
imprint of the Bdabar-ndma is useful, because it enables
justice to be done to Kehr, Ilminsky, and Pavet de Courteille.
One has but to look into the gulf ‘which would yawn in
Babariane if unfilled by their work, to be grateful for all.
But truth obliges the remembrance that the whole mass, and
also Dr. Teufel’s discussion of a section of it, must be seen
for what it is—a great thing, but collateral only to critical
work on the Babar-nama.

The drawbacks from excellence of the French translation
have been pointed out by M. €. Defrémery in a passage which
I quote to show the view taken by a fellow-countryman of
the difficulties that beset M. Pavet de Courteille’s work, and
in further testimony of the usefulness of the reproduction
of the Haydarabad Codex :—
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“ Dans les observations qui précédent je n’ai eu nullement
«en vue de diminuer, & peine ai-je besoin de le dire, I'estime
-et la- reconnaissance qui doivent s'attacher au travail de
M. Pavet de Courteille. Si quelques erreurs de détail sont
bien excusables, c’est lorsqu’elles se rencontrent dans un
-ouvrage tel que celui que nous examinons en ce moment.
Outre que les Mémoires de Baber traitent des sujets les plus
variés et parfois les moins familiers, méme & la plupart des
lecfeurs instruits, il ne faut pas oublier que M. Pavet de
‘Courteille travaillait sur un texte souvent incorrect, rédigé
dans une langue encore mal connue, et qu’il n’a eu & sa
disposition que des secours fort insuffisants. On doit donc
lui tenir grand compte de la persévérance qu’il a montrée
en menant 4 bonne fin une tache aussi longue et aussi ardue.
Il serait injuste, d’ailleurs, d’oublier que son travail a été
achevé et livré 4 I'impression au milieu des pénibles épreuves
que la France et sa capitale ont traversées, pendant les
cinque derniers mois de 1870 et les cing premiers de 1871,
épreuves auxquelles sont venues, par surcroit, s’en ajouter
d’autres, particuliéres au traducteur. Cette considération
doit aussi nous rendre plus indulgents pour quelques négli-
gences de style ou- pour les fautes typographiques, assez
nombreuses, qui déparent ces deux volumes, imprimés
d’ailleurs avec beaucoup d’élégance et de netteté.” !

No. VIII. T%e¢ Jokn Rylands Library MS. (Bib. Lindesiana).

The manuseript which now belongs to the John Rylands
Library in Manchester, goes only as far as f. 715 of the
Haydarabad Codex. It was bought by the late Lord
Crawford in Paris in 1865, at the sale of the books of
M. Alix Désgranges. It has no colophon nor is it dated,
but in the lower margin of the last page there is a confused
entry, of which so much is clear, Dast-khatt-i- Nar Muhammad

Abw’ l-fuzl. .

v Journal des Savants, 1873,

A
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Niur Muhammad is well known by his writings and as the
.editor of Shaykh Faizl's letters in 1085 m. (1625); he was
a nephew of Abu’l-fazl.

Nos. IX and X. The Asiatic Society 6f Bengal and the
India Office MSS.

The manuscripts which beléng to the Asiatic Society of
Bengal and the Indian Office are closely related and may
be described together. From their common errors, from the
location of the first in Calcutta in 1800 and onwards, and
from the copying of the second in Calcutta for Dr. Leyden
not later than 1811, it is tolerably safe to assume that the
second was copied from the first. It is a degenerate copy,
however, and seems to be the work of a scribe who knew
of what he was doing, only the Arabic character. Both
manuscripts are modern and without distinction, both
defective, and in both are long omissions.

The A.S.B. manuscript once belonged to the College of
Fort William ; it agrees in style and size of volume with
what is set down by Stewart, in his Catalogue of the Mysore
MSS., of Tiptu Sahib’s Babar-nama. It has the words Tazak-
i-babari on a fly-leaf, and bears a tailpiece of no informing
value, but of the slight interest that it occurs also on the
St. Petersburg University MS. '

The India Office copy was made for Dr. Leyden ; its date
is approximately fixed by the water-marking of its fly-leaves,
“8. Patch, 1805,” and by the date of Dr. Leyden’s death,
1811. It is the only Turki example owned by the India
Office, a disappointing fact, since several circumstances lead
to the hope of a better possession there.

No. XI. The Senkovski MS. (St. Petersburg Asiatic Museum).

The Senkovski transeript of the Babar-ndma contains the
record of the years down to 914 m. It was made from Nazar
Bay’s manuscript by Professor Joseph Ivanovitch Senkovski
when 24 years old. .
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Its copyist had the happy thought of copying the colophon
of his archetype (p. 81), and he made, too, the following
valuable note: “N.B. J’ai achevé cette copie le 4me Mai,
1824, & St. Pétersbourg ; elle a été faite d’aprés un exemplaire
appartenant & Nazar Bay ZTurkistani, négociant Boukhari,
qui était venu cette année & St. Pétersbourg. J. Senkovski,”

Even in the partial transcript made by Professor Senkovski,
there are features common to it, the Kazan imprint, and the
University MS. which allow all to be referred to a common
source. Such are— ‘

() All contain a brief account of the battlefield of the
Chirr, which is not in the Haydarabad Codex or in the
Persian translations (Haydarabad text f. 8).

(6) All have an erroneous statement which is suggestive
of a scribe’s mistake, i.e. that Yianas Khan had two sons,
named Apaq and Baba (text f. 95).

(¢) All have a blank which Ilminsky says is filled by
Kehr with a marginal Persian passage (N.B. This is taken
from the ‘Abdu’r-rahim translation). The blank occurs in
the Senkovski MS., but without the Persian supplement, and
in the University MS., with the Persian in the margin.

(d) All have the same long defective passage which
Ilminsky says he made good from other sources (text 204f).

No. XII. The St. Petersburg University MS.

The St. Petersburg University MS. was purchased in 1871
from the library of Mirza Kazim Beg. It is modern and
bears date 1839. Its relation to the other Bukhira and
Russian transeripts has been mentioned already, and also that
it,appears to be a direct copy from Dr. Kehr's. Its defects
would forbid its reproduction by photography ; it not only
shares those due to mutilation in its archetype (direct or
indirect), but has one important lacuna of its own, i.e. from
text £. 284b (chirangz fruit) to £. 294 (Dihli and Agra).

The most interesting thing about the University MS. is
that it reproduces the *“ Fragments ”” and enables us to know-
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how they appear in Dr. Kehr’s volume, a matter not quite
clear from Dr. Tlminsky’s preface.

 Perhaps a few words of direct statement about these
attachments to the recognised text of the Zdbar-nama will
be useful. They have been referred to already several times,
and are of great interest.

Dr. Ilminsky found them in Dr. Kehr's volume and first
brought them to public knowledge in his imprint. He has
placed them all where their contents require that some of
~ them should stand, ie. at the end of his volume. This, as
he says, was not where he found them. In the University
MS. they are interpolated, en bloc and without preface or
tailpiece, in the middle of an account of the Ja/is of Hindastan
which occurs at Haydarabad text f. 353.

They consist, first, of a translation from the Akbar-nama,.
which opens abruptly after the fashion of a fragmentary
survival, within 933 m., and runs on through Abﬁ’l—fazl’s
account of the battle of Kanwaha. This is what Dr. Ilminsky
mistook appropriately for the plain tale of that battle, as told
by Babar and as displaced in his book by Shaykh Zain’s
Persian description.

Secondly, there is an account of Humayiin’s illness in

937 n., of Babar’s self-devotion to save him, and of Babar’s
last illness, death, family, and Court. The whole of this is
taken from the dkbar-ndma.
- These first and second chapters partly supplement Babar’s
narrative, the first with a completion of the Turki text
where only Persian stood, the second with information
which is not or could not be given by Babar. All is what
it might well oecur to a man who was contenrt with his
knowledge of Turki and ambitious of perfecting a great
ancestor’s record, to add to that record. In this lies circurn-
stantial evidence that the ¢ Fragments” are Jabhangir’s
(J.R.A.S. 1905, p. 756).

Thirdly, there is a set of biographies of certain Chingiz
Khanids and Timurids.

Fourthly, there is a copy made from a much mutilated
original, of part of the record of Safar, 932 5. This has only
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the interest. of exciting wonder as to why it is here. Neither
it nor the set of biographies is copied by Ilminsky.

The “Fragments” have been elaborately discussed by
Dr. Teufel. He made careful comparison in order to show
that the Turki style of such of them as might be Babar’s,
varies from that of the Babar-ndma. This variation might
well occur if Jahangir had written, or rather translated, these ;
but it must be said that the last word about the ““Fragments”
cannot have been spoken by Dr. Teufel, because his sole
basis for opimion was Dr. Ilminsky’s amended imprint
from Dr. Kehr’s defective transeript. Discussion on the
“ Fragments ” will hardly be profitable until the Bukhara
MS. has been seen. It testifies to their interest, while it
awakens regret, that Dr. Teufel should have spent so much
acumen upon a tottering basis of evidence. Neither he nor
Dr. Ilminsky nor M. Pavet de Courteille ever used an
authoritative text. But his work has great collateral value
notwithstanding, and it is a witness to his pertinacity and
dogged grip of details.

No. XII1. The Haydarabad MS.

The Haydarabad Codex has been photographed and
published as the first volume issued under a Trust created
by the late Mrs. Jane Gibb in memory of her son, Elias
John Wilkinson Gibb. Its unique position amongst Babar-
ndma transeripts is shown by the Table of these in J.R.A.S.
1905, p. 752. Its history, so far as it can be ftraced, is,
that it has been owned by four generations of the family
of its present owner, who is Mir Abi’l-qasim, Yiisuf ‘All
Khan, son of Mir La’iq ‘Ali Khin, son of Sir Silar Jang,
son of the Muniru’l-mulk whose seal with date 1206 =.
(1791) is twice impressed within the volume.

The Codex is not signed ; its nameless scribe could little
guess the honour to which his careful work would bring
him. Nor is it dated, and no merely inferred date would
give clear knowledge of its rank. As an auncient codex,
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however, could be copied accurately to-day, and the seribe
of the Haydarabid transcript was careful, the point of real
importance to us is the date of its archetype.

It must be borne in mind that few copies of the Babas-
ndma appear ever to have been made.

The Haydardbad Codex confains indications that it was
copied from Babar’s own manuscript. The first class of
testimony to this opinion is negative, and is conveyed by
the fact that it has no marginal notes. . If it bore even one
of those made upon the Elphinstone Codex, i.e. the one of

_earliest date, that made by the Emperor Humayiin in 959 u.
(1651-2), the opinion would seem tolerably safe that it is
“a copy of that “old and valuable’” manuscript which I surmise
to be either Babar’s own or one made in the year of his
death, 937 . (1530), (J.R.A.S. 1905, pp. 755 and 761).

The Haydarabad Codex, of course, might have been copied
from the transcript of 937 u. before Humayi@in’s note of
939 H. was made, but it is doubtful if this suggestion
could be supported by the testimony of the paper on which
it is written. Moreover, another obstacle will be seen after
considering the second class of the testimony that Babar’s
autograph text was its archetype.

This second witness is borne by certain blanks which
have been left here and there in the text, and so left, it can
hardly be doubted, because they were under the scribe’s
eye. All are of one class; all wait for information. In
other transcripts, some of these blanks have been ignored
and some filled in.

Of the blanks there are—

(1) On folio 27, one that waits for the namés of two
princesses, which could almost certainly have been supplied
by some kinsman who was with Babar in Hindiistan.

(2) On folio 2115 a single name fails, which Babar might
reasonably have expected to learn from some of his many
followers connected with Harat, notably from Khwand Amir.

(8) On folio 288 two highly significant blanks can be
considered. The first waits for the names of Signs of the
Zodiac to be entered as corresponding to those of Hindf
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months; the second for Hindi names of the days of the week.
These blanks occur in the record of Babar’s first year of
residence in Hindustan, when what was needed to fill them
might well be unfamiliar to him.

Further evidence of the value of the archetype of the
Haydarabdad Codex may be held supplied by the doubled
statement of Babar’s departure from Farghana which has
been described J.R.A.S. 1905, p. 749.

All these specialities of the Codex indicate a careful seribe
" who set down what was before him. It would be much to
assume them copied from a manuseript intermediate between
Babar’s own and the Haydarabad Codex ; since this would
demand two successive faithful copyists.

The Haydarabad manuseript contains the maximum of the
known contents of the Bdbar-ndma. It has few omissions;
the longest equals one page of the Memoirs (p. 406, 1. 13,
““boat,” to p. 407, 1. 9, ‘river.” Text f. 3635).

Amongst lesser details of the manuscript that the photo-
graph does not reproduce there is a somewhat surprising
entry in what looks like an English hand, on a fly-leaf, of
a price. The photograph shows a price in Ragam; the
manuscript has also SRs. 35. One would not expect this,
but it may be of recent date.

The manuscript may now be left to speak for itself in
the Giibb Memorial volume. It is pleasant that, vagrant dots
excepted, it can be accepted as faithful, and that scholars
have now this mine for work without the lurking doubt
which must beset a transeript made by man.

Tue Work poNE UPON THE TURKI MANUSCRIPTS.

The earliest worker upon the Babar-ndma was Shaykh
Zain, who paraphrased or translated the diary of eleven
months of 932 m. (1525-6). To this he added the Persian
Jarmans which concern the battle of Kanwiha and stand in
“the Turki text in their Persian form.
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Next came a translation which was begun at the instance-
of a private individual, by Mirza Payanda Hasan Mughial
Ghaznart and finished by Muhammad Quli Mughal Hisari in
994 1. (1586). Of this the copies in the Bodleian and India
Office Libraries are very incomplete ; I have not seen one that
contains the whole book. The translation may always have
been fragmentary, and this the cause of its non-acceptance,
supersession under Akbar, and omission from the book-
records of historians. '

Thirdly, there is the standard Persian translation of which -
it is historically recorded that it was commanded by Akbar
from ‘Abdu’r-rahim Mirza Baharle Turkman and was
presented to the Emperor in 998 . (1590). Derived from
this is a modern lithographed Wagi‘at-i-babari published in
Bombay by Muhammad Shirds:.

Next in time, and after an interval of over 200 years, is
the translation made of a part of the Elphinstone Manuscript
by Dr. John Leyden. This remains in manuscript in the
British Museurn, ends with . 1805 of the Haydarabad Codex,
and was taken into Mr. Erskine’s translation of the Persian.
Its latest assignable date is 1811, and presumably it went no -
further because of the death then of Dr. Leyden.

The Memoirs follow, which Mr. Erskine finished in 1816
and published in 1826. They were translated first from
the Persian, but in 1813 Dr. Leyden’s executors sent to
Mr. Erskine Leyden’s translation from the Turki, and this,
as far as it went, Erskine worked into his then supposedly
finished book. The difficulties of such piecing can be
guessed. After this was completed, Mr. Elphinstone sent
his Babar-nama, and the undaunted Erskine once more went
through his translation and collated it with the original text.
He had with him for at least a part of the time, the Persian
Turk who had helped Dr. Leyden.

Next in order of time comes the Russian work and its
sequels, the Babar-ndma imprint of Dr. N. I. Ilminsky,
which was published in Kazan in 1857, its translation into
French by M. Pavet de Courteille (Paris, 1871) and the
discussion of the Fragments by Dr. Teufel (1883).
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Lastly, there is the reproduction and Index of the
Haydarabad MS. already named as published (1905) by the
Gibb Trustees.!

Furvre Work uvrPoN THE BABAR-NAMA.

With the Turki manuscripts now at command, no new
text can be created of higher critical value than that of the
Haydarabad photograph. All that can be done for the
revival of the original book would seem effected by this
reproduction.?

What should be done and what is now practicable is so
to revise the Memoirs that it would become in contents
a critical English text. There can be no question of a new
translation ; the Bdbar-ndma has been translated once for all

! Two books have been based upon the Memoirs and may be mentioned here.
First, Denkwiirdigkeiten des Zehir-cddin Muh. Babar, A. Kaiser (Leipzig, 1828).
This is a reproduction of the Memoirs. Secondly, an abridgment of the Memoirs,
by R. M. Caldecott (London, 1844).

Other items of Babarians are:—

¢ Life of Babar.”” William Erskine, 2 vols. (Longmans, London, 1854.)

¢‘Babar.” Rulers of India Series; Stanley Lane-Poole. (Oxford, 1899.)

¢ Babar Padshah Ghazi.” Henry Beveridge. (Caleutta Review, July 1897.)

“Babar’s Diamond : Was it the Koh-i-nar?” H. Beveridge. (dsiatic
Quarterly Review, April 1899.)

“Was ‘Abdu’r-rahim the translator of Babar’s Memoirs?’ H. Beveridge.
(Asiatic Quarterly Review, July 1900, and October 1900.)

¢ Notes on the Turki Text of the Babar-ndma.” A. S. Beveridge. (July
1900, July 1902, October 1905, January 1906.)

A notice of Babar, with translation of extracts, in Elliott & Dowson’s
¢ History of India,” vol. iv.

The Wagi‘at-i-babars (Babar-name) has been written of and quoted from in
Turki, in Davids’ Turki Grammar and in the Jowrnal Asiatique of 1842.

2 The impression has been made upon me, which is set down merely as a result
of work, that the Babar-ndma offers its own difficulty in the way of creating
a new Turki text. It appears to me to demand for this a more than usually
broad basis of old and authentic manuscripts ; for a Turki scholar working for
the purification of his text from all extraneous to Turki might make his text
other than Babar left it. Babar’s own manuseript only or a careful and faithful
copy could make it sure whether a lapse from Turki form or wording was his or
a seribe’s.  As his, variations have interest ; they may sometimes be a collateral
outcome (on which the Turki scholar would enjoy speculation) of the genius of
his mother-tongue. Care would be needed not to destroy his own work.
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into English by Dr. Leyden and Mr. Erskine. No one could
translate again without incorporating what they have done;
all future English work cannot but remain loyally under
their names.

To revise the Memoirs would be to carry on their work;
its revision is needed. It is now a rare book. It was
produced under circumstances of difficulty and with poor
textual basis. It could be pressed back now throughout its
length upon a Turki mould ; it could be compared with good
Persian manuscripts for an early reading of the Turki; into
it could be gathered what it lacks, a mnot inconsiderable
amount ; it could be checked and guided by all that the past
century has added to our knowledge of Babar’s period,
scenes, and peoples. Its supplements could be improved
from Mr. Erskine’s own later and better-based work in his
“TLife of Babar.” Another book which he did not know,
the Habibu's-siydr, Mr. Beveridge judges would give useful
help by details which it has in curiously close agreement
with the Bdbar-ndma, and by supplementing the material
used by Mr. Erskine for lacuna A.

Revision would imply less verbal change than might be
anticipated from the fact that Mr. Erskine translated from
the Persian and collated, and this partially only, with the
Turki. He, who best knew the matter, has set it down
that “the style of the Persian translation is frequently not
Persian, and a native of Persia would find it difficult to
assign any sense to some of the expressions” (Preface, ix).
Some change to simpler wording might suggest itself during
revision, but this touches the plastic art of translation and
the issue is with the worker. «

To revise the Memoirs must be a difficult and lengthy
task ; it demands one special effort towards making it less
" bewildering to readers. Even those who know it and its
period well, must admit that it requires to be led up to
by convergent reading, and that the crowd of actors with
unfamiliar names and of shadowy personality, oppose a good
deal to ease of perusal. Some of the opposition is formal
and unreal, I think, and would yield to the free hand of
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a faithful reviser, obeying for rule of change, “ What was.
clear to the writer should be clear to the reader.”

Leyden and Erskine produced a great book. It remains.
now for this to take a step forward, and to become greater-

by the growth of opportunity yielded by the century through.
which it has lived.
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V.
YUAN CHWANG'S MO.LA-P'0.

By G. A. GRIERSON, C.IL.E., Pa.D., D.LirT.

[After I had completed the draft of this paper, Monsieur Sylvain Lévi very
kindly sent me a copy of his article which appeared on pp. 534 ff. of the number
of the Journal des Savants for October. On pp. 544 ff. he has discussed the
question of Mo-la-p’o mainly from the Chinese side, and has come to the same
-conclusion as that arrived at by me in the following pages. As I have treated
the subject from a different point of view, I offer the paper to the Society
without making any alteration in the light of his remarks, save for a few
footnotes to draw attention to details in which his knowledge of Chinese enabled
him to give information which was beyond my reach.—G. A. G.]

UAN CHWANG describes a country which he calls
Mo-la-p’o, immediately after his account of the
kingdom of Broach in the modern Bombay Presidency.
Up to lately, this name has (with some hesitation) been
considered as equivalent to Malava, the modern Malwa.
Mr. Vincent Smith, on pp. 279, 280 of his Early History
of Indin, and at greater length in vol. lviii of the Zeifschrift
der Deutschen Morgenlindischen Gesellschaft, has attacked this
interpretation, and, with a confidence somewhat strongly
contrasted with the diffident opinions of his predecessors,
maintains that *the learned authors who identify Mo-la-p’o
with Milava, meaning by the latter term the kingdom of
Ujjayini, are demonstrably mistaken.” He insists that Yuan
Chwang’s~Mo-la-p’o “clearly corresponds with the modern
Bombay districts of Kaira and Ahmadabad, together with
parts of Baroda and some adjoining territory.”” In other
words, it roughly corresponds with a portion of what is
now called North Gujarat.

When dealing with Yuan Chwang, it appears to be the
usual course to say that he makes mistakes when his evidence
is not in accord with what a modern writer wishes to prove.
It is very easy to say that Yuan Chwang meant ¢ east’ when
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he wrote ‘ west,” or that instead of a ¢thousand’ he meant
a ‘hundred.” Archeologists have been doing this kind of
thing since the days of Gteneral Sir Alexander Cunningham,
and the process seems to have a sort of fascinating comfort ;
for, once we feel at liberty to alter what Yuan Chwang says,
it is only natural to alter it to agree with our theories.
Mr. Vincent Smith follows the path laid down for him
by his learned predecessors. I am no archeologist, but
I do take an interest in Yuan Chwang’s reputation for
accuracy, and I must confess that some of Mr. Smith’s
improvements on his text have rather startled me. He
alters Yuan Chwang’s distance of 2,000 % (say 350 miles)
to 200 % (say 35 miles), and his 2,800 % (or 525 miles) to
about half. He also altogether ignores the pilgrim’s account
of the size of Mo-la-p’o. His conclusions have found
acceptance ; for instance, from Mr. Burn in the last number
of the Journal of the Royal Asiatic Society (1905, p. 837 1.).
And, as none of the scholars whose opinions he attacks have
as yet made any reply, I venture to put forward the following
reasons for comsidering that the matter is not so finally
settled as he appears to think.

There can be no doubt that, to most people, especially
those who do not care to alter the pilgrim’s text, the account
of Mo-la-p’o has its difficulties, the chief of which is that
countries have changed their names and their political
connection. Let us first consider this. Modern Gujarat
forms part of the Bombay Presidency. That is a political
accident due to British rule. It is divided into North
Gujarat and ‘South Gujarat.by the river Mahi. In Yuan
Chwang’s time, South Gujarat was not knowr by that
name. It was called Lata, and his scholiast quite properly
alludes to it under that designation. The name Gujarat was
extended to it in modern times. North Gujardt, or Gujarat
proper, did not get its name, meaning the kingdom of the
Grurjaras,” till the time of the Cawada dynasty, which did
not commence to reign till a century after his time.
Mr. Vincent Smith has quite- correctly pointed out that,
at the period in which Yuan Chwang wrote, the Gurjaras
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were far to the north, in central (or rather west-central)
and northern Rajputana. This altogether tallies with the
information given by the pilgrim. So far as I can ascertain,
at that time Northern Gujarat, as a tract by itself, had
no separate name. Geographically, it was included in
Rajputana. Politically, it was not connected with Lata (the
modern South Gujarat) to its south, and even in Albérini’s
time (1030 a.p.), although it had then acquired its modern
name, it was still looked upon as a part of Rajputana.

The language spoken to-day in West and South Rajputana
(including Malwa) is called Rajasthani That spoken in
modern Gujarat is Gujarati. The two languages are very
closely connected. In Northern Gujardt the dialect is still
nearer the adjoining Rajasthani dialects (Marwari and Malvi)
—s0 near, indeed, that the three could be classed together
as mutual dialects of a common language. In one part of
North Gujardt the Gujaratis actually call the local dialect
¢ Marwari,” while the people of Marwar in Rajputana call
it ¢ Gujarati.’

In Yuan Chwang’s time, what.is now North Gujarat had
Surdstra (the modern Kathiawad) to its west, and the ancient
Malava, also called Avanti, to its east. It was wedged in
between the two, and in ancient times must have belonged
to one or other of them, for the Mahabharata (e.g. iv, 1, 12)
couples the two countries just named in one compound word
(surdstravantayah, the people of Surastra and Avanti), which
it would not do if there were independent territory between
them. At the time when this was written, the country was
not known by the name of Malava. As a local name, that
did not come into use until the Malava fribe settled in
Central India in the first century after Christ (Bhagvanlal
Tndraji, in Bombay Gasetteer, vol. i, p. 28). In later times
we find both Avanti and Malava used as almost synonymous ;
but there is a tendency (as in Albériini) to look upon
Avanti, with its capital of Ujjain, as distinct from Malava,
with its capital of Dhara. No doubt, at various epochs
these neighbouring states sometimes formed one geographical
expression and sometimes two. A glance at the map will

#.R.A.8. 1906, 7
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show that the separate Milava would lie to the west of the
separate Avanti. Similarly, in the Puranas we more than
once find Surastra, Malava, and Avanti grouped together
as neighbouring countries, with no mention of any inter-
vening tracts, except, perhaps, the Bhil country (including
Mount Abi), in the hills of Central India. Thus (Bkdgavata,
xii, 1, 36) we have, catalogued together, the inhabitants of
Surastra and Avanti, the Abhiras (the tribe), the Sadras
(doubtful reading), the Arbudas (of Mount Abii), and the
Malavas, while the older Markandéya - Purapa (lvii, 52),
a Central-Indian work, only mentions together the people
of Surastra and of Avanti, and the Arbudas. There is no
mention in either of these of any tract between Surastra
and Avanti or Malava. o

There is no reason for assuming that this state of affairs
cannot have existed in Yuan Chwang’s time too. He
mentions Surdstra as an independent kingdom. But, if
Mo-la-p’o is not Malava, he never alludes to either of the

.two famous names Malava and Avanti at all.

Having attempted to sketch as nearly as we can the
actual state of affairs, let us see how Yuan Chwang describes
the country of Mo-la-p’o, and compare his statements with
the conclusions of Mr. Vincent Smith.

(1) Yuan Chwang says, ‘“ going north-west (from Broach)
for about 2,000 % (say 350 miles) we come to the country
of Mo-la-p’o” (Beal, ii, 260).

The exact meaning of this is not clear. But, to use
Mr. Vincent Smith’s language in regard to Gurjara, we may
say, mutatis mutandis: “ The exact points from and to which
the distance is reckoned are not known. The listance is
equivalent to 350 English miles or a little more, and a point
some 350 miles to the north-west either of the town of
Broach or of the approximate frontier of the Broach State
falls within the limits of the Mo-la-p’o kingdom.” There
is nothing in this to prevent other parts of Mo-la-p’o lying
far to the south of this point, so long as we do not have
to go through them going north-west from Broach. The
pilgrim describes a route taken by him-—not the shortest
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direct line to the nearest point in Mo-la-p’e’s territory. It
is evident that he means that he went north-west for 350
miles and then found himself in Mo-la-p’o, which in the
very next sentence he describes as'a very large country.
I therefore quite freely admit—indeed, I think it certain—
that other parts of Mo-la-p’o coincided with the east
of North Gujarat, say Ahmadabad and Mahi-Kantha, but
hardly with Kaira, which is too far to the west. The line
north-west from Broach would take the pilgrim across the
neck of Kathiawdd, and along the east coast of the Ranns
of Cutch. .

Mr. Vincent Smith says: “The alleged distance of 2,000 %
is absurd . . . . Evidently there is a clerical error in
the figure, which may be conjecturally amended to 200.”
The use of the words “clerical error ” seems to suggest that
Mr. Vincent Smith assumed that Yuan Chwang employed the
Arabic system of writing numbers, and wrote a cypher too
many. Even if he was so far in advance of other Chinese
writers, the fact is not very important. Whether it is an
error of any kind or not, there is nothing inherently absurd
in the pilgrim’s 2,000 % except that they do not tally with
Mr. Smith’s conclusions. Assuming that there is no error,
the distance would bring us to somewhere about the west
of Marwar, near the northern boundary of Mallani. There
cannot have been much westing, or we should have to cross
the Gulf of Cambay and the Ranns of Cutch.

(2) “It is about 6,000 % (say 1,100 miles) in circuit”
(Beal, ii, 260).

Mr. Vincent Smith does not refer to this statement. The
“country of Mo-la-p’o” must have been a large one. A
boundary of 1,100 miles indicates an area of from 65,000
to 75,000, or say roughly about 70,000 square miles.!

1 The area, of course, depends on the shape of the country. An exact square
would give something over 75,000 square miles. A tract twice as long as it is
broad would give about 67,000 square miles, and the smaller the area, the longer
two of its sides would be. As a reductio ad absurdum, a tract 548 miles long and
one mile wide would reach half across India, and would have an area of only
548 square miles. Under no conceivable circumstances can a country with
boundaries totalling 1,100 miles be got to fit into Noxth Gujarat.
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(8) The capital (name not given) was * defended (or
supported) by the river Mo-ho (said to be the Mahi) on the-
south and east (or on the south-east.)”” ! '

Mr. Smith -urges this to show that the country, not the
capital, consisted only of North Gujarat. - What capital is
referred to is doubtful. I purposely abstain from making
guesses. 1 only mention that Mr. Beal’s suggestion of
Dongarpur is not impossible. I may also remind the reader
that Dhara, which has been suggested by other scholars, is
not once mentioned elsewhere by Yuan Chwang.

(4) “To the north-west of the capital about 200
(say 35 miles), we come to the town of the Brahmans (or
Brahmanapura) ”’ (Beal, ii, 262).

At present we do not know where this was, so that the
clue is of little use; but it is worth nothing for future
consideration. Mr. Smith does not refer to it.

(5) The country of K’ie-ch’a is 300 %, or three days
journey (say 55 miles), to the north-west of the country of
Mo-la-p’o, of which it is an appanage (Beal, ii, 265).

So Mr. Smith. If his identification of K’ie-ch’a with
Cutch is correct (a point on which Julien was doubtful), we
may so far agree that the portion of Mo-la-p’o from which
the bearing of north-west and the distance of 55 miles were
taken, must have been somewhere in modern North Gujarat.
If it were to the north-west of the entire country of
Mo-la-p’o, K’ie-ch’a cannot have been Cuteh, but must have
been somewhere in eastern Sindh, north-west of Mallani,
which does not seem probable. On the other hand, if
K’ie-ch’a is Khéta, and if that is the modern Kaira, as
suggested by General Cunningham, the point from ~which
the measurement was taken must have been some place in
the modern Réwa-Kantha, so that part of Mo-la-p’o must

! Since writing the above, I see that Monsieur Sylvain Lévi (Journal des
Savants, October, 1905, p. 546) interprets the passage as meaning that the
capital lay to the south-east of the Mahi. Dhiéra complies with this condition, .
but is 'a long way from the river. That ¢ Mahi-Kantha’ means ¢bank of the
Mahi’ is probably only a coincidence with Yuan Chwang’s expression.
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have been in the east of Lata.! The greater part of Lata
must have belonged to Broach, which was a fairly large
state, 2,400 /, say 450 miles, in circuit.

(6) The country of ’O-nan-to-pu-lo was an appanage of
Mo-la-p’o. This country was 2,000 # (say 875 miles) in
circuit, and therefore had an area of something about 9,000
square miles. It is no doubt identified correctly with
Anandapura (the modern Vaduagar in North Gujarat),
and a kingdom of that size would leave very little for
Mo-la-p’o, if Mo-la-p’o was confined to that part of the
country. If, however, Mo-la-p’o reached as far north as
Mallani, ’O-nan-to-pu-lo would be a semi-independent state,
bounded by it on the north and east. If K’ie-ch’a was
Kbéta,? and = Kaira, then it lay directly to the south of
’0O-nan-to-pu-lo, and the two semi-independent states together
occupied between them all the western part of North
Gujarat,

"(7) Mr. Vincent Smith quotes with approval the remark
of a Chinese seholiast® that Mo-la-p’o is the same as the
Southern Lo-lo (Lata) country. This cannot be true if
Mo-la-p’0 is Northern Gujarat. It may well be true if
K’ie-ch’a is Khéta (Kaira), not Cuteh. In that case, the east
and south-east of Lata (Réwa-Kantha and the Dangs) could
well form a part of the large kingdom of Mo-la-p’o.

In all this there are two facts, which, if we refrain from
altering Yuan Chwang’s text, are fairly certain. One point
in Mo-la-p’o was near Mallani, 350 miles north-west of Broach,
and the area of Mo-la-p’o must have been something like 70,000
square miles. We may also assume with some confidence
that another point in it lay in the east of the Lata country,
in South Gujarat, i.e. to the east of Broach, Combining

! Since this was written, I see that Monsieur Sylvain Lévi, in his article in
the Journal des Savants already referred to, p. 546, shows that the phonetic
equivalent of K'ie-ch’a is Khéta.

2 See note above.

3 Beal, ii, 260, note 57. The Northern Lo-lo country was, according to
a similar authority, Valabhi (5. 266-71). But this would imply that Valabhi
lay south of the Mahi, which does not seem to have been likely in Yuan

T aag0
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these data, and using a pair of compasses, a measure, and
a map, we find that such a tract would cover not only the
east of modern North Gujarat, but also South-West Rajputana,
the east of Lita, or modern South Gujarat, and the modern
West Malwa. The approximate eastern boundary would
coincide with the present railway-line running from Indore
to Ajmere, but it would not Tun so far north as the latter
town. If we add to this territory of Mo-la-p’o the
independent country of Surastra (including Valabhi), we
get almost exactly the tract inhabited by the Surastras,
Avantis, Abhiras, Sudras, Arbudas, and Malavas, of the
Bhagavata-Purana.

Finally, in this connection, we can consider Yuan
Chwang’s account of the kingdom of Ujjain. It is, he says,
6,000 % (say 1,100 miles) in circuit, i.e. its size was the
same as that of Mo-la-p’o. If Mo-la-p’o = Malava, then
the country of Ujjain, or Avanti, was in his time considered
to be distinet from Malava, as was also the opinion of the
Bhagavata-Purana and other Sanskrit works quoted above.
It would therefore correspond to Eastern Malwa and that
part of Rajputana which lies south of Bundélkhand and
Gwalior, a tract otherwise left unprovided for by Yuan
Chwang. This extension to the east will account for the
distance given by the pilgrim from the Gurjara country
(2,800 #, Beal, ii, 270), which Mr. Vincent Smith reduces
by one half. Yuan Chwang does not talk of the eify but of
the country of Ujjain, i.e. of Avanti.

Mr. Vincent Smith would confine Mo-la-p’o to Northern
Gujarat alone. He defines it as the modern Bombay
districts of Kaira (Khéda, ie. Khata) and Ahmadibad,
together with parts of Baroda and some adjoining territory.
Unfortunately, the greater part of this area is already
(according to Yuan Chwang as explained by Mr. Smith)
occupied by Anandapura. The area of Kaira is 1,600 and
of Ahmadabad 3,854 square miles. Add to this, as a very
liberal allowance, 8,500 square miles for * parts of Baroda
and some adjoining territory,” and we get a total of 8,954,
or say 9,000, square miles. Deduct from this 9,000 square
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miles for Anandapura (not to speak of the area of Kaira,
if that is what is meant by K’ie-ch’a), and poor Mo-la-p’o,
this rich, prosperous, and intelligent country, with two
important towns thirty-five miles apart, is left with no area
at all.

On the other hand, if we accept Yuan Chwang’s own
_indications, the area of Mo-la-p’o was about 70, 000 square
miles, which even if we deduct 9,000 square miles for
Anandapura and 7,000 for Khéta from the entire area of
North Gujarat—a process which is not strictly required—-
leaves an ample area for the inclusion of the various tracts
mentioned by me above.

As for the Sanskrit equivalent of Mo-la-p’o, I believe
that I am right in saying that, phonetically, it can be.
¢ Malava.” It is also difficult to see what name could have
been given to the whole of Mo-la-p’o other than the Malava
country, with which, if we accept Yuan Chwang’s figures,
it closely coincided. Malava was a large and powerful
kingdom, not elsewhere mentioned by the pilgrim, and we
should expect him to mention it. The portion of that
kingdom which adjoined Valabhi and Surastra had no
separate name in the age of Sanskrit literature, and was
part of the Malava or Avanti country then, as it was in
Yuan Chwang’s time. The east of North Gujarat was
a part of Malava, and was as naturally called by that name
as the East End, or any other part of the Metropolis, is
called London.

I have deliberately refrained, in the course of the above
remarks, from discussing two points. One is the question
of the identity of the king Siladitya,! regarding whose
recognition by Dr. Hoernle and Dr. Stein Mr. Vincent
Smith has made such severe remarks. These gentlemen are
perfectly well able to take care of themselves, and, as I have
already stated, I am no archmologist. My object has been
to ascertain what Yuan Chwang could have meant by his
geographical information, which was of some importance to

1 See, however, M. Lévi’s remarks on pp. 546-8 of his article.
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~me while dealing with the Gujarati language in the
Linguistic Survey of India. The pilgrim may have been
right, or may have been wrong, in this information.
Dr. Stein and Dr. Hoernle or Mr. Vincent Smith may have
been right, or may have been wrong, in what they say about
Siladitya. But, for my immediate purpose, that is not of
interest to me. All that T wish to ascertain is what, without
starting with any preconceived opinions, Yuan Chwang
wished, right or wrong, to convey to his readers. I hope
that I have succeeded in doing so.

I had another object, and that is one over which I have
ruminated ever since, some twenty years -ago, I followed
on the spot Yuan Chwang’s footsteps at Bodh-Gaya and
Rajagrha, and compared his account with the distortion of
it put forward by General Cunningham. That object was
to seize the first opportunity that presented itself of pro-
testing against the treatment of the great pilgrim as a person
to be followed when fancy dictates, and to be abandoned
when fancy dictates. Only the extremest necessity and
the most positive proof should allow us to ¢correct’ his
information so as to make it agree with other views on the
same subject. To my mind it is absolutely inadmissible to
alter his ‘east’ to  west’ or his 2,000’ to <200, and then
to found a theory upon the altered text. To do this is to
throw back truth into the region of the imagination. It is
to act like the old equity-draftsman in Jolanthe, who found
it difficult to repeal a law, but easy to read and interpret it
ag if the word not’ had been inserted in each section.

The other point which I have refrained from considering
is the position of Yuan Chwang’s ‘ Fa-la-pi,” usually restored
as ¢ Valabhi’ If, as Mr. Vincent Smith maintains, ¢ K’ie-
ch’a’ represents ¢ Cutch,’ it appears to me that this question
is infinitely more difficult than he seems to think. Assuming,
as I believe to be the fact, that Fa-la-pi does represent
Valabhi, there are, in that case, not one but several
difficulties to be dealt with, which no one has as yet
attempted to explain. As these have nothing to do with
the position of Mo-la-p’o, I leave them untouched. It is
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sufficient to mention that I think that, if we identify
"K’ie-ch’a with Khéta, Khéedd, Kaira, all these difficulties,
except that due to the Chinese scholiast mentioned above,
will be found to disappear.

One word more. If I have assumed the honour of breaking
a friendly lance with Mr. Vincent Smith on a question of
detail, it should be understood that I in no way claim the
right or the learning to criticise his History as a whole.
As for that, a humble pedestrian amidst the tangled under-
growth of roots and words may claim permission to admire
from below its Olympian heights, and to congratulate him
upon the success which it has achieved.
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SIAM AND THE MALAY PENINSULA.

By C. 0. BLAGDEN, 8.8.C.8. (Rerp.), M.R.A.S.

N his interesting paper on “The Nagarakretagama List
of Countries on the Indo-Chinese Mainland,”! Colonel
Gerini objects, reasonably enough, to the claim set up by
the Javanese author of the Nagara Krétagama that the states
of K&dah, Kélantan, Tréngganu, and Pahang in the Malay
Peninsula and the island of Singapore at the south of it
were dependencies of the Javanese empire of Majapahit.
This alleged Javanese supremacy over the Peninsula cannot,
in view of the known facts of Malay history, have been
much more than a mere pretension, never substantiated by
any real effective occupation. The claim was no doubt made
under the influence of the stirring events which in or about
the year 1377 A.p. culminated in a great, though transient,
expansion of the Javanese sway. Palembang, Jambi, Pasei,
and Samudra (in Sumatra), Ujong Tanah (the “Land’s End ”’
of the Malay Peninsula, now known as Johor), Bangka,
Bélitung, Riau, Lingga, Bentan, and a number of other small
islands in this region, as well as certain points on the coast of
Borneo and other places to the eastward, are in the Pasei
Chronicle recorded as having been conquered by Majapahit
at this period or as being tributary to it about this time.
There is little doubt that this was the conquest recorded
in the Malay Annals (the S&jarah Malayu), which expelled
the ruling Malay dynasty from Singapore and led to the
foundation of the new settlement of Malacca. The Javanese
do not appear to have kept Singapore, for we hear of no

1 J.R.A.S., July, 1905.
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Javanese settlement being made there; the place simply
lapses into insignificance as an unimportant dependency of
Malacea.

But so far as the Peninsula itself is coneerned, there is no
-evidence that there was ever any real conquest by the
Javanese or any lasting relation of subjection to Majapahit.

In place of this Javanese claim, Colonel Gerini would set
up a Siamese occupation of the Peninsula, asserting that  all
that territory then belonged unquestionably to Siam, and
continued to do so until the advent of the Portuguese at
Malacea.” Similarly, in his very interesting article on
Siamese Proverbs in the Journal of the Siam Society for
1904, he says! that “ the whole of the Malay Peninsula was
under Siamese sway for the two hundred and fifty years
comprised between the middle of the thirteenth and the end
of the fifteenth century a.p., during which period many
Siamese customs, institutions, ete., were introduced to the
Malay people.”

Malay history is an obscure subject and hardly, perhaps,
‘of very general interest, but in view of Colonel Gerini’s
recognized position as an authority on matters relating to the
history of South-Eastern Asia, it is impossible to pass over
in silence assertions such as these, which are contrary to
ascertained facts and in the highest degree misleading.?
This is the more necessary as Colonel Gerini is not
altogether alone in making such assertions. For some
centuries past the Siamese have exercised a somewhat ill-
defined suzerainty over certain of the northern states of the
Peninsula; and in support of this traditional suzerainty
(which they often tried to convert into something more
substantial) they sometimes roundly claimed that the
Peninsula belonged de jure to them. But they never, so
far as I am aware, adduced any evidence of such an actual
occupation as Colonel Gerini asserts; nor does the latter

1 p. 27 (p. 17 of the article).

% I need hardly say that I do not for & moment impute to Colonel Gerini any
intention fo mislead’; but he appears to be so much influenced by the Siamese
point of view that he sees Malay history through a distorting medium.
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bring forward any evidence that is conclusive on the point.
‘While he denies the supremacy claimed for Majapahit
(wherein he has the facts of history on his side), and will
not even admit so much as an ephemeral conquest of these
territories by the Javanese (which indeed, except as to
Singapore and its immediate neighbourhood, is unlikely), he
attempts to base his assertion of a Siamese occupation of the
Peninsula on certain warlike expeditions, beginning about
A.D. 1279-80, of the Sukothai king Ruang, who is said to
have conquered the Peninsula at that remote period.

I propose to consider this alleged Siamese occupation of
the Peninsula in the light of Malay history. But first of
all, in order to avoid ambiguity, I would say that when
I speak of the Malay Peninsula I do not (like some other
writers, including Colonel Gerini) include in the term the
whole territory which lies between Tenasserim and Singapore.
As a matter of physical geography, the Peninsula begins
about lat. 7° 30°, where it joins the long isthmus which
connects it with the mainland of Indo-China. But that
is a mere matter of technical terminology, whereas the
distinction I wish to draw is of substantial importance.

The Malay Peninsula, in the sense in which I use the
expression here, comprises that part only of this long tongue
of land where for centuries past the bulk of the settled
population has been of Malay race and speech and of the
Muhammadan religion. In that sense the Malay Peninsula -
begins about lat. 7°.! A few generations ago the ethnical
frontier was on the whole somewhat to the north of that
parallel,? but during the last two centuries it has shifted
slowly southward. It is said that Seénggora (lat. 7° 127)
was once a Malay town; if that was so, it must have been
a very long time ago, for now the place is mainly Siamese,
in so far as it is not Chinese.* Even to the south of lat. 7°

1 Apparently rather to the north of this parallel on the west coast of the
Peninsula, and to the south of it in the districts further east.

2 See Newbold, ‘¢ Straits of Malacea,”” vol. ii, pp. 2, 67.

3 Ikid., pp. 71-3; Annandale & Robinson, Fasciculi Malayenses, Supple-
wment, p. xii, .
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there are at the present day a few small patches where
Siamese constitute the bulk of the settled population, but,
roughly speaking, the ethnical boundary may be taken to be
about lat. 7°. Here Siamese territory, in the true sense of
the word, borders on two historic Malay states: K&dah,
which still survives as a tributary state, and Patani, which,
like Kédah, was ravaged by the Siamese some seventy years
ago, and, less fortunate than its neighbour, has been broken
up by the invaders into a number of small fragments, over
most of which weak Malay rulers are allowed to exercise
a nominal sway under the suzerainty of the Siamese King
and the supervision of a Siamese High Commissioner. But
broken or whole, with diminished boundaries and in a position
of dependence though they may be, Kédah and Patani have
for centuries been essemtially Malay states, the circumstance
of their being officially styled Siamese provinces and having
strange Siamese names conferred upon them notwithstanding.
They have their place in Malay history, and by their speech,
race, and faith they are unmistakably alien to the Siamese.
There are relatively few Siamese elements in their population,!
and those have probably only come in during the last few
generations. Further to the south, in the remaining states
of the Peninsula such as Kelantan, Tréngganu, Perak, and
Pahang (to say nothing of Sélangor, the Négri Sémbilan,
and Johor), there are no Siamese worth mentioning, and
" there is no evidence that there ever were any.

To return to the alleged Siamese sway over the Peninsula
from cired A.p. 1250 to 1511, I would observe that it is
in terms contradicted by some of Colonel Gerini’s own
authorities, viz., the Chinese works known as tke Ying-yai
Shéng-lan (of 1416), the Hai-yii (of 1537), and the History
of the Ming Dynasty (1368-1643), Book 325.2 These
authorities expressly state that in the year 1403 the Chinese

! See Fasciculi Malayenses, Supplement, p. xxii, for the census figures showing
the Malay preponderance in the Patani states. (No figures are given for Kédah,
which is even more Malay.) In Ligor, Patalung, and S&nggora, on the other
hand, the Siamese preponderance is marked.

* Groeneveldt in ‘¢ Miscellaneous Papers relating to Indo-China,”” 2nd series,
vol. i, pp. 243 et seq.
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emperor sent an embassy to Malacca; that Malacca returned
the compliment in 1405, on which occasion the Chinese
emperor invested the local chief with regalia and appointed
him king of the country; likewise that in 1409 another
Chinese embassy again recognized the independent status
of Malacca.! In 1419, and again in 1431, Malacca com-
plained to the Court of China that Siam was planning an
attack against her, and the Emperor forbade the Siamese
King from carrying out his supposed intention, and on the
second occasion issued a decree that he should live in
harmony with his neighbours and refrain from acting
against the orders of the Imperial Court. So say the Chinese
records; but it is to be feared that these paternal admonitions
had little effect on the Siamese, who repeatedly made war
on Malacca in spite of the Emperor’s orders.

Now of course it is open to argument whether the
Emperor of China had any sort of jurisdiction or locus stand:
to interfere between Siam and Malacea at all, even if Siam
stood (as it is generally believed to have done) in some sort
_of dependent relation towards the Celestial throne. But
it is surely perfectly obvious that China could not have
solemnly recognized the independence of Malacca and
invested its ruler as king, if the place had been at that
time actually in Siamese occupation. Thus these Chinese
authorities, which, it must be remembered, are matter of fact
documents, some of them official records and contemporary
with the events they relate, suffice to knock rather more
than a century off the alleged two and a half centuries of
Siamese sway over the Peninsula.

It is true that these same records state that ¢ formerly ”
Malacca was not a kingdom, but was a mere chieftainship
tributary to Siam, the Hai-yii adding that the chief who was
in charge of the country had revolted against his master and

! This independence is of gourse considered by the Chinese chroniclers as being
subject to the general overriding suzerainty then claimed by China over the whole
of Bastern Asia. If is really comical to read of Java, Siam, and China ali almost
at the same time claiming supremacy over the Peninsula, while in fact none of
them had any actual footing there. These rival claims (even if we did not
know their hollowness aliunde) are enough to destroy one another.
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made himself independent at some period which could not
(in 1537) be ascertained.! I will return to that point
hereafter ; but in the meantime I would emphasize the fact
that during the whole of the fifteenth century Malacca, the
leading state of the Peninsula, was an independent Malay
kingdom, recognized as such by the Chinese Imperial
authorities, and was often at war with Siam, but in no
sense under Siamese sway. The King and people were
Muhammadans ; they had their own laws?® their own
administrative system, their own language and customs;
in fact, with the exception of that tincture of Indian
civilization which is shared by most of the civilized races ‘of
Further India, they had nothing whatever in common with
Siam. During the whole of this period they maintained, at
frequent intervals, diplomatic relations with China by the
sending and receiving of embassies, which were openly
accorded official recognition. It is quite certain that from
the year 1405, when China, then beyond all question the
leading power in Eastern Asia, recognized the claims of
Malacca, its independence was de facfo maintained till 1511,
when the place fell into the hands of the Portuguese.

This state of things is in all essentials confirmed by the
evidence of the Commentaries of Alboquerque?® and by the
Malay Annals (the S¢jarah Malayu).? The former work no
doubt merely embodies the oral traditions current about the
time of the Portuguese conquest; the latter, though probably
based in part on earlier written sources, was mnot itself

1 The account in the History of the Ming Dynasty might be taken to mean
that Malacea was tribulary to Siam up to the year 1403, and renounced its
allegiance at the suggestion of the Chinese envoy. But this hardly seems
consistent with the conservative tendencies of Chinese policy, and is therefore
improbable. If it was, however, the fact, it goes to show that the Siamese
supremacy was of a very nominal character, seeing that it could be thrown off so
easily. There can have been no real sway, no actual Siamese occupation, but
a mere paper suzerainty at the most.

2 A translation ‘of the laws of Malacca will be found in Newbold, op. cit.,
vol. i, p. 231 ef seq.

3 Translated by W. de G. Birch in the Hakluyt Society’s publications. See
especially vol. iii, pp. 71-84.

¢ Partly translated by John Leyden under the title ¢ Malay Anmals.’”” The
best edition in Malay is that of Singapore (1896, ed. Shellabear).
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composed till A.p. 1612. Both are therefore inferior as
authorities to the earlier Chinese records. But where they
agree with these records, their value as independent cor-
roborative evidence is not to be denied. It is pretty clear
from a comparison of these sources, as I tried to show some
years ago,! that the usually received Malay chronology is
incorrect and must be cut down considerably. But it
is also evident that some five or six of the Malay rqjas of
Malacea, whose conquests and other exploits are related
in the Séjarah Malayu, are perfectly historical personages,
even though their Malay chronicler has woven some legendary
lore into his history of their lives. They really lived and
reigned in the fifteenth century. They conquered neigh-
bouring states, such as Pahang, Siak, Kampar, and Indragiri
(these last three in Sumatra), squabbled with Palembang
(another Sumatran state),? were in diplomatic relations with
Majapahit and China, and were several times at open feud
with Siam. They came near to welding the whole Peninsula,
as far as K&dah and Patani inclusive, into a Malay empire,
and but for their conquest by the Portuguese it is possible
that they might have succeeded in doing so. Anyhow,
a few years before the Portuguese conquest, they defeated
a Siamese fleet which had been sent to attack them.

One may well ask, what is there, so far as the fifteenth
century is concerned, to show for the alleged Siamese sway
over the Peninsula, seeing that its leading state at this time
enjoyed such a perfectly autonomous position ?

Perhaps, however, it may be suggested that even if
Malacea was independent from 1405 onwards, it may have
been in Sidmese hands some twenty-five years earlier, at
the time when the Nagara Xrétigama was written. If that
be s0, I should like to have it explained how, in such a short
space of time, the Siamese so completely lost their hold over

1 Actes du Onziéme Congrés International des Orientalistes, ii, pp. 239-253.

2 See Groeneveldt, op. cit., p. 163. At some time between 1408 and 1415 the
King of Malacca appears to have raised a claim to sovereignty over Palembang,
which place seems to have been still under Javanese supremacy, and there was
a suggestion that this claim was put forward with the sanction of China; but
this was formally repudiated by the Chinese emperor.

1.R.4.8. 1906, 8
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this region. But what evidence is there that it was really
Siamese in 1380, any more than in 1405 or 1500 ? According
to the Séjarah Malayu, Malacca was founded in consequence.
of and soon after the destruction of Singapore by the forces
of Majapahit. This event, I believe, I was the first to date
at about the year 1377,! and I am glad to observe that
Colonel Gerini agrees with me: it avoids the mnecessity. of
restating here the grounds which led me to that conclusion.
I suppose, therefore, that I shall not be far wrong in
assuming the foundation of Malacca to have been ap-
proximately synchronous with the writing of the Nagara
Krétagama, which apparently contains no mention of the
new settlement. The Malay chronicler tells us nothing
very definite as to the condition of the Peninsula at the
time of its foundation, except that Muhammadanism had not
yet become the established religion of the country. The
conversion of the ruling dynasty to Islam must, however,
have happened a few years later, as the Chinese embassy
of 1409 found that religion established.

According to Colonel Gerini’s contention, we are to
believe, it seems, that in 1380 or thereabouts the Peninsula
was held by the Siamese, who were good enough to
acquiesce in the establishment of a new Malay state in their
midst, and who in the space of a single generation had so
completely effaced themselves that not a trace of them
remained. This strikes me as being in the highest degree
improbable. -

"~ My data do not enable me to pursue the alleged Siamese
occupation of the Peninsula further back into the dim past;
but I have not the slightest hesitation in assefting that if
the conquest of the Peninsula in 1279-80 by King Ruang
really took place—if, that is to say, that warlike monarch or
his army ever got further south than Ligor or Sénggora—
the exploit was a mere episode which left no permanent
traces. What, in fact, are the Siamese customs, institutions,
ete., that during this supposed period of Siamese occupation

1 Actes du Onzidme Congrés International des Orientalistes, ii, pp. 250-1.
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were introduced among the Malays? I know of no single
specifically Tai (or Thai) characteristic among the Malays
or any of the other indigenous inhabitants of the Peninsula,
as defined above. This is the more remarkable as there is
plenty of evidence in the Peninsula of a former Indo-Chinese
domination, as I shall state presently, but it is not Siamese
at all. One would, however, like to have fuller and better
particulars as to the expeditions of King Ruang, and T trust
that Colonel Gerini will be good enough to supply them.

It will be objected to my arguments that the authorities
I have referred to expressly state that Siam *formerly”
owned the Peninsula, and that local legends and traditions
ascribe to the Siamese a number of ancient forts, mines, and
other striking landmarks, the real origin of which is lost in
antiquity, Further, it may be pointed out that the Siamese
suzerainty over the northern states of the Peninsula has
been acknowledged for several centuries by the Malay rulers
sending periodical tribute in the form of ¢ golden flowers’
{bunga émas) to the Court of Siam. A

I will deal with this last point first. It seems to me
entirely irrelevant to the issue here raised. The northern
states of the Peninsula have for centuries past had good and
sufficient reasons for desiring to propitiate their powerful
neighbour. To them the King of Siam and his viceroy of
Ligor were ever a dangerous menace, and it needs no
hypothesis of conquest or occupation to explain the attitude
which the Malay rajas adopted. During the early part of
the last century gallons of ink were spilt in learned dis-
sertations as to the precise rights of the King of Siam over
these Malay feudatories, vassals, or subordinate allies of his.
I do not propose to revive these extinct controversies, for
they can have no bearing on the purely historical question
of the relation of Siam to the Malay Peninsula in medieval
times. I would only observe that, until a comparatively recent
period, the Siamese overlordship (whatever its theoretical
rights may have been) remained in fact a purely external
suzerainty : these Malay states were left to enjoy autonomy
s0 long as they sent their periodical tribute of golden flowers
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with reasonable punctuality. Such as it was, this homage
was confined to the four northern states of the Peninsula,
Keédah, Patani, K&lantan, and Tréngganu ; the others, which
are now under British protection or suzerainty, had, as a rule,
1o dealings with Siam at all.

The other argument at first sight seems much stronger :
we have all the authorities, Chinese, Portuguese, Malay
(and, T suppose, Siamese), alleging or admitting that in some
far distant past Siamo had held the Peninsula. Well, is it
quite certain that ‘Siam’ and °the Siamese’ are, in this
instance, convertible terms ? The people we call Siamese
do not apply that name to themselves, but call themselves
Thai, and are a branch of the Tai race. Long before they
came down from their original seats in Southern China, the
country which they were eventually to occupy already bore
the name of Siam. This country, the valley of the Me-nam,
had (as Colonel Gerini has shown us elsewhere!) a long
history prior to its conquest by the Tai race. For the first
ten centuries or more of our era it was inhabited by a race
allied to the Mon people of Pegu and the Khmer people of
Camboja. Now of the influence of this race there are in
the Malay Peninsula abundant traces. The dialects of the
remnants of the wild aboriginal tribes that have escaped
absorption by the more civilized Malay population are mnot
merely distantly related to the languages of the Peguans
and Cambojans, but also in certain parts of the Peninsula
exhibit traces of direct contact with some such Indo-Chinese
race. Thusin certain portions of the Peninsula? the numerals
used by these rude tribes are nearly identical with the Mon
numerals. Now it is quite certain that there has been no
possibility of recent contact between the Mons and these
wild tribes; since the time when the Malays colonized the
Peninsula and the Sjamese occupied the isthmus leading to
it, these tribes have been completely cut off from all relations

1 See his coniributions to the Imperial and Asiatic Quarterly Review in the
years 1900-1902.

5 ; Southern Stlangor, North-Eastern Pahang, the Négri S&mbilan, and Northern
onor.
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with the Mon and Khmer peoples. But, on the other hand,
their numerals have diverged so slightly from the Mon
type that there must have been direct contact at a period
which in the history of human development cannot be styled
remote.! I think one would not be far wrong in suggesting
that it was something less than a thousand years ago.

Here, then, we have real evidence of the former presence
of a strong Indo-Chinese element in the Peninsula; but it
is not Siamese in our sense of the word at all, that is to
say, it is not Thai or Tai. It is Siamese in the old sense,
viz., that it probably proceeded from the country which
bears that name; but of Thai (or Tai) influence there is
not a trace to be found.

These are some of the grounds on which, until better
evidence is adduced, I venture to doubt the reality of any
such early Siamese occupation of the Peninsula as Colonel
Gterini alleges. The early history of this region is somewhat
of a mystery, but it would appear that, before the Malays
colonized it, it was in part occupied by a Mon-Khmer race,
who probably held a few points on the coast. Then, some-
where about the eleventh or twelfth century perhaps, these
remote possessions were given up, probably because the home
country of these Indo-Chinese settlers was in the throes
of war and in course of being conquered by the invading
Thai race. When, after a prolonged series of struggles, the
latter had made themselves masters of Siam, it is quite
possible that they took stock of what they had conquered, and
endeavoured to claim for themselves all the territories that
had formerly been occupied by the race they had overcome:
it is a familiar principle, applied a few years ago against Siam

! Compare the forms of these numerals :—
1 2 3 4 5 6 7

?ﬁ‘;ﬁg;%ssﬁgﬂa) } mui ’mbar ’mpe’ émpun masokn p&ri’  tempo

Mon (written) ... mwai mba pi pan misun  tdrau  thipah

Mon (spoken) mas  mbs (PLO {pé‘m or {m’s(m orft’rau or (th’paher
P % \p&i \pon p'son  k’rau  \kh’'pih.

. It is obvious that in some cases the modern forms in the aboriginal dialects of
the Peninsula are more archaic than the modern Mon speech itself.
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by the French, when they claimed all the tributary states
over which the empire of Annam had formerly exercised
suzerainty. But in the meantime the Peninsula had been
colonized by the Malays from Sumatra, and Siam did not
succeed in wresting it from its new rulers. That is my
reading of the history of this region: a hollow claim to
supremacy by the Siamese, founded not on their own
conquests or actual occupation, but on the earlier settlements
of the Mon-Khmer race whose country they had taken;
a failure to make good these pretensions; and a series of
raids and aggressions on the small Malayan states: that
is a brief summary of the relations of Siam to the Peninsula
in medieval times; and that, I take it, is why the Peninsula
is rightly called the Malay Peninsula, although at the
present day Siam is politically suzerain over the northern
third of it.!

For the rest, though venturing to differ entirely from
Colonel Gerini’s interpretation of history, I may perhaps
be allowed to add that his identification of the Nigara
Kritigama names of countries appears to me to be un-
impeachable. With regard to the doubt which he throws
on the antiquity of the name of Kédah, I would observe
that this state is mentioned under that name in the S&jarah
Malayu as obtaining regalia by investiture from the King
of Malacca.? That is not, of course, very conclusive, as this
event is related of a period just preceding the Portuguese
conquest, but, after all, Kédah may very well be the old
native name of the country and Langkasuka its literary
name. Many places in Further India and the islands bear
two names: thus, Pegu was styled Hamsawati, Tumasik
was called Singapura ; similarly Siak (in Sumatra) is known

! The rest is under British overlordship. The Peninsula, having never
achieved political unity, suffers from the want of a convenient proper name..
¢ Golden Chersonesus ” and ¢ Malay Peninsula *” are clumsy descriptions.
¢ Malacca” was (and to some extent still is) used by Continental authorities as.
a name for the Peninsula, but has not found favour with English writers, and
sounds rather absurd locally because the town to which the name really belongs-
has lost all its old political and commercial importance.

? Leyden’s *“Malay Annals,”” pp. 321-3; ¢ S&arah Malayn” (ed. 1896),.
Pp. FAY, fAA,
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as Seri Indrapura, and many other such instances could
be given. All this merely illustrates the varnish of Indian
culture which spread over these regions during the first
dozen centuries or so of our era. Somefimes the native
name alone has survived, sometimes the Indian one,
occasionally both.!

I do not propose in this place to criticize in detail the
etymologies which Colonel Gerini suggests for some of the
older local namés: some of them seem to me of a rather
speculative character. But it is worth mention that Langka-
suka still lives in the memory of the local Malays. It
has developed into a myth, being evidently the *spirit-land’
referred to as Lakdn Suka (‘ Lakawn Suka’) by the peasantry
of the Patani states and the realm of Alang-ka-suka,
interpreted by a curious folk-etymology as the ‘country of
what you will,’? a sort of fairy-land where the Kédah Malays
locate the fairy princess Sadong, who rules over the Little
People and the wild goats of the limestone hills, and per-
sistently refuses all suitors, be they never so high-born or
otherwise eligible.? :

I trust that these observations, made in no spirit of carping
criticism, but with the genuine desire that the history of
the Malay Peninsula may be set in a true light, may lead
the able author from whom I have ventured on some points
to differ, to contribute additional evidence in support of his
own point of view, and thus further elucidate the obscure
past of this somewhat neglected region..

1 Little weight can be attached to the statement in the Marong Mahawangsa
on which Colonel Gerini relies. That work is one of the least satisfactory of
Malay chroniles, being indeed little more than a collection of fairy tales.

? As my friend Mr, R. J, Wilkinson has pointed out to me, the name should,
if it is to fit this fictitious etymology, be pronounced Alang-kah-suka.

3 Ree Fasciculi Malayenses, pt. ii («), pp. 26-6; and Skeat, ‘ Fables and
Folk Tiles from an Eastern Forest,”” pp. 49-51, 81.
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VIIL

NOTES ON SOME MALDIVIAN TALISMANS,

AS INTERPRETED BY THE SHEMITIC DOCTRINE OF
CORRESPONDENCE.

These Talismans were brought from the Maldive Islands by
Mr. J. Stanley Gardiner, M.A., F.R.G.S., etc., Fellow of
Gonville and Caius College, Cambridge, and are the subject of
the following paper read to the Royal Asiatic Society by the
Rev. 8. Srewarr Strrr, M.A., formerly Scholar of Pembroke
College, and late Chaplain of Gonville and Caius College,
Cambridge.

InTrRODUCTION.

THESE talismans represent the later and more elaborate

magic which can be traced to the influence of the
‘Cabala, a theosophical work embodying the Gnostic traditions
of past ages. The ideas contained in them are chiefly to be
found in the “Sepher Yetzirah,” or “ Book of Formation,”
which is held by some authorities to be the oldest philo-
sophical treatise to be found in the Hebrew language.
The same authority tells us it is referred to by both the
Babylonian and Jerusalem Talmuds, and therefore this work
or g similar predecessor is at least as old as A.n. 200.

The SeruEr YETZIRAH (In contradistinction to the Zouawr,
or “Book of Splendour,” which mainly deals with the essential
dignities of the Godhead, and with the emanations that have
sprung therefrom, with the doctrine of the Sephiroth and
the ideals of Macroprosopus and Microprosopus) is mainly
concerned with our universe and with the microcosm.!

We shall now proceed to examine how the teaching
contained therein was applied to the making of talismans -
and working of spells, or practical Cabala.

1 Of, Jewish Encyclopwedia, vol. iii, article ¢ Cabala,” p. 463.
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The remarkable and well-known symbol which consists.
of the interlaced triangles within .a eircle, commonly called
the Seal of Solomon or the¢ Shield of David, and which
appears in every religious system that came under Semitic
influence, was used by the Cabalists to illustrate their
doctrine of Perfect Correspondence or Synthesis. For the
purposes of this paper it will suffice fo say that with the -
Sun in the centre of the circle, and the other six planets
placed in a particular order on the points of the triangles,
it was meant to signify the Solar System. Each of the
seven planets represented not only certain sounds, numbers,
colours, moral qualities, and metals, but also the different
features of the countenance of the one Ruler of that system,
while the signs of the Zodiac belonging to each, in their
turn represented the various organs of the body.
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This doctrine of Harmony or Correspondence went so far
as to lead the magicians to make their charms only at the
proper hour, of the proper materials, accompanied by the
proper invocations and fumigations, and clad in the proper
colours applicable to the purposes they were meant to achieve.
For their motto was that the microcosm should be as the
macrocosm, just as every dewdrop contains the moon ; and
their object, therefore, was to make the creature reflect his
Creator.

Numbers play a large part in this system (in fact, they
come first), for each number denoted at least a sound, an
idea, a colour, a metal, a force, and these six things were
summed up under a seventh, which we may call a planetary
influence, of which there were seven.

These numbers, again, were divided into various classes.
For the purposes of this paper it is only mnecessary to
consider one, namely, the primary numbers or digits, which
were believed to represent the Divine Wil in Act, and thus
were the ordinary omes used in a certain class of talisman
or amulet, which represented the concrete expression of
prayer to the Almighty for some marks of His protection
or favour. These digits were nine in number, for in the
number 10 unity returns to infinity, and so closes the first
series. Therefore in this connection a method was devised
to reduce all numbers to digits by dividing them by 9.
This has been called fheosophical reduction, or ‘the proof by -
9. That is, however many digits appear in the numerical
expression of sacred sentences or in magical formule, their
‘significance can only be understood by adding them up and
dividing by 9, the true number concealed being the last
remainder. Should the figures be exactly divisible by 9,
leaving no remainder, then 9 is the number required. For
instance,

4578 would = 24 + 9 with remainder 6.
369 would = 18 < 9 with no remainder, therefore the
number is 9.

‘We now must enquire how these numbers were severally
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allocated to the different planets, sounds, ete.; and before
doing so it is necessary to remark that in no magical work
is this system clearly stated. Each author lays down various
axioms, but expects the reader to draw his own deductions.
It is therefore only possible to test one’s deductions by
experiment, and the results of one experiment are now being
presented before you in this paper on Maldivian talismans,
which is an attempt to demonstrate experimentally certain
deductions based on axioms laid down in the  Sepher
Yetzirah,” and works like those of Xircher, Cornelius
Agrippa, Trithemius, Joannes Baptista Porta, and others.

It is well to take as a starting-point some fact upon which
most of the old alchemists and astrologers agree, viz. in their
allotment of certain metals to certain planets.

We have nine numbers to deal with, which fall into three
triads, or groups of three each, thus:

1 47
2 5 8
.3 6 9

The first triad consists of the first three digits, 1, 2, 3, the
Primary metals. These are gold, silver, tin, and they are
severally allotted to Sun ©, Moon ), and Jupiter 2. So
here the number of the Sun is 1, of the Moon 2, and of
Jupiter 3.

The second triad deals with the next three digits, 4, 5, 6,
and the Solar metals. These are gold, mercury, copper,
and they are severally allotted to Sun ©, Mercury §, and
Venus Q. So we have another number for the Sun, namely
4, the number for Mercury is 5, and of Venus 6. «

The third triad deals with the next three digits, 7, §, 9
and the Lunar metals. These are silver, lead, vron, and they
are in their turn severally allotted to Moon ), Saturm b,
and Mars §. Thus Moon also has another number, namely
7, the number for Saturn is 8, and that of Mars 9.

This arrangement of numbers, metals, and planets as
Primary, Solar, and Lunar applies also to sound and colour
and moral qualities, but it does not come within the scope
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of this paper to discuss the Shemitic doctrine of Corre-
spondence fully, but only to use it so far as it applies to the
elucidation of the accompanying talismans.

The, following table will serve to sum up the conclusions
at which we have arrived :—

Prax [ CHARACTER.
LANETS. (NUMBER. HEBREW NAME.] Auwanic NaME.

(@) Positive. | (8) Negative.
Sun ... 1, 4 | Shemesh Ash-Shamsu Power Slavery.
Moon...... 2, 7 | Lavanah Al-Qamaru Fertility Barrenness,
Mars ...... 9 Madim Al-Mirrikhu War Peace.
Mercury...| & Kokab Al-"Utéridu Wisdom Folly.
Jupiter ...| 3 Tzedeq Al-Mushtari Wealth Poverty.
Venus...... 6 Nogah Az-Zuhratu Love Hate. ‘
Satun .| 8 | Shabbathai | Az-Zuhalu | Life Desth.

Athanasius Kircher, in his great work &dipus Lgyptiacus
(vol. ii, p. 232), tells us how the ancient astrologers arrived
at the order of the days of the week as being Sun’s day,
Moon’s day, Mar’s day, ete. They started with the assump-
tion that each of the twenty-four hours of the day was ruled
over by one of the seven planets. The planet that ruled the
first hour gave its name to that day of the week.

The planets were arranged in the following order : the sun
in the centre, with the negative or feminine planets on the
left, and the positive or masculine planets on the right,
thus :—

> 8§ ¢ © & % b

Negative. Positive.

Each of these planets was supposed to rule and preside over
the several hours of the day in »etrograde order. For instance,
if Saturn ruled over the first hour of the day, Jupiter would
rule over the second, Mars the third, Sun the fourth, Venus
the fifth, Mercury the sixth, Moon the seventh, while Saturn
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‘again would govern the eighth hour, the fifteenth, and the
twenty-second in the course of a day of twenty-four hours.
Jupiter then would govern the last hour but one, and Mars
the twenty-fourth hour; the ruler of the twenty-fifth hour
would then be Sun, and as the twenty-fifth hour is the first
hour of the ensuing day it would take its name from that of
the ruler of the first hour and would thus be Sun’s day.
Similarly, the last hour of the day on which the Sun would
rule on his day would be the twenty-second, and so the third
planet in order from the Sun, i.e. Moon, would rule over the
ensuing or Moon’s day. _

" The following figure was employed to illustrate this
arrangement :—

DianSolin
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The explanation of the circular figure is as follows:—
If a line be drawn between ® and ), @ and § are
found on the arc of the circle thus formed. If we now turn
to the table beneath we see the last two hours of the Dies
Solis are ruled over by these two planets. In like manner,
'if a line be drawn from ) to &, on the arc thus described
:are b and ), which are the planets ruling the last two
hours of the Dies Lune. Lines drawn from

g to %,
g to U,
Y to Q,
? t b

will also show on the respective arcs thus described the
planets ruling the last two hours of their respective days.
It has been said that children’s games and toys often refer
to the magic of the past. In thiscase the arrangement of the
planetary hours of the day remind us of the old-fashioned
country dance called Sir Roger de Coverley.

TaE MarprviaNy Tarismaxs.
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Fie, 3.—A TarsMAN ¥or WISDOM.

The first two talismans in this collection are simple
personal amulets. They were apparently written at a certain
period in a particular hour of a particular day, probably,
as the moon is so strong in them, at the first period of the
first hour of Monday, which is the Moon’s day. They were
then carefully folded, so that they could easily be carried
on the person of him whom they were meant to help. He,
on his part, was never to open them, or their efficacy would
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cease. They both consist of three lines of letters and
numbers each, over a line ending in the letters of Ya Allah,
with the pentacle or sign of luck in the corner. '

The first reads thus :—

118344665599=56=11=2=) —
53636135=382= 5= g
4166663686:52:7: ))+

It then, is a concrete prayer that its wearer should be
endowed with the influence of Mercury (o)\ec, *utdrid) or
Wisdom, both for this world and the next. The positive
number of the Moon applies to this life, the negative number
refers to the side or face of the Moon, or the unveiling of
Isis, which can never be seen in this life. We are here
reminded of the mystical meaning of the words in Exodus
xxxiii, 20 and 23 : “ Thou canst not see My face : for there
shall no man see Me, and live. . . . . Thou shalt see
My back parts: but My face shall not be seen.”

It may be only a remarkable coincidence, but it is certainly
worth mentioning that the sum of the numbers of the letters
of both of the Christian names of the person for whom these
amulets were made, come by the Cabalistic method of counting
to one of the numbers of the Moon.

JrirEtter
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Fre. 4.—A TavismMaw ror Ricmes.

The second amulet reads thus :—

669246641 3=47=11=2=)—
6566676614526:66:12:3:2‘
$1143442233116111=43=7 =) 4+
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This is a concrete prayer that the possessor of this amulet
should have not only earthly but heavenly riches, for Jupiter
(S, mushtart) is the Divine attribute of grace or riches.
In this charm we see the letters of Ya Allah more distinctly
than in the former.

Fie. 5a.—A Tavrisman ror Goop Lucx.

Fig. 5. This talisman is remarkable for the form it
assumes. It is in the form of a pyramid, an ancient way
of describing the solar system, as will be seen in Fig. 5b.
Its meaning appears to be that the sum of the signs of the
Zodiac on the right, or the positive houses of the planets,
is 6, or Taurus, the house of Venus, and the exaltation of

7.R.A.8. 1906, 9
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Moon. This balances the sum of the signs on the left, or
negative houses of the planets, which comes to 9, the number
of Scorpio, the negative house of Mars. So we have Venus
(Love) and Moon (Health or Fertility), both at their strongest,
combined to bind Mars with his destructive influence, when

bz 9=m 3326:‘(
Moo o Facttation . -

Fia. 55.

in his weak house. To use astrological terms, it is Venus
and Moon in good aspect, afflicting Mars. This probably
was not only an indication of the time when this charm was
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made, but was also meant to perpetuate the results of this
favourable direction of these three planets for the purposes
of this talisman.

If we now examine the centre of the figure we shall
see a curious magical table of Arabic numbers, which by the
method of calculation referred to above may be read as—

91 2 75
275 91
5 9 1 2 7
127 59
76 91 2

If we add these figures up horizontally and vertically, we
find the total of each line is 24, or 6 —the number of
Venus, Q. Again, if we add the sum of these totals taken
vertically and horizontally, we again get as a last remainder
6, or 9. Once more, if we add these figures up crosswise,
from left to right and from right to left, we get the same
total, ie. 6, or Q.

Lastly, when we add up all possible last remainders of this
square we get twice 6 = 12 = 3 = )/, Jupiter or Wealth.
The numbers round the square come to 96 =15 =6= Q.

The outer ring of figures—

(a) onthetop =3000= 3 =7, Jupiter.
(B) on the bottomn = 3900 = 39 = 3 =/, Jupiter.

Total ... 6=@, Venus.

According to the archetype referred to above, Jupiter and
Venus are interchangeable, i.e. are as positive and negative,
husband and wife, so this talisman is evidently meant to
be a powerful prayer for what is now called good luck, i.e.,
a combination of perfect love and perfect wealth, or rather
perfect power of loving.
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F1e. 6a.—A TaLisMAN TO PROTECT A MAip’s VIiRGINITY.
«

Fig. 6a contains, inside a square protected by emblems
to which we will refer later—

24 small triangles = 6 = Q
4 large triangles =4 =Q®
4 large squares =4=0Q
4 smaller squares = 4 = @®

Total ... I_é=9=d‘



The sum of benefic planets making up the number of
Mars is called tke binding of Mars, and occurs several times
By the binding of Mars is meant the
utilising the force of the influence of that planet and
robbing it of any baleful power.
positive sense signifies War, in its negative or bound sense

in this collection.

MALDIVIAN

it denotes Peace.

TALISMANS.
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For while Mars in its
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When we severally add up the digits and emblems (female
or negative) in the larger squares we get the following
results :—

-digits, 32=25 digits, 28=10=1
emblems, 21 = 3 emblems, 21 = 3

digits, 84=7 ’ digits, 29=11=2

emblems, 26 = 8 emblems, 28 = 10'=1

Hence the sum of the digits in the larger squares
=123=6=Venus.

» 2 emblems » 5 = 96=6=Venus.

If we perform the same operation on the smaller squares
we get—
digits, 19=10=1

emblems, 14 =5
digits, 7 | digits, 7
emblems, 11 =2 | emblems, 16 =7
digits, 27 =9

emblems, 13 = 4

Hence the sum of the digits in the smaller squares
=24=6=Venus.
» »» emblems ,, 5 =18=9=DMars.
Again, by adding up the digits and emblems in the four
large triangles, we obtain the following result :—

digits 38 =11 =2

30 =3
34 =7
17 =38

20=2=) —, Moon.
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emblems 29 =11 =2

26= 8=28
13 =4
28=10=1

e

15=6= 9, Venus.

So far, then, these results show the victory of Venus over
Mars, or Purity protected and aided by the heavenly
influence of the Moon.

We now turn to the top of the figure and observe
8 positive or male emblems, the number of Saturn ( b), the
cherubim’s sword, which turned every way to protect the
Garden of Eden or Paradise, with 6 axes, the number of
Venus ( @ ), and male and female emblems = 2 or ), Moon,
or the axes and emblems added together may signify Saturn
in wrath. If we add together the whole we get twice
8 =16 = 7, the other number of the Moon, or Isvs or Diana,
protecting her devotee.

Below are 19 male or positive emblems = 1, or Sun, @©.

The emblems above and below, then, point to the powerful
aid of the Heavenly Powers, the evil fate of the seducer, and
the reward of the virtuous.

The points of flame and the scallop, or Mons Veneris, when
added up = 15 = 6 = Venus, Q.

Fig. 7a. This was a concrete prayer for a blessing on
crops at the time of sowing—in fact, a practical Rogation-
tide Litany. The first thing to notice in this figure is the

Arabic , Kaf Ha, Xaf, Ha, at the top of the figure in
the centre. The numerical value of these letters is 20 +
8+20+8=56¥11=2; 2 is, as we have seen, the
number of the Moon, the type of Fertility.

The square on the right consists of numbers. Their total
taken vertically is 8445 = 16 = 7, while if we take them
horizontally we get the same result—8446=16=7; 7 is
the other number of the Moon.
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Fre. 7a.—A Tarisman For Goop Harvest.

The square on the left consists of letters. Adding up their
numerical value in the same way, we get in each case
2602 = 10 = 1, the humber of the Sun.

We thus have ® and ), ‘the eyes of God.’ = When
combined, they make this figure (Fig. 76, A), which has been
described as Horus in his boat, Noah in the Ark, the Sacred
Fish, the All-seeing Eye.

Fig.76. This figure consists of the same number of squares
and triangles as the former, with probably the same meaning,
which appears to be emphasised from the fact that whereas
the sum of all the numbers in the centres of the triangles,
etc., amounts to 9, or the number of Mars ( & ), they in every
case but one, i.e. when the figure 54 or 9 occurs, represent
benefic planetary influences, and in the case of the number
54 occurring it is always guarded by the Sun and Jupiter.
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Fic. 7b.

Taking digits, decads, and hundreds of the larger squares
by themselves, and the thousands by themselves, we get the
following result :—

thousands, 11554 =16 =7 | thousands,11554=16=7
digits, ete., 729=18=9
thousands, 11554 =16=7

The sum of the digits is 86 = 9 = Mars, 3.
» thousands is 28 = 10 = 1 = Sun, ©®.

digits, ete., 729=18=9 ! digits, ete.,, 729=18=09

digits, ete., 729=18=9"
‘thousands, 11554 =16="7
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Doing the same with the smaller squares we get—

digits, ete.,, 61 = 7
thousands, 5169 =27=9

digits, etc., 612 =9 | digits, etc., 612 =9
thousands, 8672 = 28 =5'| thousands, 5776 =25 =7

digits, ete., 668 =20=2
thousands, 5785 =25="7

The sum of the digits is 27 = 9 = Mars, &.
» thousands is 28 =10 = 1 = Sun, @®.
Again, if we do the same with the large triangles we get—

digits, ete., 178 =16 =7
thousands, 11555 = 17 = 8

digits, 779 = 23 =5
thousands, 17330 =14=35

digits 1174 = 13 =4
thousands, 5776 =256=7

digits, 7856 =20 =2
thousands, 1;555 =17=8

The sum of the digits, etc., =18 = 9 = Mars, &.
» ot s thousands = 28 = 10 = 1 = Sun, O.

The probable meaning of the figure is that the evil
influence of Mars should not only be bound by the power:
of the Sun, but that its force should be controlled and
directed for good by that great luminary, for Mars, though
a bad master, is, like fire, a good servant.

The points of flame round the square are 16=7=1),
and the Moon is the type of Fertility. The number 7 is also-
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the number of the sign Aries, the favourite house of Mars.
When the Sun enters Aries the vernal equinox is reached,
and his influence renders Mars strong for good.

There is in this picture, in the third line from the top and
third square from the left, an obvious mistake in copying
from some older pattern. It might have been done inad-
vertently, or (as so often happens) on purpose to confuse the
enquirer and to render the charm inoperative.

éd
/‘I}\S/l( e
J‘

o o

F1c. 84.—AN AMULET TO KEEP OFF ASTHMA.

Fig. 84. In this figure the astrological intention is more
obvious than in some others we have seen. It is evidently a
representation of Taurus, the sign which rules over the throat.
The circle which seerns to stand for the head (Fig. 85) contains
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in Arabic numerals three 5’s, which = 15, or 6, the number of
Venus, the planet ruling this sign. The 5 at the top of each

°c o
2 55 ;
9 —

o
¢

Fic. 8b.

horn is the number of the planet Mercury, or Hermes, or
Thoth, the medical influence. It is interesting to note that,
were this figure transferred to or engraven on a gem, ifs
colour would, in aceordance with the doctrine of Corre-
spondence or Synthesis, have been green. The final total is
5 % § =25 =7, the number of the Moon, which is in exalta-
tion in this sign. On each horn, under these 8’s, we have
a row of figures; that on the left, 10942 =16 =7, the
number of the Moon, which, as has been stated, is in
exaltation in this sign. On the right horn we see 1 and 43
or 7, the numbers of the Sun and Moon. This may simply
refer to the Moon in exaltation, and the Sun, but it probably
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would not be unduly pressing the point to state that it, as in
a former talisman, refers to the beneficent power of Horus
in his boat, or the All-seeing Eye. The throat of the figure
has the Arabic numeral 4 representing the Sun over the
astronomical sign of Taurus. The shoulders of the figure
have the following numbers, viz., 5380=16=7=).
. The chest of the figure has on the left the Arabic numeral
2 or ), and on the right the numeral 4 or Sun. In the two
middle divisions we have s=* mahaw, which we render
‘Go away, or Retro, Satanas. We observe the same
characters written on the bisecting line. On the extremities
of this line, we see on the left the Arabic waw or 6, the
number of Venus, Lord of the Sign; on the right we have
what appears to be two elifs, or 2, the number of the moon,
which is in exaltation in Taurus. The characters at the tips
of the line are probably those of Ya Allah. In the nextline
we have 1444 =13=4 = . Below this we have two
Arabic §’s, which may either be meant to be taken singly,
from their extra size, and would refer to the medical
character of the amulet. Or, if added together, they make
10 or 1, the positive number of the Sun.

et

F1¢. 9a.—THis TALISMAN IS TO BE FASTENED IN FRONT OF THE DOOR, AS
A PROTECTION AGAINST POVERTY.
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Fig. 9a. This is a very curious talisman, which took
a long time before any conclusions as to its meaning was
arrived at. It may be something like a scapular, or it
may contain the same ideas as are now associated with
the horseshoe hung up in front of the door, with the same
object, i.e. good luck.

In spite of the labour involved in the attempt to decipher -
the very minute and, one might say, ignorant method of
writing the letters in this talisman, the explanation itself
is brief enough. The numbers on the top, inside the triangle
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Fie. 9.

andfunder the bisecting line, on the right and left sides,
each, by our method of counting, come to 4, the number of
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‘the Sun. Added together, the sum is 12 or 3, the number
of Jupiter, which signifies wealth. The'two rows of letters
over the top triangle have their numerical values worked out
on the accompanying figure (Fig. 95). Their sum is 20, or 2,
the number of the Moon, the type of Health and Fertility.
In the sack-shaped figure in the middle, we have in Arabic,
on the right, the names of Archangels, or positive agencies,
over the name Ya Allah or Justice; on the left the names
of negative influences, over the name Ya Rahim or Merciful ;
in the centre we have the names of the first four Caliphs
after the Prophet, over seven lines of Arabic characters;
which when added up come to the several numbers of the
planets, whose total again comes to 7, the number of the
Moon. The mystical meaning of this is probably a reference
to Wisdom or Creator, attended by Justice and Mercy.
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Fro. 10.—TxE pESCRIPTION OF THIS TALISMAN IS AS FOLLOWS: ‘‘ PLACED
IN THE ROOF OF THE HOUSE TO PREVENT SATAN FROM ENTERING.”

Fig. 10. This is an abracadabra sign. Read from the left-
hand top corner, in our numerals it would be as follows :—
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80 8
800 800 7
60 60 60 9
50 50 50 50 2
600 600 600 600 600 3
3 3 3 3.3 .3 9
60 60 60 60 60 60 60 6
80 8 80 80 80 80 3
800 800 800 800 800 4
60 60 60 60 6
50 50 50 6
600 600 3
8 3
69=15==¢6
= @ = Venus.

By adding up each line, by the method we have already
used, we get a total of 69 = 15 =6, or the number of
Venus. In this figure we see the same numbers are repeated
every seventh line.

80 800 60 50 600 3 60=1653=15=6=9
800 60 50 600 3 60 80
60 50 600 3 60 80 800
50 600 3 60 80 800 60
600 3 60 80 800 60 50
3 60 80 800 60 50 600
60 80 800 60 50 600 3

1653
15

»
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Again, if we add the figures up as they stand, both
horizontally and vertically, we get in each column 6 as the
last remainder. Adding the totals horizontally and vertically,
we again get in each case 6 as a last remainder. While,
if we add the last totals of the figure taken horizontally,
vertically, and crosswise, from right to left and from left to
right, we again obtain as last remainder the number 6.
Evidently the original framer of this talisman was convinced
that Love was greater than Hate, and that “a soft answer
turneth away wrath.

F1e. 11g.—A TarisMAN AGAINST CONVULSIONS.

Fig.1la. This amulet is designed to keep off convulsions,
and is in the familiar form of the interlaced triangles, which,
when described within a circle, is the talisman of tatismans.

7.R.A.5 1906, 10
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In the original archetype each angle represented the
various features of the face and organs of the body of
the Archetypal Perfect Man, or Adam Kadmon. Hence, the
symbol of Perfection was used medicinally, or as a concrete
prayer concentrated on the part of the body which was
affected. For instance, in this amulet, which is designed to
keep off convulsions, the angle in the top right-hand corner
denotes the source of the functional derangement which the
talisman is meant to avert, namely, the forekead or brain,
which is the feature of Mars, with the %ead and secret parts,
the organs of the two signs over which Mars rules, Aries and
Scorpio. On the top line we have Ya Allah repeated twice,
followed by Kaf, Ha, Waw, or %, %, w. This denotes the
first line of one of the Surahs of the Qoran, which the patient
is to recite “to the end” (the meaning of %, 4, w). The
numerical value of these three letters is 13, a mystical
number denoting the Perfect Unity of God.
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F1a. 115.

At the base of this triangle we have 1, the number of the
Sun, and in Arabic the words ¢ Protect me from it, O God.”



MALDIVIAN -TALISMANS. - 147

On the other affected side we have two sets of figures, one
being- inverted. Their several sums .amount to 4, the
number of the Sun, and 2, the number of the Moon ; their
conjoint signification, as we have seen before, represents the
All-secing Eye, and the sum of 4 and 2 is 6, the number of
Venus, or Love. The top left-hand line contains, over the
word. A4k, letters and. figures, whose conjoint sum is again
1 or the number of the Sun. On the other lines are figures,
each designed to denote favourable planetary directions, or,
shall we say, to invoke the powerful aid of the various
attributes of the Most High ?
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VIII.

THE INSCRIPTION ON THE PIPRAWA VASE

By J. F. FLEET, LC.8.(Remw.), Pa.D., C.LE.

SOME remarks made in the Journal des Savants, 1905.
540 f,, by our valued friend and collaborator
M. Sylvain Lévi, have given me a clue which enables me
to now carry to a final result that which I have fo say
about the inscription on the steatite or soap-stone Piprawa
relic-vase,— the oldest known Indian record. He has drawn
attention to a statement by Hiuen Tsiang (see page 166
below), overlooked by me, which has led me to weigh the
wording of the inscription in such a manner that no doubt
whatsoever remains as to the real meaning of it, and as to
the circumstances connected with it. o
Also, through the kindness of Mr. Hoey, I have before
me a very excellent plaster cast of the insceribed part of the
vase, which shews the whole inscription quite plainly. The
engraving is so very thin and shallow that it is doubtful
whether a satisfactory facsimile can be produced; at any rate
until a much better light is available than can be obtained at
this time of the year. But I can say this much: that the
whole record was engraved on the original in the most
complete manner; that every stroke of it is distinetly legible
in the cast; and that not the slightest doubt attends any part
of the decipherment of it.
* * * * *
The text of the record stands precisely as already given by
me, except in two details. We certainly have sabhaginikanan,
with the lingual g in the fourth syllable ; not sabhaginikanaim,!

' The lingual » may or may not be correct ; and it may or may not have been
intended, But it is certainly presented by the original.

1 have no object in differing from Dr. Bloch, who considered (see this Journal,
1899. 426) that the appearance of 4 is-due to a.small piece of the stone having
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And the word sakiyanam is not to be marked by a capital s,
as if it were a proper name. I repeat the text here, with
these two alterations, for convenient reference :—

‘Text.

Sukiti-bhatinara sa-bhaginikanarn sa-puta-dalanam iyan
salila-nidhan€ Budhasa bhagavaté sakiyanar.

On this occasion, however, I render the meaning of the
inscription as follows; adhering again, as closely as is
possible, to the order of the words in the original :—

Translation,

Of the brethren of the Well-famed One, together with
(their) little sisters! (and) together with (¢4eir) children and
wives, this (/s) a deposit of relics;? (namely) of the kinsmen
of Buddha, the Blessed One.

* * * * *

The record in fact commemorates, as I will prove in detail
below, an enshrining of relics, not of Buddha himself as has

peeled off when the engraver was forming the vowel ¢ as attached to a dental #.
And T accepted hig view of the matter in the reading which I gave on the previous
occasion (this Journal, 1905, 680). .

The cast, however, points plainly to a different conclusion. It shews
distinctly a completely incised top stroke, which makes the difference between
nand n, At the same time, it does shew that a small piece of stone peeled off
.along the top of that stroke. So we may perhaps hold that the engraver’s hand
slipped, and his tool went further than was intended, and he formed »¢ instead of
ni by accident. .

! That is, their orphan unmarried sisters. As the base of sa-bhaginikanam,
we might take sq-bhagini, with the suffix Ze. I prefer, however, to take sa-
bhaginika, from sa 4 bhaginikd. The St. Petersburg Dictionary gives bhaginika,
as a diminutive of d4agini. And that word, with that meaning, i a very suitable
one, in this record at any rate. The grown-up sisters were, of course, all married ;
and they are covered by the word ‘‘wives’’ in the next adjective. The unmarried
sisters who were not orphans are covered by the word ¢ ¢hildren.”

2 Tt may be noted that, whereas the word salilam, = sariramn, in the singular,
means ¢a body,’ the plural salilani, Sarirani, means ¢ bones,” and so, secondarily,
¢relics.” The base in composition here represents, of course, the plural.

The difference is well marked in the Mahaparinibbanasutta. It was serira,
the body, the corpse, of Buddha, that was cremated so that the skin, the hide,
the flesh, the tendons, and the lubricating fluid of the joints were all consumed,
leaving neither ashes nor soot (text, ed. Childers, JRAS, 1876. 258). It was
sarirgni, his bones, which alone remained unconsumed (i4id.). And it was
sarirani, his bones, his relics, which were claimed by various claimants, and
were apportioned amongst them, and over which Stapas were built (268-260).
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hitherto been believed, but of his kinsmen, with their wives
and children and unmarried sisters. And now we see the
meaning of the curious nature of the articles, numbering
more than seven hundred, which were found in the Stiipa
along with the inscribed vase.

Lists and representations of the details of the find have
been given in this Journal, 1898, 5§74, 585 and plate, 869,
and in Antiguities in the Tarai, 43, and plates 13, 28.

First of all, about ten feet below the existing summit of
the ruined Stupa, there was found a broken steatite vase
“full of clay, in which were embedded some beads, crystals,
gold ornaments, cut stars, &e.”

Then, “after cutting down through 18 feet of solid brick-
work, set in clay,” there was found a large stone box or
coffer, measuring 4' 4” x 2° 84" x 2" 24",

The inseribed vase was found inside this stone box or
coffer. 'With it there were found, uninscribed, two other
steatite vases, a steatite casket, and a crystal jar the top of
which was fitted with a fish-shaped handle which rather
curiously resembles a child’s feeding-bottle.

The only human remains that were obtained, were some
pieces of bone which were found in the “relic-urns” (see
this Journal, 1898. 576); that is, I presume, in the three
steatite vases and in the steatite casket.

The other articles obtained in the box, vases, casket, and
jar, include such items as the following. Two small human
figures in gold leaf. Two birds, of cornelian and metal.
A lion, stamped on gold leaf; also, an elephant. A coil of fine
wire, apparently silver ; evidently, a bracelet. The ¢riratna
and svastika emblems. Various jewels, and articles, including
beads and leaves, made from them; amethyst, cornelian,
topaz, garnet, and lapis lazuli. Pieces of metal. Crystal
beads, and pieces of crystal. Coral beads and cups; and
other,cups, pink and white. Beads of other makes. Lotus
seed-pods. Blue and white pyramids. A bottle containing
gold and silver leaf stars. A box containing pieces of wood
and part of a silver vessel. Rolls of gold leaf. And a box
containing some sort of salt.
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In this list we find many a thing unnecessary, if not
actually unsuitable, in connection with any enshrining of
the relics of a teacher or a saint. But the details are all
most appropriate and thoroughly intelligible in connection
with what, we now know, was the real ob]ect of the deposit;
namely, to preserve some of the remains, of all kinds, of
a people who had been ruthlessly slaughtered, men, women
‘and children.

We shall understand the circumstances fully further on.
‘We will establish first the real purport of the record.

* * * * *

In respect of my interpretation of the record, I must first
make the following observations.

M. Sylvain Lévi, working on the basis of the words iyam
salila-nidhané as the commencement of the text, has observed
that the long string of six genitives, which we have from
that point of view, results in an ambiguity which is well
illustrated by turning the record into Latin : — “Tllud
“corporis depositum Buddhae sancti sakiyorum sukiti-
“ fratrum cum sororibus cum filiis uxoribus.”

He has then remarked that, while the currently admitted
interpretation resolves that ambiguity by recognising in
these relics that portion of the relics of Buddha which was
allotted to his brethren of the clan of the Sikyas, the text
permits equally well of a translation which marks them as
relics of the Sikyas themselves:— (Pest ici les reliques
““des Cakyas, fréres bienheureux du saint Bouddha, avec
“leurs sceurs, leurs fils et leurs femmes.” :

And he has added: —‘We know in fact, from the
¢ evidence of Hiuen-tsang, that the remains of the Sakyas,
¢ collected after the general massacre ordered by the impious
¢ Virudhaka, were deposited under Stiipas.’

There, however, M. Sylvain Lévi has left the matter. It
is the reminder, given by him, of the statement made by
Hiven Tsiang, that has furnished the clue which I have
found so invaluable.

* * » * ¥ *
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I have already shewn (see this Journal, 1905. 680)1! that
the opening word of the record is, not syasz as had always
been previously supposed, but sukiti-bhatinai.

This rearrangement of the text transfers the words dyam
salila-nidhané to a position in which, as we shall see when
we come to examine the. construction of the record, they
grammatically and lucidly divide the long string of genitives,
and preclude any possibility of ambiguity.

* * * * *

.

In considering certain other details which must be
examined, we will take first the opening word itself, sukifi-
bhatinan,

The last member of this compound, biatinass, stands for
bhatinam, the genitive plural of 82ati, more usually dhatu,® =
Sanskrit bhrdtri, ¢ a brother’ We have the same form of
the genitive plural in line 16 of the Kalsi version of the
-edicts of Asoka (EI, 2. 454), and in line 25 of the Dhauli
version (ASSI, 1. 118).3

. As regards the first member of the compound, sukit,
I cannot agree with the view that it is equivalent to the
Sanskrit sukpitin, ¢ one who has done good actions,” and so
‘that, like punyavat and dhanya, it means, secondarily,
‘heureux, bienheureux.” The word, in that case, would
have been sukati; on the analogy of sukatam, ‘a good deed,’
in line 3 of the fifth edict at Girnar (EI, 2. 453). Or else it

1T find that, in the references to previous treatments of this record which
T gave in the same place, I omitted to mention the edition of it, with a lithograph,
given by M. Barth in the Comptes-Rendus de ’Académie des Inscriptions et
Belles-Lettres, 1898, 147, 231, which was published at just about the same time
with Dr. Biihler’s version. The two versions agree in all substantial points,

- 2 Childers, in bis Pali Dictionary, has given d%a¢i as an optional base, as a first
member of compounds, He has also given bhatitd — (? a misprint for bhatiis)
— as a second form of the ablative singular.

It seems plain that there were two optional bases, bhdéu and bhatz, for some
declensional purposes, at any rate in the epigraphic dialect, and that the same
was the case with the Pali forms of pitri and matri.

3 The published texts of the edicts, indeed, present in both cases didtinasm,
with the short 4. But the long 3, which gives the correct form, is quite distinet
in the lithograph of the Kalsi version, and is, in my opinion, clearly recognisable
in also the lithograph of the Dhauli version.
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would have been sukati, with the lingual £; on the analogy
of sukafam, in the corresponding passage in line 14 of the
Kalsi version (ibid. 454). :

The word sukiti stands for either sukit; or sukitti, = Sanskrit
sukirti, ‘of good fame.” For the alternative that it stands
for sukiti,— or, indeed, even for a view, which might be
held, that it is correct as it stands, with the short ¢ and
the single #,— compare yaso va kiti va, *either glory or
fame,” in line 1, and yaso va kit va in line 2, of the tenth
ediet at Girnar (EIL, 2. 459), and yasho ¢d kit ¢d, and also
yasd vd kiti vd, with the short ¢ in both places, in line 27 of
the Kalsi version (ibid.). For the alternative that it stands
for sukitti, compare yaso kitti cha, * glory and fame, honour
and renown,” in the Suttanipata, verse 817 (ed. Fausboll,
154), and katham su kittim. pappoti, “how does one obtain
fame ?,”” in verse 185 (op. cit., 33).}

Now, to translate sukiti-bhatinain by  of well-famed
brothers,” would hardly give any sense here. We should
require some separate word to shew who the person was,
whose brothers are referred to. There is no separate word
to indicate him. 'We must, therefore, find his name or some
appellation of him in the word sukifi itself; on the view,
which thus becomes obvious, that sukit/ is not an adjective
which qualifies bhatinam, but is a personal designation, of
some kind or another, which is ‘dependent on bdhatinmin
I do not trace any such name in Pali literature. And so,
looking to the mention of Buddha further on in the record,
I take the word sukiti as, plainly, a special appellation of
Buddha, used here in & more or less sentimental or poetical
fashion just as the word wivutha, wvyutha, wyutha, *the
‘Wanderer,” was used to denote him in another ancient
record (see this Journal, 1904. 25, 26). '

1 Su is here taken as the interrogative particle, which offen accompanies.
kathan, on the analogy of the preceding two lines, katharr su labhaté panfiaim
kathamn su vindoté dhanam.

But, having regard to the next line, katham mittani ganthati, and to the last,
kathatn pechcha na sichati, we might just as readily read Zatham sukittih
Dappéti, and find here the word sukitts itself.
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We thus fix ““of the brethren of the Well-famed One,”
as the translation of sukiti-bhatinam.

* * * * *

We will consider next.the construction of the record.
We can do this best by comparing another record of the
same class. We have several such, expressed in somewhat
laconic terms. And amongst them there is fortunately one
which exactly serves our purpose. It is the inscription
on a relic-vase from the Andhér Stupa No. 2, which was
brought ‘to notice by General Sir Alexander Cunningham
in his Bhilsa Topes, 347, and plate 29, figs. 8, 9. The text
of it runs thus:—

Sapurisasa Mogaliputasa Gotiputasa a[1b]t€vasing.!

Here we have nothing but a string of four genitives,
without any word to govern them or the principal one of
them. The record, however, is one amongst various homo-
geneous records. From the fact that they are all found
on unmistakable relic-boxes, we know exactly what was
intended ; namely, that we should supply some word or
words meaning “relics”” or ““a deposit of relics.”

For the rest, it does mot for a moment occur to us to
translate this Andhér record as meaning :— ¢ (Relics) of the
sainted Mogaliputa ; (@ donation) of a pupil of Gdtiputa.”
‘We see at once that arifévdsing is in apposition with, and
qualifies, Mogaliputasa. And we naturally and unhesitatingly
translate the record thus; and we could not reasonably
translate it otherwise :—

(Relics) of the sainted Mogaliputa, a pupil of Gotiputa.

1 T have to observe that, both in his transeription on page 347, and in his
representation of the original in plate 29, fig. 9, Sir A. Cunningham has given
Gotiputa, asif a compound had been intended ; Gotiputa-amtevasins, for Gotiput-

- amitévasino. Fortunately, he has also shewn part of the record, in fig. 8, as it
actually lies on the rim of the vase. And there we have distinctly the genitive
Gatiputasa.

The Anusvara of emizvdsind may or may not stand in the original; compare
a remark in this Journal, 1905. 688. I supply it because, in merely using the
record for comparative purposes, it is more natural to write it.
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Now, let us exclude from the Andhér inscription the word
.sapurisass, an appositional genitive of Mogaliputasa, which
embellishes the sense of the record, but is not in any way
essential to the construction of it. And let us insert, in
the position which is grammatical as well as artistic, the
words ¢dar sarira-nidhdnarm which are understood.

The text of the Andhér record thus becomes :—

Mogaliputasa idarm sarira-nidhanam Gotiputasa anmte-
-vasine.

We still see that the word which is governed by idwi
sarira-nidhinam is Mogaliputasa; that Gotiputase is governed
And, completing the. resemblance of the two inseriptions by
translating the metronymic Mogaliputa, we render this text
thus :—

This (i) a deposit of relics of the son of Mogali, a pupil
of Gotiputa.

Let us now treat the Piprawd inscription in the same
way, by excluding from it all the words, the appositional
genitives of sukiti-bhatinar and Budhasa, which embellish
the sense of it, but are not in any way necessary to the
construction of it. The record then reduces itself to :—

Text.

Sukiti-bhatinam iyam salila-nidhane Budhasa sakiyanam.

We have here sukiti-bhatinwi answering to the Mogaki-
putasa of the Andhér record. We see at once that it is
the word which is governed by dywin salila-nidhané; that
Budhasa can only be dependent on sakiyanasi; and that
sakiyanam is in apposition with, and qualifies and states
something further about, swkiti-bhatinam. We postpone
for the present the attachment of any particular meaning
to sukiyanar. To bring out fully the exact resemblance of
the two records, we leave the personal appellation sukiti
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untranslated. And we see that the followmg is the un-
mistakable meaning of the record :—

Translation.

This (i) a deposit of relics of the brethren of Sukiti, the-
sakiya of Buddha.

The mafter may perhaps be made even clearer still, if that
is possible, in the following manner :(—

While striking out the simply embellishing genitive
sapurisass from the Andhér record, let us refrain from
inserting the words idas sarira-nidhanam. That record
thus becomes :—

Mogaliputasa Gotiputasa amtévasing.
(Relics) of the son of Mogali, a pupil of Gatiputa.

Let us now reduce the Piprawa inscription to its mere
essential skeleton, by excluding the words iyam salila-nidhane
in addition to the simply embellishing genitives. The record
thus becomes :—

Text.
Sukiti-bhatina Budhasa sakiyanarn.

No one, familiar with the inscriptions on other relic-
receptacles, could think of interpreting such words as these,.
inscribed on a relic-vase, except as follows :—

Translation.
(Relics) of the brethren of Sukiti, the sakiyd of Buddha.
* * ¥* * *

We come now to the word sakiyanan, the meaning of
which still remains to be determined.

From the translation at which we have arrived so far, it
becomes obvious that sakiya, the base of which we have the
genitive plural, cannot be a proper name. It might be
such if, in connection with it, we had, instead of Budhasa,.
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any such word as Kapilanagalasa. ¢ Of the Sakiyas of
Kapilanagara” would be appropriate enough. But any
such expression as “of the Sakiyas of Buddha’ is inept.
And but little if any more appropriate, in reality, is the
rendering which I proposed on the previous occasion ;
namely, to take sakiya as used in a double sense, and to
translate “of the own Sakiyas of Buddha,” that is, of the
members of that particular line of the Sakiyas to which
Buddha himself belonged. )

It becomes obvious, in fact, that sakiya can only be a noun
or adjective expressing some relationship or connection of
that sort. And, discarding the suggestion which I made
on the previous occasion, I find the natural meaning of the
word sakiya, as used here, in one of the ordinary meanings
which belong to it as the Pali form! of the Sanskrit
svakiya, ¢ own, belonging to oneself.’

The word svakiye is of exactly the same purport with
svaka, sviya, sva. The four words are interchangeable, just
as metrical necessity, fancy, or any other cause may dictate.
And, as regards one of the meanings of sva, we are told in
the Amarakosa, 2. 6, 34 :— Sagotra-bandhava-jiati-bandhu-
sva-svajanah samah ; “the words sagitra,  of the same clan,’
bandhava, ‘a relation,’ jiati, ‘a kinsman,” bandhu, ‘a relative,’
sva, ‘one’s own man,” and svajana, ‘a man of one’s own
people,’ are equal, identical, synonymous.”

This use of sve, and, through i, of svalkiya, in the sense
(to select a particular one of the above synonyms) of jadti,
‘a kinsman,” is no late one. Panini has a special rule
regarding the form of the nominative plural of sva when
it is not used in the sense of j7d#, ‘a kinsmar,” or dhana,
“ wealth, property;’ scam=a-pndati-dhan-akhyayam (1. 1, 85).
And we have a most apposite instance, both of the inter-
changeability of sva and seakiys, and of the use of them
in the sense of j7d#/, in the Mahabharata, 7 (Dronaparvan).

! 'We might perhaps expect the Pali form of svakiya to be sakiya, with the long 7.
Childers, however, has in his dictionary remarked that the short ¢ is correct,
as also in parakiye, ‘ belonging to another,” dutiya, ¢ second,’ gahita, = grikita,
‘taken,’ and other words,
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7608. The verse occurs at the end of a passage describing
a confused nocturnal fight, in which people could hardly
recognise even their own identity, and father by mistake
slew son, and son slew father, friend slew friend, connection
slew connection, and maternal uncle slew sister’s son. And
it runs :— '

SvE svan-paré svakiyams-cha nijaghnus-tatra Bharata |
nirmaryadam-abhiid-rajan-ratrau yuddharm bhayanakam ||

“There, O Bharata !, (our) own people slew their kinsmen,
and (our) foes slew theirs; that terrible battle in the night,
O king!, was one in which no distinctions could be observed.”

A good Pali dictionary would probably give us some
precisely similar instances of the use, in that language, of
sa, saka, sakiya.

But, however that may be, the natural translation of the
words Budhasa bhagavaté sakiyanasm is ““of the kinsmen of
Buddha, the Blessed One.”

* * * * *

The record, then, commemorates an enshrining of relics,
not of Buddha himself, but of his kinsmen, and of their
wives and children and unmarried sisters.

Who the kinsmen of Buddha were, we know well enough.
They were the Sakyas of Kapilavatthu, known in later times,
in Sanskrit works, as the Sakyas of Kapilavastu, The point
is made clear in various passages; amongst others, in the
concluding part of the story, given further on, of the
occurrences which ended in a great massacre of the residents
of Kapilavatthu.

But most plainly, perhaps, is it exhibited in the Maba-
parinibbanasutta, which tells us (ed. Childers, JRAS, 1876.
258) that the Sakyas! of Kapilavatthu claimed a portion
of the relics of Buddha, on the ground that:— Bhagava
amhakam fati-setthd ; ¢ the Blessed One was our chief

! The original text (pages 258, 260) has Sakyad; not Sakiya, as we are led
to suppose by Professor Rhys Davids’ translation (SBE, 11. 131 £.).



160 INSCRIPTION ON THE PIPRAWA “VASE.

kinsman.” And the same work further tells us (text, 260)
that the Sakyas of Kapilavatthu duly carried out their
promise, and built a Stupa at Kapilavatthu, and held a feast,
for the portion of the relics which was assigned to them.!

¥ * * * *

I have thus determined the meaning of the record,
and shewn who the people were to whom it refers. We

! Somehow or other, the learned translator omitted to reproduce this second
passage in his translation (page 134).

It must also be observed that he has considerably misunderstood the nature of
the relic that was assigned to the Brahman Ddna, who collected and apportioned
the remains of Buddha.

The corpse of Buddha was cremated in ayasi téla-doni, ‘an iron trough for
holding oil,” which was covered by @@ ayas@ doni, ‘another iron frough’
(text, 256).

The translation says (135) :—*‘ And Dona the Brahman made a mound over
¢¢ the vessel in which the body had been burnt, and held a feast.””

The original text, however, does not say anything of the kind. It says
(260) :— Doné pi brahmand kumbhassa thapafizcha mahafizcha akasi; ‘‘and
the Brahman Dopa made a Stiipa and a feast for the Awmbha.”

A kumbha is not a doni; much less is it an iron doré. A kwmbhae is ‘an
earthenware pot.” 'The St. Petersburg Dictionary gives, as one of its special
meanings, ¢a pitcher or urn in which the bones of a dead person -are collected.’
Tt refers to, amongst other passages, the Satapatha-Brahmana, 13. 8, 3, 4; for
which see Dr. Eggeling’s translation, SBE, 44. 434, and compare 433, note 2,
and 117, note 3, and Muir’s Sanskrit Texts, 5. 316. From all of this, we learn
that the loss of any of a dead man’s bones was regarded by his friends as
disgraceful, and that there was a regular custom, after the cremation of a corpse,
of collecting the bones with a view to placing them in an earthen vessel and
burying them. And I may add that an allusion o the collestion of the bones in
a kumbha or in several kumbhas, after cremation, of king Prabhakaravardhana,
is found in the Harshacharita, Kashmir text 370, line 1, trans. 159, and note 6.

It was, thus, not over the iron trough in which Buddha had been cremated,
but over the earthen vessel in which his bones were collected and from which
they were distributed to the various people who received them, that the Brahman
Déna built his Stapa.

A note may be added, on the story given in the Mahéaparinibbanasutta, in
respect of the statement that, before the cremation, which took place at Kusinara,
the city of a branch of the Malla tribe, the corpse of Buddha was carried in
procession (text, 255) to :— Makutabandhanan ndma Mallanam chetiyam ; ¢‘the
shrine of the Mallas which was named Makutabandhana.’’ ¢

The Makutabandhanachétiya of the Mallas was their ¢¢ coronation-temple,” in
which would be performed the ceremony of the binding on of the tiara of
chieftainship. We know that from what we have learnt about Pattadkal, the
ancient Pattada-Kisuvolal, the ¢ Kisuvolal of the fillet of sovereignty,” which
was the coronation-town of the Chalukya kings, and about the Jain temple at
Saundatti, named Rattara Patta-Jindlaya, which was the coronation-temple of
the Rattas; see TA, 30, 1901. 263, and note 34.

This shrine of the Mallas is mentioned again, and in very unmistakable terms,
in the Divyavadina (ed. Cowell and Nei, 201):— Ramaniy=Ananda Vaiéali
Vrijibhamis . . . . . . dhura-nikshépanamh Mallanam Makutabandhanath
chaityam ; ‘¢ charming, O Ananda !, is Vaiéali, and the land of Vriji,
...... , and the Makutabandhanachaitya of the Mallas, where the yoke
(of chieftainship) is fastened on to them,”’



INSCRIPTION ON THE PIPRAWA VASE. 161

are coming shortly to the circumstances in which it was
framed. It will be convenient to say here something that
I have to say regarding the origin, development, and use
of the tribal name,— or rather names; for there were, in
reality, two names, resembling each other in appearance,
but not actually connected. For some references for these
names, in epigraphic records, both of the Pali and of the
mixed-dialect type, and in Prakrit and Sanskrit, see my
remarks in this Journal, 1905. 645 ff

In the expression presented in the Piprawa inscription,
Buddhassa sakiyd, *‘the kinsmen of Buddha,”— an expression
which assuredly was not invented for the occasion, but must
have been an habitual one,— I find the older form of the
tribal name. The sakiya, the kinsmen, of Buddha, became
known as the Sakiyas; after, no doubt, the time when he
had passed away.

From the name Sakiya, thus devised and established,
there came, by contraction, Sakya. And there was then
devised and established that appellation of Buddha, Sakya-
muni, “the Sakya saint,”” which we find first, so far as
definite dates go, in the Rummindéi inscription of Asoka.

Then, from that form Sakya there came, by assimilation
of the semivowel, the form which appears in Pali literature
as Sakka, in Prakrit passages as Sakka, Sekka, and in
epigraphic records as Saka, Saka.

That name of the tribe, in those different actual forms,
thus had a substantial basis in fact. And it only remains
to add that, while it still survived, but when the true origin
of it had been forgotten, there was a plain tendency to
account for it, in a fantastic way, by connecting it with
sakya, sakka, as the Pali forms of the Sanskrit $akya, with
the meaning of $akta, able, capable.” This is illustrated
by a play on the word sakya, presented to us in connection
with the story of the banished sons of the third Okkaka
king (see page 163 below), as follows :—

When they had founded the ecity Kapilavatthu, the
banished princes could not find any Khattiya (Kshatriya)
damsels, of equal birth with themselves, whom they might

1.R.A.8. 19086, 11
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wed, nor any Khattiya youths to whom they might marry
their sisters. And they were not willing to sully the purity
of their race, by making unequal alliances, with the result
of issue which would be impure on either the mother’s or
the father’s side. So, avoiding a certain stain upon their
casto, they installed their eldest sister in the position of
their mother, and married their other sisters. When it
was made known to their father that they had thus been
able (sakyd) to ensure the continuance of their race without
rendering it impure, he exclaimed :— Sakya vata bho
kumara parama-sakya vata bho kumard; “ Aha! smart men
indeed, Sakyas indeed, are the princes; very smart men
indeed, most excellent Sakyas indeed, are they!”’! And
so, from that time, the princes and their descendants were
known as the Sakyas.?

On the other hand, to a totally different source, in folklore,
I trace another name of the tribe, similar in appearance
only, which became ultimately fixed in Sanskrit as Sakya.
It was invented at a time when, not only the true origin
of the real name of the tribe had been lost, but also that
name itself was falling into disuse.

This form Sakya was obtained, by contraction, from the
Sakiya of Pali books, the Sikiya and Sakiya of verses in
mixed dialect in the Lalitavistara.

The forms Sakiya, Sakiya, are Pali and mixed-dialect
forms of a Sanskrit form *Sakiya? TFor the shortening of

‘1 The Koliyas, however, the cousins of the Sakiyas, took a different view of
the matter when it suited them. In a quarrel which they had with the Sakiyas
about the use of the river Rohipi for irrigational purposes, they reviled the
Séakiyas as being descended from people who ‘¢ cohabited with<their own sisters,
just like dogs, jackals, and other animals’’ (see the commentary on the
Dhammapada, p. 351).

2 For this matter, see the Dighanikaya, 3. 1, 16 (ed. Davids and Carpenter,
92), and, more fully, Buddhaghdsha’s comments on that passage in his Sumangala-
vilasini (ed. D. and C., part 1. 2568 ff.).

3 I mark this form Sakiya with an asterisk, because, though it is given in the
St. Petersburg Dictionary, I cannot at present cite any passage Im which it
actually occurs. .

It seems that the word Sakya does not actually occur either in Panini, or in the
Mahabhéshya, or in the Kasika. But, by means of Panini’s rules and the ganas
established in connection with them, it might be derived in the following ways:—

(1) Under Panini, 4. 1, 105, from Saka; with the meaning ¢ offspring of the
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the ¢, compare the cases of seakiya, sakiya, and other words
(see note on page 158 above).

And *Sakiya is a derivative, in accordance with Panini,
4. 2,90, from $dka with the suffix iya in any or all of certain
four meanings, defined in siitras 67 to 70; from which we
select that of siitra 67, fad=asminn-asti, *such and such
a thing is there.” Just as, with a different suffix, from
the word wdumbara, the tree Ficus Glomerata, we have
Audumbara as the name of a country abounding in wdumbara-
trees, and of the people of that country, so from $ika, with
the suffix 7ya, we have *Sakiya as the name of a country
abounding in $Gka, and of its people. .

The form Sakya was reached, not directly from *Sikiya,
but through the intermediate Pali and mixed-dialect forms
Skiya, Sakiya.

To the word $a@ke which was thus the ultimate source of
Sikya, we might perhaps assign either of two meanings.
For understanding it in the sense of ‘a potherb,” some basis
might be found in the allusion to potherbs in the story given
further on (see page 173 below). DBut it seems plain that
tradition took this name of the tribe from $dka in the sense
of ‘a teak-tree.” We gather that from the story told in
the books (page 162 above, note 2) about the origin of the
Sakyas:—

The banished sons of the third Okkaka (Ikshvaku)
king, went away towards the Himalaya mountains, taking
with them their five sisters, four of whom they ultimately
married (see page 162 above). And there they founded the
city Kapilavatthu (Kapilavastu), on a site (vatthu, vastu)
occupied and assigned to them by the Brihman saint

Saka clan.’ But, whereas the gane Gargddi under this sitra includes the word
Saka as it is given in Bohtlingl’s Panini, 2. 92, the gane as given in the
Benares edition of the Kasika does not include it.

(2) Under Panini, 4. 1, 151, from Saka ; with the meaning of offspring
of a man pamed Saka.’

(3) Under Papini, 4. 3, 92, from Saka; with the meaning ¢ the Saka territory
was his original place of abode, his ancestral home.”

But these would be academical explanations, to which we need not attach
importance in the face of what I shew above.
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Kapila, a previous incarnation of Buddha, whom they found
dwelling in a hut of leaves, on the bank of a tank on a slope
of ‘the Himalayas, in sakasanda, sikavanasanda, ‘a grove of
teak-trees.” Building the city on that site, they erected
their palace on the spot actually occupied by Kapila’s hut;
making for Kapila another hut of leaves beside it.

Such is the story given in the books. Looking to the end '
of it, to the exclamation attributed to the Okkaka king
when his sons’ proceedings were reported to him (see
page 162 above), we find only a fanciful desire to account
for the name Sakya. by identifying it with the word sakya,
$ukya, in the sense of ‘able, capable, smart.” But, looking
below the surface, we find in the allusion to sakasanda,
sakavanasanda, the grove of teak-trees, the real origin of
the other name, Sakiya, Sakiya, Sakya.

In respect of the three Pali forms, Sakya, Sakka, Sakiya,
presented in literature, it may be observed that a manner
in which they are sometimes all found in one and the same
passage, is well illustrated by the story given on page 167 f.
below. And the mixture of them in that way seems to
sugg gest that the following distinctions may have been aimed
at in the Pali works:— The form Sakya was to be used
to denote the religious kinsmen of Buddha, all the members
of the Buddhist order; both those who were of the same
tribe with him, and those who were not. The form Sakka
was to be used to denote the members of the family of the
princes of the tribe, who were kinsmen of Buddha by actual
birth. The form Sakiya was to be used to denote the people
at large, who were in a general way kinsmen of Buddha,
as belonging to the same tribe. And, in fact, I can at
present detect only one point opposed, if it really is opposed,
to such a conclusion ; namely, that I cannot find the form
Sakiya used to denote the country. The form used for that
is always Sakka; in such expressions as that in the Vinaya-
pitaka, ed. Oldenberg, 2. 253 :— Téna samayéna Buddho
bhagava Sakkésu viharati Kapilavatthusmira Nigrodharamé;
*at that time Buddha, the Blessed One, was sojourning in
the Sakka country, in the Nigrodha monastery at Kapila-
vatthu.”
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A more practical purpose, however, to which it should
be possible to turn these Pali forms hereafter, may be
indicated. They should be of use towards establishing the
relative ages, and approximately perhaps the actual ages,
and the sources, of certain works and passages. For
instance, an argument against the view, which has been
advanced, that the text of the Milindapaiiha may be based
on a Sanskrit original, may be found in the fact that it
gives only the forms Sakya (ed. Trenckner, 108, 115, 203,
209, 259) and Sakka (101, 289, 850). The form Sakya,
which would suggest the Sanskrit Sakya, does not occur,
though from the translation we should infer that it does.!
T mention this in illustration of the point that, for critical
details of this kind, we cannot always trust translations;
we must go back to the original texts.

* * * * *

I have referred, on page 159 £. above, to a passage in the
Mahaparinibbanasutta, which recites the allotment of a
portion of the relics of Buddha to the Sakyas of Kapila-
vatthy, and the building of a Stiipa by them, at that place,
over that portion. . It was, of course, that passage which
led, when the Piprawa inscription was first handled in this
Journal (1898. 387), to the idea that the record could only
commemorate an enshrining of relics of Buddha, and to the
resulting misinterpretation of it:—¢This relic-shrine of
“divine Buddha (s the donation) of the Sﬁkya Sukiti-
“Drothers (i.e. either ‘of Sukiti’s brothers’ or ‘of Sukiti.
“and his brothers’), associated with their sisters, sons, and
“wives.”? And it is the influence of that rendering, which
has kept us’for so long a time from recognising the real
meaning.

! The translator, Professor Rhys Davids, has once correctly reproduced the
form Sakya (SBE, 36. 85). He has twice substituted Sakya for Sakka (idid.
143, 249). In the remaining five instances, he has substituted the imaginative
form Sakya for Sakya (SBE, 35. 163, 173, 290, 301) and for Sakka (ibid. 153).

* 8o, also, as regards the essential purport, runs the version published
independently at the same time elsewhere (see note 1 on page 153 above), But
the author of it did not concur im connecting the record with the enshrining of
the relics of Buddha immediately after the cremation.
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We have now, by a thorough examination of the record,
established the true purport of it. And it only remains to
complete the matter, by shewing why we should find, thus
enshrined, relics of the Sakya people, the kinsmen of Buddha.

It is in this part of the matter that I am so greatly in-
debted to M. Sylvain Lévi, in consequence of his having
drawn attention to a statement of Hiuen Tsiang which
I had completely overlooked. The statement is found in
Hiuen Tsiang’s account of his visit to Kie-pi-lo-fa-su-tu,
Kapilavastu. And, as translated from M. Stanislas Julien’s
Mémoires, 1. 316, it runs thus:1-—

“On the north-west of the capital, we count the Stipas
“by hundreds and thousands. Tt is in that place that the
“race of the Sikyas was massacred. When king Pi-lou-
“tse-kia (Viriidhaka)? had conquered the Sikyas, he led
“them away as prisoners, to the number of 99,900,000, and
“caused them all to be massacred. Their corpses were
“piled up like heaps of straw; and their blood, which had
“poured out in torrents, formed a large lake. Secretly
“ prompted by the gods, men collected their bones, and gave
‘“them burial. To the south-west of the place where the
“ 83kyas were massacred, there are four small Stupas. It
“ was there that four Sakyas withstood an entire army.”

So also, it is to be added, Fa-hian, without going into
details, tells us as follows (Legge, Travels of Fa-hien, 65) :—
“The places (were also pointed out) . .. ... and (where)
“king Vaidiirya® slew the seed of Sakya, and they all in
“dying became Srotapannas. A tope was erected at this
« last place, which is still existing.”

<

! Compare, Beal, Si-yu-ki, 2. 20.

2 The Pali books give the name as Vidadabha (see page 169 ff. below; also
the Jataka, ed. Fausbéll, 1. 133),

The name figures as Viriidhaka in Sanskrit in the version of the story which is
given in the Avadanakalpalata, pallava 11 (ed. Vidyabhushanma). This form of
the name would appear to be due to some confusion with the name of a super-
natural being, Viradhaka, the regent of the south, and the chief of the
Kumbhandas, who is mentioned in, for instance, the Lalitavistara, chap. 15
(ed. Mitra, 266; Lefmann, 217).

3 Regarding Vaidirya as another variant of the name of Vidudabha, see
Watters in this Journal,, 1898. 556. e has there said that the form Vitatabha
occurs in Pali, as well as Vididabha; and also a form Vidudha, which, he
considered, ¢¢ perhaps gave the Chinese Liu-li as if for Vaidarya.”



INSCRIPTION ON THE PIPRAWA VASE. 167

Hiuen Tsiang goes on to give, in very few words, a not
very accurate account of the occurrence which led up to the
massacre of the Sakyas. And, in respect of the four Sakya
husbandmen who at first repulsed the army of ¢ Viriidhaka,’
he tells us that their tribesmen punished them by banish-
ment; because they had disgraced their family, in that
they, descendants of a Chakravartin and heirs of the King of
the Law, had dared to commit cruel actions, and to apply
themselves in cold blood to manslaughter! That seems
rather a curious recognition of a signal act of bravery. The
reason for it, however, is found in a trait in the behaviour
of the Sakyas, as Buddhists, which is mentioned in the
story that I give below (see page 172) :— Sammasambud-
dhassa’ pana dataka asattughatakd nama attana maranta
pi paré jivita na voropénti; ¢ the kinsmen of Him who
completely attained true knowledge were people who did
not kill their enemies ; they would die, rather than deprive
their foes of life.”” And, after all, the banished men did not
remain unrewarded. Going away into the snowy mountains,
one of them became king of Udyana; another, of Bamian ;
the third, of Himatala; and the fourth, of Shang-mi.

Now, in order to understand several things rightly, we
need a fuller account than Hiuen Tsiang has given us of
the massacre of the Sakyas of Kapilavatthu. The whole
story is found in the introduction to the Bhaddasalajataka,
No. 465 (the Jataka, ed. Fausholl, 4. 144 ; trans. Rouse, 91),
and in almost identical terms in Buddhaghdsha’s commentary
on the Dhammapada (ed. Fausboll, 216) ; such differences as
there are seem unimportant, except in connection with the
dénouemens. I put together an abstract of the story, from
these two sources, as follows :—

In the days of Pasénadi, king of Kosala or Maha-Kosala,
whose capital was Savatthi, the Buddhist monks would go,
to eat, only to the houses of trusted friends in whom they
had full confidence. There was always a liberal supply of
food for them in the king’s palace, as -also elsewhere. But,
having no trusted friend in the palace, they would not go
there to eat it. They took it away to eat it in the houses
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of Anathapindika, of Visakhd, and of other persons on
‘whom they could rely.

This came one day to the notice of king Pasénadi, who
thereupon went to consult Buddha. He asked:—* What
is the best kind of food ?”” Buddha replied :—* The food
of confidence, the food that can be trusted ; even sour rice-
gruel becomes agreeable when given by a trusted friend.”
“Then,” said the king, ‘“in whom do the monks place
confidence P’ Buddha replied :—* Either in their own
kinsmen, or in those who belong to the Sakya families.”!

King Pasénadi then determined to gain the confidence of
the monks by taking a daughter of the Sakyas, and making
her his chief queen, and so becoming a kinsman (#atika) of
the monks; or, as Buddhaghosha puts i, by taking into his
household a daughter of some kinsman (7d¢/) of Buddha.
And he sent messengers to Kapilavatthu,? to ask the Sakiyas
to give him one of their daughters; bidding the messengers
to -be careful,— Buddhaghosha adds,— to ascertain the
status of the Sakka whose daughter should be given.

Now, the demand placed the Sakiyas in a dilemma. On
the one hand, they held the king of Kosala to be inferior
to them in point of birth; and they thought it derogatory,
to give a wife to even him. On the other hand, they knew,
their territory being a part of his realm, that the orders
of the king of Kosala ran in their country; his authority
was supreme and undeniable; even his polite requests had
to be complied Wlth and a refusal might mean their
destruction. :

In this position, the Sakka Mabhanama,? a paternal uncle
of Buddha, came to the rescue. He had a veiy beautiful
and charming daughter, sixteen years old, named Vasabha-

1 T am giving only an abstraef, not a translation. But I follow the different
forms of the tribal name presented in the originals, uniformly in both as far as the
two versions agree. This sentence, however, stands only in the Jataka; it is
not in Buddhaghdsha’s commentary. Compare some remarks on page 164 above.

2 Buddhaghdsha says here ¢“to the Sikiyas,” without mentioning the city in
this place.

3 The Jataka calls him, mostly, simply ‘‘ Mahanama.”” Buddhaghdsha styles
him ¢¢ Mahanama, the Sakka,” almost throughout.



INSCRIPTION ON THE PIPRAWA VASE. 169

‘khattiya, born to him from a-slave-girl named Nagamunda.
A certain ruse was adopted, which had the effect of making
the king’s messengers believe that they saw Viasabhakhattiya
eating along with Mahanama; a thing which could not
have been permitted unless she was of full Khattiya birth
on both sides. Both the king and his messengers, being
-apprehensive of some fraud, had in fact demanded that very
test. By means of a deception that was practised, their
suspicions were allayed. Viasabhakhattiya was accepted, and
was led away to Savatthi, and was placed at the head of
‘the five hundred ladies of the harem of king Pasénadi, and
was anointed as his chief queen. And after no long time
-she bore to the king a boy, upon whom there was conferred
the name Vididabha.

When he was sixteen years old, Vidudabha obtained his
mother’s consent, with some difficulty, and then his father’s
ﬂermission, to go and make the acquaintance of his maternal
relations, the Sakya princes. And he set out, attended by
a great retinue,

Vasabhakhattiya took the precaution of warning her
relatives privily of the impending visit, by a letter in which
she said:—“1 am dwelling here in happiness; let not my
lords shew him the secret of the matter!” So the Sakiyas,
knowing that they could not receive Viduidabha with the
customary respectful salutations, sent away into the country
all their boys who were younger than him.

On reaching Kapilavatthu,! Vidiidabha was received by
the Sakiyas in their town-hall, and was presented to his
‘maternal grandfather, his maternal uncle, and so on. He
did obeisante to all of them, until even his back ached.
But he found none to return the compliment to himself,
And he asked the reason thereof. The Sakiyas explained
that all their boys, younger than him, were absent in the
country. And, soothing him by that statement, in other
respects they entertained him right royally.

! Soin the Jataka; Buddhaghdsha here has Kapilapura.  Further on, where
the city is mentioned again (page 171 below), both versions have Kapilavatthu,
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After staying there a few days, Vididabha set out to
return home. Shortly after he had started, a slave-girl
came to purify, by washing it with milk-water, the bench
on which he had sat. She happened to exclaim aloud, in
doing so:—*“This is the bench on which there sat the son
of the slave-girl Vasabhakhattiya !’> This, unfortunately,.
was overheard by one of the king’s armed men, who had
returned for his weapon which he had left behind. An
explanation ensued; that Vasabhakhattiya had been born
to Maha@nama, the Sakka, from a slave-girl. On rejoining
his comrades, the soldier made the matter known to them.
And a great uproar arose, the troops all shouting :— They
say that Vasabhakhattiya is the daughter of a slave-girl !”

Viduadabha heard the matter. And he registered a vow :—-
“So!; they are washing with milk-water the bench on
which I sat!; well!; let them do so!; when I am king,
I will wash it with the blood from their throats!”

‘When the matter was make known to king Pasénadi, he
was enraged with the Sakiyas for giving him the daughter
of a slave-girl to be his wife. And, depriving Vasabha-
khattiyd and her son of all the honours that had been
accorded to them, he caused them to be treated just
like slaves,

A few days later, however, the Teacher, Buddha, came
to the palace. On the circumstances being detailed to him,
he agreed that the Sakiyas had behaved improperly ; if they
gave a wife at all, they should have given one of equal
birth. “ But,” he explained, ¢ Vasabhakhattiya is the
daughter of a prince; she has been anointed in the house
of a Khattiya king; and Vidudabha is the &on of such
a king. 'Wise men of old have said :—¢ What matters the
family of a mother ? the father’s family decides the rank.”

1 ‘While awaiting the first proofs of my article, I have happened to read the:
Tauchnitz translation of Ebers’ Egyptian Princess, which, though it is a romance,
is based on history and on real manners and customs. I find there the following
statements placed in the mouth of Rhodopis (1. 163), in respect of her grand--
daughter Sappho being sought in marriage by Bartja, brother of the Persian
king Cambyses :—

¢ Her father was free and of noble birth, and I have heard that, by Persian
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There was once a poor woman, who supported herself by
picking up sticks for firewood; they raised her to the
position of chief queen; and from her there was born a boy
who attained the sovereignty of Baranasi, and became known
as king Katthavahana, the Wood-carrier.”” And he recited
to the king the ancient story of that previous birth, in
which he himself, Buddha, had been king Katthavahana.

So king Pasénadi was appeased. And he restored to
Vasabhakhattiya and Vidadabha all the honours of which
they had been deprived.

Eventually, by the help of a commander-in-chief named
Digha-Karayana, Vidudabha usurped the sovereignty. And,
as soon as he was firmly established as king, he remembered
that grudge of his against the Sakiyas, and he set out with
a great army to destroy them.

Buddha, however, surveying the world, saw the impending
destruction that threatened his kinsmen (7ati-samgha). And,
travelling through the air in order to protect them, he
sat down, close to Kapilavatthu, under a tree that gave but
scanty shade. Not far from that spot, within the boundary
of the dominions of Vidiidabha, there was a great banyan-
tree, giving dense shade. Vidadabha, seeing the Teacher,
approached and saluted him; inquired the reason why, in
such heat, he was sitting under a tree giving such poor
shade; and asked him to take his seat under the banyan-
tree. “Let it be, O king!,” said Buddha; ‘ the shade
of my kinsmen (iiataka) keeps me cool!”” So Vidudabha,
recognising that the Teacher had come to protect his
kinsmen (7idfaka), saluted him, and went back, and returned
to Savatthi. And Buddha went away through the air to
the J€tavana monastery. :

“law, the descent of a child is determined by the rank of the father only. In
¢ Egypt too the descendants of a female slave enjoy the same rights as those of
““a princess, if they owe their existence to the same father ** (211).

And, in the course of his reply, Creesus is made to say (1. 164):—¢ The
‘“history of Iran foo offers a sufficient number of examples in which even slaves
¢¢ became the mothers of kings *’ (212).

The notes refer us :— 211, to Diod, 1. 81; and 212, to Firdusi, Book of the
Kings, Sons of Feridun.
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This happened a second time, and a third. And, so far,
the Jataka and Buddhaghdsha’s account are in agreement.
From this point they differ. :

The version given in the Jataka says that, on the fourth
occasion, Buddha, having regard to the acts of the Sakiyas
in a former state of existence, and especially to an unatonable
sin that they had committed by poisoning a river, went not
again to their assistance. And so, king Vididabha then
slew all the Sakiyas, beginning with the babes at the breast;
and with the blood from their throats he washed the bench
on which he had sat.

Now, even without the evidence of the Pipriwa inseription,
it would be difficult to dismiss this story altogether, as simply
an invention of later days. At the same time, it must
be observed that that version of it would be somewhat
injurious to the credibility of the Mahaparinibbanasutta,
which, without even hinting at any such occurrences, treats
the Sakyas of Kapilavatthu as being in the full possession
of life and prosperity after the death of Buddha.

Buddhaghosha, however, has given a different account of
the ending of the matter. Stating, like the Jataka, that on
the fourth occasion Buddha did not go to preserve his
kinsmen, and assigning the same reason for his abstaining
from doing so, he continues as follows :—

When, for the fourth time, Vidudabha came to slay the
Sakiyas, they went out to meet him in battle. They,
however, the kinsmen (%dfaka) of Buddha, were people (see
page 167 above) who did not kill their enemies; they would
die, rather than deprive their foes of life. So, exercising
their great skill in archery, and secking only ‘to frighten
their foes and put them to flight by means of it, they shot
their arrows in between the shields and the openings of
the ears of their assailants and so on, without harming any
of them. Vidadabha, however, even when he found, by
counting, that none of his men were slain, was only partially
appeased and diverted from his purpose. But he relented
so far as to give orders that only those who confessed
themselves to be Sakiyas should be slain; and also that the
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immediate followers of his maternal grandfather, Mahanima
the Sakka, should be spared. _

Now, the Sakiyas were people in respect of whom it was
said :— Té maranta pi musivadarn na bhananti; * they
would die, rather than utter a falsehood,” or at any rate tell
a deliberate lie. But they were not all prepared to die on
that occasion. So, not seeing any other course open to them,
again they resorted to a ruse. Some of them began to bite
grass; others snatched up reeds.! When they were asked :—
“Are ye Sikiyas, or not?,”” each of the former replied :—
No sako tinam; “it is not a potherb that I am biting; it
is grass!;” mumbling his words, of course, so that they
sounded as if he said, though he would not really say:—
No Sakiyo; ““I am not a Sakiya!” And each of the
others mumbled :— N0 sakd nalo; “it is not a potherb that
I hold; it is a reed!” Thus each of them conveyed the-
meaning :—“I am not a Sikiya; I surrender and ask for
quarter.”

So there were saved alive, not only the immediate followers
of Mahanama, but also others, who therefrom came to be
known as Tina-Sakiyas, ¢ grass Sakiyas,” and Nala-Sakiyas,
“reed Sakiyas.”

But all the rest of them, including even the little babes
at the breast, Vidudabha slew. And, making a veritable
river of blood to flow,? with the blood from their throats

! The biting of grass was a Hindii token of submission to an enemy, with
a request for quarter. And it is to be inferred that holding a reed in the hand
had the same meaning.,

To this meaning of the biting of grass, there are frequent allusions. For
instance, a passage in an inscription of the twelith century says (IA, 19. 218):—
¢ Tears, forsosth, are in the eyes of thy enemy’s consort; blades of grass are
perceived between thy adversary’s teeth; . ... .. ; desolate are the minds
of thy foes, when the jubilee of thy onward march has come, O illustrious lord
Vigraharaja!”” And in the Prabandhachintamani we have (trans. Tawney,
56):—* Since even enemies are let off, when near death, if they take grass in
their mouths, how can you slay these harmless beasts who always feed on grass?”’
And again (ibid. 189) :—** Grrass is now worshipped in Paramardin’s city, because,
when taken in the mouth, it preserved our lord Paramardin from Prithvirija,
the king of men.’’

On the other hand, the throwing of grass and water was a challenge (see ibid.
97, 172). We may perhaps infer, from Buddhaghdsha’s tfext, that biting-
potherbs, or holding them in the hands, was also a challenge.

% The text has Ihita-nadini pavattétvd. As, in Sanskrit at any rate, we
have the two forms lphite and rékite in similar meanings, we may perhaps find
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he washed the bench on which he had sat. Thus he cut
-off the Sakiya race.

We need mention only briefly the subsequent fortunes
of Mahavdma and Vidudabha, as reported by Buddhaghdsha.
In order to avoid having to eat a meal in the company of
Vidiidabha, Mahanama loosed his long hair, tied it into
a knot in front, fastened it to his great-toes, and plunged
into a lake, intending to drown himself; but he was rescued
by a Naga king, in whose palace he remained for twelve
years. While Vidiidabha and his retinue, journeying on,
.and encamping on the bank of the Achiravati, were there
caught by a great flood, and, being eventually washed out
to sea, became the food of tortoises and fishes. C

* * * * *

Here, in this story, we find the explanation of the matter,
and learn why we have in the Piprawa Stiipa a memorial,
not of Buddha, but of the kinsmen of Buddha. The remains
and relics found in the Stiipa are remains and relics of the
slaughtered residents of Kapilavatthu, massacred in the
circumstances detailed above.

As regards, indeed, the effect of the story on the
credibility of the Maha@parinibbanasutta, we have to remark
that, like the Jataka, Buddhaghosha, also, distinctly
places the massacre in the lifetime of Buddha; he goes on
to say that, on a remonstrance being addressed to the
Teacher, Buddha, to the effect that the slaughter of the
Sakiyas was an improper deed, the Teacher explained to
the monks that, though such a fate had not been deserved
by anything done by them in their latest stage of existence,
it was merited by the sin committed by them, in poisoning
the water of a river, in a previous birth; and the Teacher
made the fate of also Vididabha the subject of a sermon.
But we have also to note that Buddhaghdsha represents some
at least of the people as having survived the massacre; and

here the origin of the name of the river, the Rahini, which flowed between the
territories of the Sakiyas and their cousins the Koliyas; see, e.g., the Jataka,
5. 412, and the commentary on the Dhammapada, 351. To the Chinese, the
name was evidently given either as Rohitanadi or as Lohitanadi; see Watters in
this Journal, 1898. 547.
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that neither does he, nor does the account given in the
Jataka, assert or hint that the city Kapilavatthu was razed
to the ground, or even was laid waste.

So, accepting the version which reached Buddhaghdsha,
we need find no difficulty in believing that, on the death
of Buddha, there were still left, at Kapilavatthu itself,
some of the kinsmen of Buddha, in sufficiently prosperous
circumstances to receive a portion of his relics, and to build
there a Stiipa over them, as is related in the Mahaparini-
bbanasutta.! We may find such survivors in the Tina-
Sakiyas, the. Nala-Sakiyas, and the other Sakiyas who were
spared because they were the immediate followers of Maha-
nama. And we may also find amongst them, or amongst
their descendants, the man or men who,— prompted by the
gods, says Hiuen Tsiang,— collected the bones and other
relics of the slaughtered people, and buried them, and left
us the record which has at length, after so many centuries,
come to light.

* * * * *

I am afraid that this my article, unravelling the true
meaning of an ancient record which some unknown friend
of a long since dead and vanished Hindd tribe bequeathed
to foreign epigraphists of the nineteenth and twentieth
centuries, is somewhat iconoclastic. DBut, though the senti-
mental value of the record, and of the remains found with
it, so far as it has rested upon the belief that the Piprawa
Stiipa has yielded veritable relics of Buddha. himself, has
disappeared, we gain new points of interest in what we now
have before us.

!

! Tt need hardly be observed that there were, of course, others of the tribe,
besides the inhabitants of Kapilavatthu. For instance, the Samyuttanikiya
(ed. Feer, part 1) mentions a town of the Sakyas named Khomadussa, in the
Sakka country (7. 2, 12), and also a place named Silavati in the Sakka country
(4. 8,1, 2). The Milindapaiiha mentiqus Sakyas of Chatuma (ed. Trencknmer,
209). Buddhaghdsha (op. cit. 222) and the Jataka (4. 151) mention a town of
the Sakyas named Ulumpa. And a Chinese work appears to locate at only three
yajanas from Sravasti a village of the tribe which it calls Lu-t‘ang, ‘‘the deer-
hall”” (Watters, On Yuan Chwang, 1. 401).

There is no indication of Vidadabha having slaughtered any of the Sakyas
beyond those of Kapilavatthu, And some of the Sakyas of such other towns may
have helped to repopulate Kapilavatthu.
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The record gives us, as I have shewn, the origin of the
earlier name of the tribe to which Buddha belonged. The
kinsmen of Buddha, Buddhassa sakiyd, became first the
Sakiyas, and then the Sakyas. And from that there came
the appellation of Buddha as Sakyamuni, “ the Sakya saint.””

And, though the full story of the massacre by Vidudabha
is first found in only the comparatively late works from
which I have taken -it,— one of them, at least, composed
some nine centuries after the event,— we can hardly fail
to see in the inscriptional record, and in the nature of
the articles found with it, an appreciable though silent
corroboration of the narrative, and reasonable grounds for
believing that that narrative has an historical basis in.fact.

But also, the value of the record in another direction,
recognised from the time when it first came to notice,—
namely, in localising Kapilavatthu, Kapilavastu, the eity
of the Sakya, Sikya, prince Suddhodana, the father of
Buddha,— remains, in my opinion, unimpaired.

In describing the auspicious omens that heralded the
birth of Buddha, the Lalitavistara tells us (ed. Mitra, 87;
ed. Lefmann, 76) that Kapilavastu was near enough to the
slopes of the Himalaya mountains for the young lions to
come prowling down around it, and to stand at its gates,
hailing with their roars the impending event. To this
indication of the position of Kapilavastu there answers well
the position of Piprawa, in the north-east corner of the
Basti distriet, on the frontier of Népal. And to somewhere
in that neighbourhood we are clearly led by the descriptions
of their travels given by Fa-hian and Hiuen Tsiang, both of
whom visited the site of the ancient city, which, however,
already in the time.of Fa-hian was in ruins, and was
nothing but mounds and jungle and desolation.

But, further, there is another guide which leads us to the
exact locality of Piprawa itgelf. The Suttanipata tells us
(ed. Fausboll, verse 683) that Buddha was born :— Sakyana
gamé janapadé Lumbinéyyé; “in a village of the Sakyas,
in the Lumbini country.” The Lalitavistara, specifying
more closely the actual site of his birth, tells us (ed. Mitra,
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94, 104, 110; ed. Lefmann, 82, 91, 96) that it was
a garden known as the Lumbinivana. The Nidanakatha
tells us (see the Jataka, ed. Fausboll, 1. 52) that the garden
was situated between Kapilavatthu and the neighbouring
town Dévadaha,— which we know, from other sources,! was
the city of the Koliyas, the cousins of the Sakyas, and
was also called Kolanagara and Vyagghapajja. And both
to Fa-hian, and to Hiuen Tsiang, there was shewn the
Lumbinivana garden, which their statements place, roughly,
some six to ten miles towards the east from the placé shewn
to them as Kapilavastu.

The Lumbinivana garden is located for us by the
Rummindei pillar inscription of A¢oka (EI, 5. 4), which
was found close to a mound of ruins, known by the name
Rummindéi, in the Nepalese Tarai, about eight miles towards
the east-north-east from Piprawa. This record marks the
locality by the ancient name Lumminigama, the village
Lummini. And it tells us that Asoka did the place the
honour of visiting it in person; that it was shewn to him
as the scene of the birth of Buddha, the Sakya saint; and
that he set up a stone column there,— namely, the column
the extant part of which bears the inscription.

There is no reason for supposing that the place where
the inscribed portion of the column was found, standing
and partly buried, is not the place where the column was
originally set up. In the first part of the name Rummindei,
we recognise at once a survival of the ancient name Lummini,
Lumbini. The Lumbinivana garden is thus located for us.
And this identification distinctly takes us to the neighbour-
hood of Piprawd for the position of the city Kapilavatthu,
Kapilavastu,

Now, as is seen at once from the plaster cast, the
characters of the Piprawa record resemble very nearly those
of the Adoka edicts; favouring most closely, perhaps, those
of the Delhi-Siwalik pillar. But we are not by any means

1 Ree, for instance, Buddhaghdsha’s Sumangalavilasini, ed. Davids and
Carpenter, p. 262,

T.R.A.8 1906, .12
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thereby reduced to placing in the time of Asoka the
composition and engraving of the record, and the erection
of the Stiipa in which it was deposited. Paleographic
grounds, alone, can rarely, if ever, enable us to fix within
at least a century or so the time-of an undated record which
does not present the name of a well-known king, or some
other specific guide.!

In this case we have the point that time must have elapsed
before, from the expression Buddhassa saliyd, * the kinsmen
of Buddha,” there was evolved the name Sakiya as the
appellation of the tribe to which Buddha belonged, and
from that, again, the form Sakya, which first appears, so
far as definite dates go, in the Rummindél inscription
of Asoka.

And another clear indication that the Piprawa inscription
is considerably older than the reoords of Asoka is found in
the complete absence of the long a from it; in nidhané for
nidhdné, and in the penultimate syllable of the genitives
sabhaginikanam, saputadalonam, sakiyanam. We find, indeed,
a partial absence of the long @ in the Rummindéi and
Nigliva inscriptions of Asska (EI, 5. 4, 5); in the words
Piyadasina for Piyadassind, lajina for lajing, atana for attand,
kalapita for kalapita, and wsapapité for wussipapité. DBub
the long d is otherwise duly shewn in those two records.
Except in any cases of purely accidental omission, it is
always found throughout the Brahmi versions of the edicts
of Aska. And the complete absence of it from the Piprawa
inscription is a decisive indication of very considerable
antiquity.?

1 Of this, there is on record a case in point which may apposmitety be cited.
Tt has been said, and not unjustifiably (this Journal, 1903. 293), that the
characters on a certain coin may be, perhaps, of the ninth or tenth century;
leaving us to infer that the coin iteelt might be allotted to that time. But,
from the words of the legend, ¢ the n*lonous Réyamurari,” we know that the
coin is one of the Ka\achuryft kmg Ra) amuréri-Sovidéva-Somesvara of Kalyani,
who reigned a.p. 1167-1177.

2 Except in one word, in the last line, the same absence of the long @ appears
to run through the recmd in Brahmi characteu on the Séhgaura plate (Proc.
JASB, 1894. 84, plate; IA 25. 261), which would thus seem to come rather
near to the Pxpmwa mscnptlon in point of age.

On the other hand, the long ¢ is shewn in ‘the legend, in Brahmi characters, on



INSCRIPTION ON THE PIPRAWA VASE. 179

We may confidently, for these two reasons, place this
record not later than a full century before the time of
Asoka. We may, in my opinion, place it even much nearer
still to the date of the death of Buddha in B.c. 482. We
may, in any case, unhesitatingly stamp it as the oldest
known Indian record. And we may safely believe that it
was written, engraved, and buried at a time when, even if
the city Kapilavatthu, Kapilavastu, had then been deserted
and had become waste, the position of the city was still
well known.

The mound, the ruined Stupa, in which the record and
the relics were found, may or may not mark the actual
scene of the massacre of the Sakyas of Kapilavatthu. As
regards Hiuen Tsiang’s statement,— the north-west corner
of the city would be the place at which an army coming
from Savatthi would most naturally approach it. But we
can hardly believe that each of some * hundreds and
thousands” of Stiipas had a separate record of its own.
It would be a remarkable coincidence if, amongst very many
monuments of an identical nature, there has survived the
only one actually containing a record. Fa-hian’s statement
mentions only one memorial of the massacre, and distinctly
suggests that it stood, not amongst a vast number of other
Stiipas, but in a somewhat isolated position such as that
oceupied by the Piprawd mound. And it seems not im-
possible that what was shewn to Hiuen Tsiang was, in
reality, the general cemetery of Kapilavatthu; a cemetery
similar to, but on a larger scale than, that which has been
found at Lauriya in the Champaran district.!
thé Eran coin of nDhamap&la (C.CAI, plate 11, No. 18; Rapson, Indian Coins,
plate 4, No. 7), which is allotted (see Biihler’s Indische Palacographie, § 8) ‘‘if
not to B.c. 400, at least to the middle ot the fourth century;” that is, to about
a century before the time of Asoka. So far, however, as this attribution is based
on the view that the legend on the coin was written in reversed style, from right

to left, see remarks in my introductory note to the English version of Dr. Biihler's
work (Indian dntiquary, vol. 33, 1904, appendix).

- 1 See Dr. Bloch’s Annual Report of the Archeological Survey, Bengal Circle,
1904-1905. 11.

A Buddhist cemetery (sus@na) is mentioned in one of the Bharaut inscriptions
(IA,21. 228, No. 9):—*‘The woman Asada, who has observed the jackals in
the cemetery.’” The representation of the scene, however (Stupa of Bharhut,
plate 47, bottont, right) does not shew any mounds.
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But, however that may be, the only appropriate place
for depositing such a record and the relics that were
enshrined with it, would be in or close to the city of the
people to whom it referred and they belonged. That was,
surely, recognised by the unknown friend who so piously
collected some of the bones of the slaughtered people,
and entombed them along with the trinkets and household
treasures of the women and the playthings of the children.
And, though the mound in which the record and the relics
were found may possibly not indicate the north-west corner
of the city Kapilavatthu, we need not question the point
that it marks some portion of the site of the city, or at least
some spot in the immediate outskirts of the city which may
have been more convenient for erecting the memorial.
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IX.

SAKASTANA.

By F. W. THOMAS.

1. WHERE DWELT THE SAKAS NAMED BY DARIUS AND
HEeropoTus ?

HE earliest references to the Sakas have been so often
discussed that it would seem scarcely worth while to
seek for further information in them (see Rawlinson’s
Herodotus, 1880, iv, pp. 200 sqq.). But the passages in
Herodotus and the inscriptions of Darius have suggested to
me a doubt which I should like to submit for consideration.
The notices contained in the history of Herodotus are as
follows :—

(1) In book i, c. 153, we are told that Cyrus was
prevented from giving his full attention to the subjugation
of the Greeks by being called away elsewhere—# 7e¢ wyap
BaBurav oi Ay éumwodios, kai 6 BdrTpiov éfvos, kal Sdrai Te
kal Aiyomrior ém’ obs émelyee arpaTnratéew adros: “For he
was preoccupied with Babylon and the Baktrian nation, and
the Sakai and Egyptians, against whom he proposed himself
to take the command.”

(?) In book iii, cc. 90-3, we have an enumeration of the
twenty vopcs into which Darius divided the Persian Empire
of his day. Fourteen of these I may leave out of question.
The remaining six, which comprise the eastern portion of
the empire, are as follows :— - "

No. 7. Zarrayvdas, Tavddpiot, Aadikas, ’Amwapiras.

No. 10. Baxpiavol uéypr Aighiw.

No. 14. The Saydprior, Sapayyai, Oapdvaio:, Obrioe,
Mixos, and the inhabitants of the islands in the
Indian Ocean.
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No. 15. The Sdxar and Kdomios.
No. 16. The IIdpfoi, Xopdaopior, Joydot, and 4Apetos.
No. 17, The Iapikdvioe and Aifiomes oi é§ 'Aoins.

(8) In book vii, c. 64, we learn that the Sakai were
under the same command with the Baktrioi in the army of
Xerxes, that their dress consisted of pointed headgear and
avafupibes and their weapons were afivar caydpies, and that
the S'xvfar ’Audpyior were by the Persians called Sdras,
a name which they gave to all J«xvfas. The *Ivdol are next
mentioned. Cf. Mv#Sovs Te xai Sdrxas kaw Baktpiovs Te xai
"Ivbods, viii, 113. '

(4) In book ix, c. 71, we find that the Sdxar formed the
best cavalry in the army of Xerxes.

(6) In book ix, c¢. 113, the Bdkrpior and Sdkac are
clearly neighbours.

In these passages Herodotus, whose information in regard to
Persia is not at first hand, seems to use the term Xd«a: in more
than one application. The ¥dxac of No. (4) are the same who
appear in Persian armies on other occasions as immorofira,
‘ borse-bowmen,” e.g. at Arbela (Arrian’s dnabasis, 1ii, c. 8).
Their armature was the same as that of the Scythians
beyond the Jaxartes who fought against Alexander and that
which later was perfected by the Parthians (Justin, xli, 2).
They are therefore to be distinguished from the Jdxac
"Audpyios of No. (8). As regards the Jdxar of No. (5) it is
impossible to say whether they are the eastern neighbours of
the Bactrians, i.e. the wood-and-cave-inhabiting nomads of
the Alexandrine geographers (see Ptolemy, vi, ¢. xiii), or the
Scythian Massagetee on the north-west frontier.of Bactria.
The events connected with Spitamenes and Dataphernes
in the course of Alexander’s wars (Arrian’s Anabdasix, iv,
ce. 16 sqq.) are perhaps in favour of the latter supposition.
The 3dxas associated with the Kdomior in No. (2) have been
identified with the former and with the 3dwrat Apdpyior, and
a place has been found in the mountains east of Bactria for
two peoples, Jdrar Audpyoe and Kdomeor, neither of which
can otherwise be traced there. The Kdomior known to us.
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are situated on the west of the Caspian Sea. But the
Kdomios of this passage must be the same people which is
mentioned in Herod. vii, ¢. 67, in the account of the army of
Xerxes. There, as in the list of vopoe, they are enumerated
between the Parthian group (Ildpfos xai Xopdomior kai
Zoydol e kai Tavbdpuos kai dabdixar) and the southern group
(Sapayyai, Hdxrves, Obrior xai Mikoe te xai Iapixdvios),
and their armature is the same as that of the ITdxTves, while
their leader is brother to the leader of the I'avddpior xal
dadicar. It is therefore unlikely that the Jdxas joined with
them are identical with the Sdrxat of the Alexandrines, who
would, moreover, probably be included in the Bactrian wduos
(No. 10). :

If now we turn to our second authority of the first order,
we are presented with the following facts :—

(1) On p. 5 of the second edition of Spiegel! we find an
enumeration of the provinces subdued by Darius, namely,
Persia, Susiana, Babylon, Assyria, Arabia, Egypt, Sparda
(ie. Lydia), Ionia, Media, Armenia, Kappadocia, Parthia,
Drangiana, Aria, Khorasmia, Baktria, Sogdiana, Gandhara,
the Sakas, Thatagush, Arakhosia, and the Makas. (Behistin,
1,§6.)

(2) On p. 13 Darius enumerates as the provinces which
revolted from him Persia, Media, Assyria, Armenia, Parthia,
Margiana, the Thatagush, and Sakas. (Bekistan, i, § 2.)

(3) On pp. 49-51 the tributary provinces are named as
Susiana, Media, Babylonia, Arabia, Assyria, Egypt, Armenia,
Kappadocia, Sparda, the Greeks of the mainland and the
islands, and in the East the following: the Sagartians,
Parthians, ’ Zrankas, Aria, Baktria, Sogdiana, Khorasmia,
the Thatagush, Arakhosia, India, Gandhara, the Sakas, and
the Makas. (Persepolis, i.)

(4) On p. 55 we find another list: Media, Susiana, Parthia,
Aria, Baktria, Sogdiana, Khorasmia, Zranka, Arakhosia,

! In regard to the points discussed in this paper, neither the new edition of the
01d Persian inscriptions nor the edition of tllx)e so-called Scythian nor that of the
Babylonian version (all included in the Assyriologische Bibliothek) supplies any
divergent information.
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the Thatagush, Gandhara, India, the Saka Humavarka
(Haumavarka) and Tigrakhauda, Babylon, Assyria, Arabia,
Egypt, Armenia, Kappadocia, Sparda, Tonia, the Sakd Tara-
daraya or Scythians beyond the sea, the Skudra, Jonians
who wear crowns, the Putiyas, Kushiyas, Maciyas, Karkas.
(Naksh-i- Rustam, a, § 3.)

In the Grundriss der Iranischen Philologie, ii, p. 388,
Professor Geiger has arranged these and other references
of Darius, which are unmistakably grouped on a geographical
principle (Justi, Grundriss, ii, p. 454), in a table which we
may now in part reproduce :—~
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The situations of most of the peoples named in these
lists are sufficiently known. The Sagartians are fixed by
the fact that Arbela was in their country; the name of the
Makas, the Mukoi of Herodotus, recurs in the modern
Mekran ; the Outioi of Herodotus are the Yutiya of Darius,
and belong to Persia proper; the Aparutai occupied a country
in Southern Drangiana towards. Karmania, which also shares
with other districts elsewhere the name Paraitakene. The
question of the Sakas is one of extreme difficulty. The
statement of Herodotus that the Persians gave the name
Saka to all Scythians seems to be confirmed by the usage of
Darius, who applies it both to  European Scythians (the
Saka Taradaraya, ¢ Sakas beyond the sea’) and to his eastern
subjects the Sakd Tiyrakhauda (‘Sakas with pointed caps’)
and Saka Hawmarvarkd. The conquest of the latter, with the
death of one king and the capture and execution of Skunka,
the other, is related in an unfortunately mutilated passage
of the old Persian inscriptions, which is not represented in
the ‘Scythian’ and Bubylonian versions. Here the words
ashiynvain ably Sakam, ‘1 went against Sake,” abiy darayain
avam, ‘to that sea,” and eiyatarayam, ‘1 crossed,” can be
clearly read, and, as the European Scythians are out of the
question, we must find some ‘sea’ which fits in with the
circumstances.

From the united testimony of the Greek and Latin writers
we know that there were Asiatic Scythians dwelling (1) in
the country north of Parthia and between the Caspian
and the Aral Sea. Here were the Parni (the Varena of
the Avesta?), the Dahs, and from here probably came the
Sarauce or Sacarauce.! (2) In the country morth of the
Jaxartes, where dwelt, for instance, the Scythians ruled
-by Satrakes, who fought against Alexander. (3) In the
mountainous country about the sources of the Oxus and
Jaxartes. It is only in the last case that the name Jdxac
is fully attested.? Megasthenes tells us (McCrindle, p. 30)

1 See the map in Tomaschek’s Centralasiatische Studien, i, and Ptolemy’s
Geographia, vi, xiv, 13.
2 Cf. Strabo, x1, ¢. viil, 2: of uév 8 wAelovs T@v Zxvbdv é&md 7hs Kaorlas.
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that the Hemodos divides India from the part of Scythia
inhabited by the Scythians called Sdxac. Ptolemy enumerates
(McCrindle, pp. 283-5) as their tribes the Karatai, Komaroi,
Komedai (the Chinese Kiu-mi-tho), Massagetai, Grunaioi
Skuthai, Toornai, and Bultai (Baltistan). With these
passages We may associate the expression in Strabo: dmo tfis
wepaias Tob "Iakdprov 7iis xara Zdxas xai ZoySiavovs, fiv
katelyoy Zakas, although it involves some illegitimate
extension northwards and westwards; for, according to
the geography of Ptolemy, the Tokharoi and-other tribes.
who invaded Sogdiana and Bactria would be J«ifac and not
Sdras, as also are, according to Arrian, the tribes beyond
the Jaxartes who fought against Alexander. Here, therefore,
the Amurgian Sakai are usually placed.!

But how are we to reconcile such a situation with the
mention of the sea by Darius? A solution of this difficulty
is proposed by Justi, who writes (Grundriss d. Iranischen
Philoloyie, ii, p. 445) :—

“By reason of the ‘sea’ the reference has been
“conjectured to be to the European Scythians, who
“are in fact called Sekd tyaiy taradaraya, but are,
“however, in the inscription of Naksh-i-Rustam, care-
“fully distinguished from the Saka Haumavargd and
“ Tigrakhauda. The word drayak (sea) will have been
“here used like the modern Persian daryd of a great
“river, as in fact of the Jaxartes, now Sir Darya:
“ darya-i-Gang, Firdausi 709, 494, and of the Oxus or
“Jaihun.” He then quotes further instances.

I do not think it possible to subscribe to this argument.
The word zrayak (Zend) or drayah (old Persian), originally,

fardrTys dpbduevor Adar wpoooyopebovrai. Tobs 8% mpooegous TovTwy MAAAGY
Magoayéras, kal Zdkas dvoud(ovat. Tobs §'#ANovs kowds uéy Skilas vopdlovaiy,
idig 3¢ G5 éndoTous.

! There seems to be no real proof that the Sse of the Chinese, though the
original pronunciation was Sek or Sok (see M. Lévi's very interesting note,
Journal Adsiatique, sér. 1x, vol. ix, 1897, pp. 10, 11), were our Sakas. The
Tibetan Sog means Mongol.
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no doubt, meaning ¢ wide space’ (cf. Sanskrit jrayas), is used
by Darius himself more than once in the sense of ¢ sea,” and
in the Avesta it is applied only to certain definite stretches
of water, namely, () the world ocean (vouru-kasa), (b) with
piitika, a mythical lake, (¢) with kamsaoya, the Hamiin lake.!
In the face of this, of what value is the ocecasional idiomatic
use of darya first traced in Firdausi, 1,500 years later than
Darius? We may add that the well-known citation from
Hellanicus’ Scythica (Auipyiov wedlov Saxdv), though it
might suit the plains east of the Caspian or north of the
Jaxartes, would not be applicable to the mountains of the
Caucasus inhabited by Ptolemy’s Sakai.

No one has suggested that it was the Caspian Sea which
Darius crossed to attack the Sakas, nor is this a probable
hypothesis.? Against tribes dwelling to the east of that sea,
he would no doubt have despatched his satraps in Hyrcania,
Parthia, or Bactria, just as the rebellions in Parthia,
Hyrcania, and Margiana were suppressed by governors
of Parthia and Bactria, Hystaspes (father of Darius), and
Dadarsis.®

Is there any fatal objection to an identification of the sea
in question with the Hamin lake itself, which even in
modern times bears the name Zarrah and in the time of
Darius gave the name Drangiana to the surrounding country P*
‘We may note in passing that with reference to this region
Darius always uses the form with 2, Zraiika, also represented
by the Sapayyai of Herodotus, and that this proves the
name to have been current in the country itself, since the
Persian form of the word would be Draiika.’

1t may be said that the settlement of Sakas iri this region,
afterwards known as Sakastana, now Sistan, is an event which
may be assigned to a definite date, namely, the end of the

! Bartholomae, dltiranisches Worterbuch, 8.v. zrayah-.

* According to Strabo, x1, e. vii, 2, the Caspian was ¥wrovs Te kal &pyds,
¢ unsailed and idle.

3 Behistun Inser., ii, § 85 (xvi) - iii, 38 (iii).

¢ Drangiana = ¢ Seelandschaft’ (Geiger, Grundriss d. Iran. Philologie, ii,
D. 393, doubted by Foy, Kuhns Zeitschrift, xxxv, p. 22).

5 This remark is also made by Foy, Kuhns Zeitsehrift, xxxvii, p. 536.
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second century B.c.,! and that with this date well accords the
fact that the name Sakastana is first recorded by Isidor of
Charax? in the time of Augustus, being unknown before.
The first part of this objection seems, however, to be baseless.
Testimony of such an immigration of Sakas into south-
eastern Persia is, so far as I have ascertained, to be entirely
wanting : what we have is a conjecture based upon the
Chinese accounts of the movements of the Yue-tchi, which
accounts in themselves contain no such statement.® As for
the name Sakastina, it may be due as well to the rise of
Sakas, already in the country, to a consolidated power as to
their first appearance there,* and such an event may wery
well have taken place during the decay of the Greek rulers
of Bactria, who, though at one time possessed of Kandahar
and Sindh, later “ per varia bella iactati non regnum tantum,
“verum etiam libertatem amiserunt, siquidem Sogdianorum
“et Arachotorum et Drangianorum et Areorum bellis fatigati
“ad postremum ab invalidioribus Parthis velut exsangues
“ oppressi sunt”’ (Justin, xIi, ¢. 6).

Secondly, it may be objected that when we have taken
account of the Drangians, Thatagush, Arachosians, Gandh-’
arians, and Makas, who are all separately mentioned by
Darius, we have no room in south-eastern Persia, Afghanistan,
and Baluchistan for the insertion of the Sakas. This leads me
to make the following observations.

The country lying between India and Persia, to which
Strabo assigns the collective name of Ariana, includes on the

! Geiger, Grundriss, ii, p. 393 ; Justi, ibid., p. 489,

% Stathmos Pasthikoi, § 18.

3 Seé Mr. Vincent Smith’s article, J.R.A.8., 1903, pp. 1-64, esp. pp. 18-24
and reff,

[I find that the above statement requires modification. Ma-twan-lin’s work
(thirteenth century) does, in the account of Ki-pin, affirm that when the Yué-tchi
moved west *‘the king of the Sai went to the south to dwell in Ki-pin. The
““tribes of the Sai divided and dispersed so as to form here and there different
“kingdoms. From Sou-le on the north-west, all the dependencies of Hieu-Siun
‘““and Siun-tu (Sind) are inhabited by former Sai tribes?’ (Rémusat, Nouveauz
Mélanges, i, pp. 205-6). Whether this account goes back to an earlier source
I am not in a position to say. Sakastana, though not mentioned, might be held
to be included. But the whole story seems to me incorrect.]

¢ The ¢ German Empire’ and ¢ Hindustan’> are rather later than the Germans.
and Hindus !
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north the regions of (1) Aria (Herat), (2) the Paropamisadse
(Western Afghanistan, ete.), and (3) Gandhara, immediately
south of which lie (4) Drangiana, and (5) Arachosia (the
Helmund valley and the district between that river and the
Indus), while the whole space betwcen the two latter and
the ocean is included under the term (6) Geedrosia. By these
six territories the whole of Ariana, as is shown by the state-
ments concerning their boundaries, is marked out with no
gap. The Ikhthuophagoi with their rather more inland
neighbours, the Mukoi, occupy the western part of Gedrosia,
where it borders upon Karmania.!

The names of these six districts, among which, however,
Gedrosia or Gadrosia is not etymologically certain,? are all
territorial,